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INTRODUCTION. 


Siva Jnana Botham (Qaieyrs r2u/r«ti) consists of 
twelve sutras. The original is in Sanskrit. Saint Mei- 
kanda Devanar, a Jivanmukta, translated the same into 
Tamil. This contains more than the original in Sanskrit. 
It is not a literal translation but the truth is enunciated in 
a more extended but terse and cryptical form. Saint Siva- 
jnana Yogigal has written a Badiam (uir^u>) on this and 
it is with reference to this Badiam that the present transla- 
tion is attempted. 

There is already a translation of Siva Jnana Botham 
into English by the late Saiva Sidhantist Nailaswamy Pillai 
(this is probably out of print) but the reasons for the 
present translation will be apparent when one has gone 
through this translation, as the sense of the sutras is given 
with reference to practical experience: — More need not 
be said by way of apology. 

Vedanta-Sidhanta Sastras are all written in Pari- 
bashai (uiflurrsmsp) similar to code language and unless 
this Paribasha is known, it will not be possible to clearly 
understand the Sastras. The different works on Vedanta- 
Sidhanta by saints, te-> those who became Jivanmuktars, 
contain the one and only secret, i-e-, that God or Brahm 
dwells in all living beings in a particular form (a-®), that 
this form is given multifarious names such as Love, Jnana, 
Arul> Panchatcharam Letter, Word, Ancheluttu, Arivu, 
Om, Omkaram, Piranavam, Nada-bindu, Adi, Thai, 
Kalal, Kundali, Sivam-sakti, etc., and that unless Brahm 
or God is known in this form thete can be no union of 
soul or Jiva with Brahm. 
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Siva Jnanasiddhiar and Sivaprakasam are Saatras 
explanatory of and supplementary to Sivajnanabotham 
and these three should be read side by side. 

Saint Meikanda Devanar has divided each sutra into 
parts for purposes of dissertation and has given expla* 
natory statements, reasons and illustrations under each 
sutra in addition to the purport of each sutra, in order 
to make the sutras intelligible and understandable. A 
reference to the literal translation into Tamil of the original 
Sanskrit by Pundit Kuppuswamy Raja of Tanjore (not a 
Jivanmukta) which will be given under each sutra in the 
present translation, will show how far Saint Meikanda 
Devanar (a Jivanmukta) has exceeded the limits of the 
original Sanskrit and has gone into the spirit of the whole 


matter. 

To make the translation more clear and intelligible, 
stanzas bearing upon the same point will be quoted from 
Sivajnana Siddhiar and Sivaprakasam and other Sastras as 
well with explanations. 

The importance of the three Sidhanta-Sastras is given 
in the following stanzas by Saint Kannudaya Vallalar 

(sesur gm/ azni iu ausrrsrrstf/r/r, 9euui9f&ff& Qsuawuir.) 

“ 9su<^trssr Q&ssrLadsIt—rtLJ 

9 ssr 9 p !$hurrzo — Saugj.rajr 

(euff ppesip Qintu & o$tr i—T sisr (Surrjglppffsin 9 p jshiSSosr & 

&tr plppirsbr (2?sar0srr isik^j," ( 1 ) 

“ Lap jSffss>i($ Loffiuii^i Lajvsda) 2-LarrU'Slujn ir 
Q&a pp 9 eu utSir&tr&p Q prrsisr — jyppS&o 

<3S SU og)(3» J)63Sc6<^lb J 

i3ebr gpiLa." ( 5 ) 

The present translation is made chiefly with a view 
to make Sivajnanabotham accessible to those who are 
ignorant of the T amil language and enable others to mak e 
an earnest study of Vedanta-Sidhanta sastras. 
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Sivajnana Botham is intended for all (Sakalars) who 
are bound by the three malams of Anavam, Kanmam, 
and Maya and not for Piralayakalar and Vijjnanakalar. 

All human beings are Sakalars *oir) t The division 
and treatment of Sivajnanabotham by Saint Meikanda 
Devanar are given below for easy reference. 


1 st Sutra: Proof of the existence of 

1 

Pathi or Brahm or God, 

Proof 

2nd Sutra: Proof of the existence] 

Chapters, j 

of Pasam. 1 

— 

3rd Sutra: Proof of the existence of 

iSltTLaitsm 

\ 

Pasu or Soul or Jiva.J 

4th Sutra: The Nature of Pasu or'] 

Nature 

Soul or Jiva- | 

Chapters. 

5th Sutra: The nature of Pasam. [ 

- ! 

6th Sutra: The nature of Pathi or | 

S6SST | 

Brahm or God. J 

@0J6V. J 

7th; Sutra The special characte- 1 


ristics of Pasu or Soul 

Chapters 

or Jiva who is heir to 

dealing 

Mukti. 

with the 

8th Sutra: Jnana revealed by 

means 

Brahm to the Soul as 

f L for 

the means of his re- 

attaining 

demption. 

union. 

9th Sutra: The purification of the 


Pasu or Soul by Pan- 

&ir f €&T 

chatcharam or jnana. j 


10th Sutra: Pasu or SouPs Victory 

Chapters 

over Pasam. 

dealing 

11th Sutra: The Soul becomes a 

with the 
Victory 

jivan Muktha. } 

attained 

12th Sutra: What a Jivan Muktha 

by the soul 

should do to attain I 

UUJ6ST 

Videkamukti. J 

J 


General chap- 
ters dealing with 
the Mupporul; 
Pathi, Pasu 
& 

Pasam. 

(pUtt jfl 

£tj£i<Sfruu>, 


Special or 
Truth Chap- 
ters dealing 
with the 
Mupporul; 
Pathi, Pasu 
and Pasam. 


9pULf 

gf^sirtTLS) 
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Siva Jnana Botham) Siva Jnana Siddhiyar and Siva 
Prakasam treat of Jivanmukti. In fact the burden of 
Vedas, Agamas, Puranas and all Jnana Sastras is Jivan 
Mukti- 

Jivan Mukti is the attainment of immortality or union 
with Brahm in this life and in this body (but metamor- 
phosed by Arul), without death. 

A Jivanmukta lives in this world for a time till his 
PraraKrla Vinai (lS sttitus is exhausted and con- 

sumed. During this period he will be a Loga Guru (Gwa 
©0). Then he discards his metamorphosed body at will 
when the Prarabda Vinai is consumed and becomes a 
Videka Mukta apapsiir) or disembodied mukta or 

Paramuktan- 



MANGALA VALTHU— PRAISE. 

(LDSIdiarrSXIfTLfi^^J.) 


“ d sfCGOrreti filipei), ldSso 
aSs^/TSV ^0<5r/?iL/ 

QufrsVGvrrrr ^SssBTLz&drr 
mati&HTfr LjSoorsijQtr." 

The supreme being who shines in the minds of Jivas 
(Souls) and who assists Jivas in conquering Pasam through 
His Arul, which is like a bow as big and splendid as the 
mountain Meru, graciously bestows His feet upon Jnanis 
who wear them in their mind as a garland as a sign of 
victory over Pasam. 

The literal meaning of Kal-Al ) is a stone- 

banyan tree. In Paribasha or Figurative language, 
Kal-Al means “ Mind”. This will be evident 
from what Thayumanaswamy says in his Ananda 
kalippu (^osrxp&serfiui-i). 

S. 12. “lo <s8tQlq sso Grms&ssrQqrj'' i,e t To me my 
mind is the Kal-Al. 

Unless the Jiva conquers Pasam, he can have no 
union with Brahm or God. This he can accomplish 
only by means of Arul or Panchatcharam. 

Jnani is one who has found Jnana and has become 
united with Brahm. 

The feet of Brahm is the Tirumani or body 

of Brahm which is the Panchatcharam. 



AVAYADAKKAM— PROLOGUE 


(( pthanu) p<ss>UHLj&yt—iu ottqj^.t 

sru*anu> a -mis**LL erapu> fgjsipirtr—fiuienu 
2_sasnrirtr e.mrrtnr ; ^u.^Qsnajii^i 
Lf68onrrr&s)L&, (S&srrfnh ; l jpssr- 

Those who have attained Mukti or union after finding 
Self ” and “ Brahm ” will net ridicule this work, bor 
they, as Brahm. hold me in their grasp. No attention 
will be paid to others who may criticise this work as t y 
havenotfound “ Self and “ Brahm ; and as they hold 
different and false views about Self and Brahm jus 
like the congenital blind men who went to see the 


elephant. 

The religion taught in Sivajnanabotham is the only 
true religion, as it lays stress upon Jivas finding 
’‘Self” or “ Brahm ” in their body for the attain- 
ment of union with Brahm. The other religions are 
all foreign as they have not found Self or Brahm 
just like the blind men in the elephant story. 

If one finds “Self” he can find “Brahm” and then 
he can have union. 

« arOT&rayii ,&Ssir<ssrr?mrfi ^dsi&iSssnLju: a«a»n_T'3ajr«» . ^ 
tSsir&r 3ru>wni 

If one finds “Self '’and the support of “Self” which 

is Brahm the Chief, he can become that Chief or 
Brahm, and will cease from the cycle of births- 
(Kaivalliam-Tatwa Vilakka Padalam.) 



1st SUTRA: 

PROOF OF THE EXISTENCE OF PATHI OR 
BRAHM OR GOD. 

jya/efr jt/jgQeu &iu> ^eu^Bssr^LouB^), 
(epiTp/Stu^l^^'U §}(3 ‘b 3, Lceopgjsrrp/rih; 

jtjispih erssrLD^)ir l /« o euir." 

The demonstrable universe or the universe which 
consists of various things and books (treating of different 
subjects), and can be pointed out as he. she, it, or this or 
that, is subject to three operations of creation, preservation 
and destruction; or, appearance, existence and disappear- 
ance. This phemonenal universe which issues from 
Brahm and stays through Him is absorbed by Him and 
then reissues from Him on account of the eternal “Malam” 
of the souls, i. e„ in order that Brahm may redeem them. 
The learned will say that the end is the beginning or the 
Absorbefacient is the First Canse. 

PURPORT.— &iwstrr s titsisht yppHsoQiu Qppeurrs 

This universe has the Destroyer or the Absorbefacient 
as the Originator or Chief. 

This sutra is divided into three parts for purposes of 
dissertation. 

(1) jqeu&r jijgiQaj jgyLo jyensu(Lpe9$stTsr>uui9shr. 

(2) 3prrpphu pQiaG e_s rrprru. 

( 3 ) =&$• 

PART 1— DISSERTATION. 

jfmiar, jtjpiQeii SP>^ 

T his phenomenal universe is subject to three operations- 

STATEMENT. — *aar($*-srrptrtu e >0a/w S>(5P@ epskQpekjpi 
^lLl-uulLl. i9ru &* li *-puppl @@isrr*(Lpmu.pjf>. 
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This universe which can be pointed out as this man, 
that woman, this thing and that thing is subject to creation, 
preservation and destruction as it consists of different 
minor parts which can be individually separated 

What are matter and many will appear, stand and die. 
What are known and perceived by Atma or Soul- 
knowledge as distinguished from 

Brahma-knowledge (iSa-tim -tyaSo/) are subject to the 
three operations. 

The only one who is not subject to these three opera- 
tions is Brahm. He is a combination of Formed 
and Formless («sy ©> e-0) and his Form is Arul 
(Grace) or Panchatcharam or Anbu (Love). Sutra VI 
deals with the nature and character of Brahm. 

REASON. — Q <£'Tpp(ipLQ e-.oiTorr t &s&ufrQ*\)3L- r i^6$lz5r' 

Because appearance and destruction pertain to what 
is seen to exist 

ILLUSTRATION,— 

(LppjspiLn j&ckmr’jufrsu 

(Su^/TiLi^^iiLifr^Lh Qup < ii5)<5toLL,u9&fT — prrQ anr 
sp&nQqrfssr fled (o^irsk^ 2-srrpfriLi ^}p<s<smr(Sil 

pGVT JpiLb &-388 tQl- SZToUT SUIT \Ufi 

Appearance and destruction (beginning and end) 
are the material causes (&8sars&frjrmrui) of those that exist, 
The five elements. We see iurther, from our own 
personal experience different classes of things appear- 
exist and die at different seasons. In the same way the 
universe which is seen by us to exist will die when its 
time comes. (Plants grow during winter and die during 
summer*) 



9 


PART II-DISSERTATION. 

QpirpjdiupjjidGtu 55 ®® 3 &_arptrLb'' 

The universe which appeared will be absorbed and 
then reproduced. 

STATEMENT. sj®.®3« ar s^pu^^l 

There is no regeneration or reproduction except 
through the Destroyer or the Absorbefacient, i.e., Brahm 
who caused the destruction or absorption. 

REASON.— 'Sptrjpp LAshrsminuSlsn’’ 

Because what is not, cannot appear. 

ILLUSTRATION.— 

“ $6i)u9 fipfSoST ' Saflob ^ plTLb ; LD^\) ^ 

(gjrttSp'&ajrjy srr^irQeumrQiM — ®jodo9ppgi 
jy ; S$£ii! 3 Qsti<sar'S&™r jsyySujrrpsnGu; nflsujp 
C ^l^^l ( SlLjLD ^fillLjL&rrLZ J)\ 570 

What is absorbed is in the Absorbefacient and will 
again appear from the Absorbefacient in the same way 
as it was absorbed. There is no actual destruction but 
only absorption and the re-appearance is on acc ount of 
the Malam of Jivas, in order that Brahm may free them 
of Malam. It is wrong to suppose that the absorption is 
by Maya or Pirakiriti. If Maya is the absorbe-facient, 
then Maya and her evolutes should always remain unabsor- 
bed. But as a matter of fact. Maya disappears during 
Piralayam or Sankaram (iSwuii— *Asir*ih.) So it is the 
all powerful Brahm who is the Absorbefacient or Destroy- 
er and not the unreal or mythical Maya. 

REASON.— 

“ e-strarr^iDgi 1 Q&iu(2surrifl&rafl& <3&iue8chsru9 sir emLDiSsk " 

There is no action possible to a thing in existence 
except through an author- 
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SUMMARY.— The universe exists, as it is seen. What 
is not, cannot be seen, like the horn of a hare. The uni- 
verse stays and so it exists and as it exists, it has a maker. 
Whatever comes into existence has an author, like the pot 
and potter. Whoever brings a thing into existence is the 
author of it. Brahm is the author of the universe as he 
brings it into existence and Brahm is the Absorbefacient 
as the universe is absorbed by Him and brought into 
existence again. 


ILLUSTRATIONS.— 

" eQpgjanru-/r(Lpsvii> Qpdsir p peutr prrjSLbtTLb 

jypjgebprrstr&ppeo jt/ewr s9$asrturrso — sQpp&Lbtrus 
C?aui_L®a/(gr)(i> jtfunQgu'l utrso (?au^a^r®03^nsu^■ ptrasiQmtrQpgis 
ak.tl i—rrQasr LbaisrQ utreo t^stfltrtkgi'’ (J) 


Just as no sprout will appear from a seed alone 
unless there is moist earth, so nothing will spring from 
Maya alone unless Brahm joins Maya.. Maya is supported 
by Brahm’ s Thai (r'.e., feet) and by the combined action 
of Brahm and Maya (Sivam and Sakti) the universe is 
produced, So far as the appearance, disappearance and 
reappearance of Jivas are concerned they do so as the 
result of their previous kanmas or actions It is Brahm 
who gives Jivas suitable bodies according to their good or 
bad actions or kanmas, just as a worm is changed into a 
wasp. (Here seed is compared to Maya, the moist earth 
to Brahm and the sprout to the universe). 

44 CoarrsS Qmmy-p pshQ p arrev <5 $,$0 

prr&siT'g] i’§&rrr»6rr i £j35)®) aem (3 j^aairQ 

aem L-.R&fr<Sk]mrTGQ(>x asm a^sr^msnra 

<£ 6 mu_Gu&rfleo jgDpjy, <3 ?lL®/ # ( 2 ) 

Brahm creates, preserves and destroys by a mere 
wish or by His mere will; while a potter has to desire, 
think and act with the aid of his Andakaranas (mind, 
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buddi, chittam and akankaram). Brahm creates without 
creating, preserves without preserving, and destroys with- 
out destroying, by His mere wish or will. Just as one is 
bound by time, place and space, in his waking state 
(Nanavu or Jagrat state), and is free from all these res- 
trictions or limitations in his dreaming state (Swapna state 
or Kanavu) the potter is bound by desire, thought and 
action in the making of a pot, while Brahm is free from 
them in the making of the universe. 

PART 111 -DISSERTATION. 

“The end is the beginning.” 

The being who destroys is the one who creates and 
preserves. The God of destruction is the First God. The 
God who absorbs is the First God. 

STATEMENT. "Qjc&iFriBSirrGt* (ippQrtsbr pg>-’' 

Destruction is First or Absorption is First. 

REAS n N ‘ (flatir'raiirStij iShru^ihj&u) grLjQ&ssriTtSl'sisr {SI isIgst p 

TiriSsir ^7 3r pth ^EStrtSssr $ SppsOiTsv, 

Because the material universe which can be pointed 
out as this, that, etc., and the Souls (Jivas) in it which 
cannot know anything independently, have no inherent 
right in themselves except through Brahm, the destroyer 
and Absorbefaeient who knows everything without being 
taught like souls* 

ILLUSTRATION.— 

“ spmp'SOir Q’suir shrqt?®) esirpirS £eir p&iir jji 

Gp&rpGdlT 6poQ ^53T p6\)fT 

&(2 pQp <&&> i ^ frpevrrepm jp, ucv 
6urr(S pQp[r(Lg>Lh urr^Lb 

The material universe («/r/fltuu or jyQ&p&ru 

iBjru<&*Lz) and the Souls (G&p&ru cannot move 

and have their being independently as the former is mat- 



12 


ter and the latter are bound by ignorance and cannot know 
anything unless taught. They have their being through 
“the One” who is neither the Kariaprabancham nor the 
Sedanaprabancham and they have their end in the same 
‘‘One,” as they are all absorbed by Him. The end or 
the absorption is the beginning. But so far as the souls 
(Sedanaprabancham) are concerned, though they are 
eternal like Brahm, they are always subject to Brahm 
both in Betham and Mukti or Bondage and Release. 


MALAM (iMuth.) 


Malam is Anavamalam (or Egoism) which binds the 
souls. This is not separately dealt with here, as it is 
fully treated under Sutra IV by Saint Meikanda Devanar. 

(a) The Sutra as literaUy translated from Sanskrit 
by Pandit Kuppusioamy Baja. 

Quern, jy e9 (ippeSiu u^uL/emi—ppriu 

sriBuJih sirsmuuQ pevrrsti jur^prr&streisr ; : u<rjn 'urgi 

jyja jyjs arpprr^Sstr *.mi-iupiru>. 

(SuiTst; ^aairpprr $)a&fremuuQth e-«ti&3ssr& aiaifl pgiuueit>L-S 
Qssiqpsbr. enairinh Q&iuueuek aunrsmu>irsuek. 

The perceptible universe has a Karta or Creator as it 
is seen. Whatever comes into existence has a Karta or 
Creator, like a pot. The Creator of the universe, destroys 
the seen universe and reproduces it. So the Destroyer 
becomes the Cause. 

(b) The corresponding Sutra from Sivajnana Siddhiar. 

epq^euQ^Q i— it ( 5, epekQpebr j»enir 1 &fiiQd> e~rtaQui*»«Oirui 

ekiQ^Qpempen/sjp, Seirjti) Quirsu^Lafrppir^oet) 

pqFjueueifr ^(VjeusirQeuemrQui; prrsar Qppeo vjULairS 
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The universe which consists of parts and is seen is 
subject to the three operations of creation, preservation 
and destruction. This will not be possible unless there 
is an author- This author is the Brahm who is the 
beginning and the end or the Creator and the Destroyer. 
This Brahm who is eternally free from Pasam, though He 
absorbs the universe, reproduces it, for the sake or salva- 
tion of souls or Jivas who though eternal like Brahm are 
bound by Pasam. 

(c) Corresponding Sutra in Sivaprakasam. 

“ a_tvsQu>*oiru> «jj0«u(e@) Qt—irr^p^i 
a_st rpirQ, Sebrju jijetreQ^) sa®®0ii; iB&r guic 
luMu e_6rr^/T0ii : s_0«uti lot jfl 

C LJ IT SU ^ Q&SDSU T pstitr gtlLD, 

jtfdsHtQrt jyQ&p&r Lcrremtu urrpsoir ggju>, 

_ayg!niggsrr a-0su«oi_ttyti JUt&sQswrsmiMiuirgiiLc, 

LL(V}sQe-(rT) SppeDirspiLc, 

(St^srQlpsinsiiiijiici jtjeifi ( # ( S © susir Stcsosirpir j ssr 
The whole universe which consists of parts and can 
be pointed out as he, she or it appears, stays and disap- 
pears at the proper time. The universe which disappears, 
reappears for the sake of souls who are bound by Malam 
and for their redemption. As bodies taken by Jivas (Souls) 
appear and disappear, as Maya is matter and has no 
independent action, as souls in themselves are too igno- 
rant to take the bodies suitable to their kanmas and as 
bodies have no separate existence, except through the sup- 
port of souls, it is only Brahm the Pure who brings about 
everything. 
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IInd SUTRA : 

PROOF OF THE EXISTENCE OF PA3AM. 

li cjij&jCotiJ&rrCoGvriLjrrtLj 

gujtglj Lfifitu, ^Ssssri^si) 

$ &<£l 8 off p) S P(^LDSQ iQ p” 

Brahm who is one with the soul (like the sesame seed 
and oil), who is different from the soul (like the salt and 
and water) and who is the soul within the soul (like the 
body and the soul) causes the souls (till the time of their 
redemption) to disappear and reappear and gives them 
suitable bodies according to their kanmas or actions and 
enforces His orders with regard to them through his 
gaolers who are 'the two actions of good and bad; Virtue 
and Vice; Ljanremfhu, u/reuu> t which the souls transact at the 
instance of His Sakti (??@) or Kundali (<5«ar<-®0) who is 
always inseparable from Him. 

PURPORT. — LjevTQJpueiJLQ GurrfjLOfr ju &_ mr iTjigjp A. 

This sutra deals with the reasons for the cycle of 
births of the souls as well as the universe. (The reason 
for dealing with the subsequent creations or births of 
the absorbed universe including the souls andnot their 
first creation, is that Pathi, Pasu and Pasam are eternal 
and have no beginning and their first coming into exis- 
tence cannot be understood by any except Brahm). 

This Sutra is divided into 4 parts. 

(1) jijeineuQiu pirQsnr<ij(rtU' t 

( 2 ) .^sWaSsar ^0<sficfearaS«ai ; 

(3) 3u/r<*0 GJJT&I L/rtJtU; 

( 4 ) ^2socru9&) [§p(ZjLL' 

PART I— DISSERTATION. 

jymaiQujprrGeifnumu — Brahm is all the souls. 

% 

STATEMENT;— jJ^«y/r^LG/r<£<s5rr usvajil Qpp<ksu&jr 
pirdmiumu 
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Brahm stands as all the countless souls. (This state- 
ment is the same as the expression Tatwamasi-,*/*,#®'^® 
Adu-Nee-Anai That & ou art or y° u ^ ave 

become that.) 

REASON* — sr&vp Q&rrsveviTQ&sr gj sQld^jt^P,^} 

qTsQllgst j)j jrLL(S r <m £$ sohjcuS'S&t ? <5 jgl eQjSjih GTsorp Q&iTeti^eco 

j)jfif§iurr)iT& f $GJ)(U ^sttT'T <£ gaLcrruSi-L®' 

The word “Adwaitam" does net mean singleness 
or oneness, as the idea of oneness or singleness can- 
not exist unless there is something else to compare it 
with. The word by itself simply denies separateness. 

“ Adwaitam " is a term used for expressing the 
relation between . Brahm and the soul. Though according 
to nomenclature, the words Brahm and Soul imply two 
things, they are not two and at the same time they are not 
one. Adwaitam means not being two (^jirsmi^dr^Ui), 
Brahm and Soul are not one and they are not two. The 
one is within the other. 

ILLUSTRATIONS;— 

(1) oEjT S33T00UJ Q&rrSMT® 6rr<5fi LL 

^lLlJ^gwtq^ QuiT®nLp&& gt oiff svTQwmqrj i)(aj — 

2_srrLo/rffl^s\)/rs3r ; a_<jrm ^gu^lchTcLl^t^j; 

U-ofT LCi fTiU JtfGOGO J $/ LLfTLL ^ '1570." 

A person’s body is given a name and when the 
person’s name is called it is not the body which answers 
but the soul within him. In the same manner, Brahm 
remains attached to the soul without any difference. But 
He is not the soul and the soul is not Brahm. Brahm is 
both the soul and not the soul- 

(2) “GfiGvrQparr p Q^rsvrCS psrrmr, ^&n(o pu<$; ucR-gutim 

Gpe8rQp&rrp (§ , urr&pQ pirGhdstrarrsssr ; zpm iqrfeo 

^jssirrk^Gfr (gjGsrqrfLSi *jif&jrGifu9(r ^J&rrCo p&)] 

gpjui 
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What is called “ One ” is only one and that One 

is Pathi or Brahm. What is one called Pasu (soul) is 
yourself, bound by Pasam. If there is no vowel ^ 
(A) («*/<wa/u$/r) there will be no letters. In the same way 
if there is no Brahm, who is i he One, there wi e 
nothing. So says Irukku V eda (Rig Veda.) 

(Brahm is a “thing” in the form of Panchatcharam. 
Everything that goes on in this world is due to this thing- 
Remove this Brhma-Vastu, there will be nothing). 

{3) ''ussar&sa^Ui gan&iLjil Quirsou uifiLa^i^LC, 

stott araaa mjllQu™ h—jqakaireopirar 

jyp&sSfBLArrps* ^(T^Lnesipssrr ^ssrQfiesr^)^ 

'jy & JgJ s3 <£ U) 'oT&srp<5m i J)tLlL}i 

The Omnipresent Thai (feet) of Brahm, i.e., Brahma- 
Vasthu is Adwaita, like the tune and sound and the fruit 
and its sweetness. So the Vedas will say that Brahm or 
Brahma- Vastu is not one but Adwaita (not being two). 

(4) “jyjriQ< 5 'T$ Q&rp^ltuclssirp? Jasso's urrso 
e_0j3 a_r_.®S«s)(U/5^7 SssrjV — i3iHuSorjS^ 
ptrGesr e_«oa/7ii, ptBQium «_6rrtky@^«b 
iLiirCoesr esvQ&oiru&r 

Like a stone firmly imbedded in melted wax, Brahm 
and Atmas (souls) are well soldered together and 
cemented and cannot be thought of seperately. Brahm 
is all souls (Atmas) without any division or idea of 
separation. When my soul is purified by Panchatcharam 
and Brahm enters into me as Joti (Light), I become a 
Jivanmukta and then I will say that I am all souls. 

The soul’s labouring under the idea that it is separate 
and distinct from Brahm is due to ignorance and darkness 
caused by Anavamalam. When the soul is free from 
this darkness, this distinction will disappear. 
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PART II— DISSERT ATION. 

“ cgfrcka aroSsar J§)0dfl&ru3tfyr ” 

The two kanmas (Virtue and Vice) happen through 
Anai (^{Saar) or Sakti, Kundali or Energy of Brahm. 

STATEMENT. — ^&€un’ttLLfr&&(6ff}£(<9j §)0a02W appso 

SH68T J£%5m'l9svr 3W0/-D. 

The two kanmas or actions, good and bad or Virtue 
and Vice happen to souls through the Sakti of Brahm. 

The happening is to the soul and not to the body. 
This statement explains why (if Brahm is in every soul) 
there should be so much difference between various souls, 
why some are intelligent, some dull, some rich and some 
poor, some healthy and some unhealthy and some attain 
Mukti soon and some late, etc. Kanmas or actions play an 
important part in the soul’s attainment of union with Brahm. 
The souls gain experience and intelligence by the results 
of various good and bad actions in various births and the 
development of the souls depends upon them. Kanmas 
(actions) themselves are matter and cannot happen to 
souls by themselves. The souls are completely under the 
influence of the Sakti or Energy of Brahm and whatever 
actions they perform are through the Sakti of Brahm, 
though each soul thinks that it is he who has brought 
about particular good or bad actions. Brahm and his 
Sakti are inseparable and the Kanmas of Jivas should be 
traced to Sivam-Sakti and it is Brahm and His Sakti who 
nurture the souls in the field of Kanmas and educate them 
till they begin to feel and recognise them (Kanmas) alike. 
This is called the maturity of Kanmas or Iruvinai Oppu, 
zpuLj), treating the good and bad actions alike 
and getting an aversion to them both. 

REASON.— 

<1 €p(TF) &rruu(T 6 BT UfTUp &fT 6 U 6 §) LLl^!Tiii(V^ j 

^<58)611 ^ 61 / 637 <s&orr gst ’’ 
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Just as the ruler of a city enforces his orders in respect 
of his subjects, through his gaolers, Brahm enforces his 
orders in respect of Souls (Jivas) through his gaolers called 
the two kanmas or actions (<‘.e.,) Virtue and Vice, through 
His inseparable Anai called Sakti. 

ILLUSTRATIONS.— 

({ e_ srrsrrQ Q prrpp ^uSjr&ssriLjLL 

e_orrsrr prriM QppQ^usQSssr u^str3ir3S)L^'^osu — su&rstr otiGusbr 
Q&iLiuGurf Q&ijj 'SiuutU'ok sQ?sn&<^jLh Q&iuQtuQuirso 
Q&Lzu&ir ; 'JL/Somurr Q&ssrj )!.’ 1 

What exists or what is present in the soul is Sanchita 
Kanmas, the past accumulated Kanmas. Every soul should 
as a necessity reap the fruits of these Kanmas whether 
good or bad (*.e.,) every soul should experience joy or 
sorrow according as his past kanmas were good or bad. 
For the accomplishment of this purpose, the souls take 
bodies according to the decree of Brahm. Kanmas them- 
selves are Jadam or matter and cannot produce the 
results. It is the Brahm who produces the results just 
like a ploughed field yields harvest to the farmer. 

This {lustration proves the existence of Kanmas. 
Pasam is divided into Anavam, Kanmam and Maya. 
Kanmam is as eternal as Anavam and Maya. Kanmas 
are divided into three; Sanchita, Prarabda and Agamia, 
i9jrfnru t &u>, Sanchita Kanma or San- 

chita Vinai is the immediate cause of souls taking bodies. 
When a soul has taken a body it experiences joy or 
sorrow as the result of his previous good or bad actions 
and in the course of experiencing these joys and sorrows 
which is called Prarabda Kanma or Prarabda Vinai, 
further good or bad actions are committed. These are 
called Agamia Kanma or Agamia Vinai. It is because 
the soul thinks that he is the Actor or Kartha and that he 
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alone produces these good or bad actions that these are 
accumulated against him to be reaped in the next birth. 
In the next birth these accumulated Agamia Kanmas 
become Sanchita Vinai. It will naturally be asked how 
souls committed actions before they were given bodies. 
The answer is that the souls are burdened with Kanmas 
eternally in the same way as they are bound by or burden- 
ed with Anavam and Maya eternally. This is a mystery 
similar to the mystery of seed and tree. No body can say 
except Brahm, whether seed was first or the tree. The 
Kanmas with which the souls are burdened eternally should 
be consumed and expiated. This is done by the souls 
taking bodies and in the course of their lives in this world 
further kanmas are accumulated and this is the cause of 
the cycle of births to which every soul is subject. Till the 
Kanmas are matured, the souls should have rebirth. 
ILLUSTRATION (2).— 

i( (oI&'Ijgu 

jeQ8odT&f)lU& U&T&La'o U:T?0 

Q LIST T L£ lL(S LD l3jCT T&rfl#0 JP d5 JT ;T 2 IT S\) 

j^'T^nroff pSomuuiTT <^ 570 

The souJs are ignorant and are in darkness and cannot 
themselves take the bodies suitable to their Kanmas. 
Actions or Kanmas are matter and cannot give suitable 
bodies to the souls. Just as iron is attracted by magnet, 
bodies are given to the souls suitable to their Kanmas 
(particular kanmas attract particular bodies) under the 
decree of Brahm. No body else can perform this task, 
ILLUSTRATION (3).— 

** QftGVeQ ip 0u9liyLO [§&Lp Q&LhlSiGtffie)) LALj LL 

Q&rrsveSla) Q pfT obrsmuiQiu — 6u<k<s®, 

ll6\) 3 &s&ldlq 'Sf6vrj)i<o(r®jrrLh, 6UoiTo(ra)frG)) ) QufroVTGurr&r 

^€VfT (?0-/rdS@QW/ 
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The husk attached to paddy and the verdigris attach- 
ed to copper are not new but eternal and ancient. In 
the same way Maya, Malam andKanmam (Pasam) attach- 
ed to souls are eternal and nobody can give their origin* 
They are not new and they have had no beginning. They 
have their origin in Brahm. Maya, Malam and Kanmam 
will perform their functions in the mere presence of 
Brahm just as lotus flowers open and iade in the pre- 
sence of the sun. 

PART III— DISSERTATION. 

U Qu(T'kraj<oiUTGy LjlfllLI 

To disappear and reappear in uninterrupted succes- 
sion. 

This dissertation is to prove that souls which take 
bodies in this world will successively disappear and reap- 
pear, through the influence of Sakti or Energy of Brahm, 
in order that they may reap the fruits of their past Iru- 
vinai Virtue and Vice and u/tsulc). 

STATEMENT. — (l J)dra//r^u>/rcs<3?5rr uurpludSlpvgi&j^tjk” 

The souls with accumulated past Kanmas will again 
and again disappear and reappear for reaping the fruits 
of their actions. 

REASON . — i( 2 pfrppqpih rFjruLz sir &&)<>» gj, 

e_o7r astr-pio 

Because reappearance or rebirth is possible only to 
those things which can by nature disappear and appear 
even after absorption. 

ILLUSTRATIONS.- 

1( <SSS3TL — P) 6&T (oU <3> 5^6337 IT $Qs\) piTo&I LO pfi) 

aSsmr UL-frihg] ^^^jrQeQSsar o3@)6>) — <$& Q<slL(S>, 

usrrsir 2 pQ pirpp , s^67ru)«gy^2/siy rriu&Q&ekj}/, Lnesril 
fisir?rr&ii(ipLh 
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When the organs die, he., when the body dies, the 
soul in it goes either to Swarka or Naraga in conjunction 
with the Sukkuma body (incorporeal body), to experience 
pleasures or pain, as the case may be, according to its 
good or bad actions in the past, forgets its past history 
just as one forgets in the dreaming state (Swapna state) 
what he does in the waking state (Jagrat or Nanavu), and 
then when the appointed time comes, it discards the body 
it took in either Swarka or Naraga and being driven or 
forced by the mind, enters a womb to take a corporeal 
body in this world along with the Sukkuma body, to 
reap the fruits of his past kanmas or actions yet remain- 
ing to be reaped. 

All souls should pass through three Avastas or states 
before they are finally released and united to Brahm. These 
states are Kevala, Sakala and Suttam. ( £> <£ oU j 
3t^ld). In the Kevala state, the soul is dull and action- 
less as it is completely hidden by the Anava-Malam. 
It is then in an unembodied stale . At the appointed time 

it is gradually joined to Tat was or Karu-vigals and begins 
to shine, through the influence of Maya. After joining 
Karana body, Kanjuga-body and Guna body, it joins 
Sukkuma body. It is only after joining the above four 
incorporeal bodies that it takes Tula-body or corporeal 
body. When the soul is thus joined to Karuvigals or 
Tatwas, it has gained the Sakala-state, embodied state , 
It is only in the Sakala state it will gradually gain know- 
ledge of Brahm and Seif and will aspire to get release. 
Union with Brahm is the Sutta State, disembodied state , 
Sukkuma body is otherwise called Puriyatta body (4 rfhuLLu. 
Ip&iA) and it consists of the five senses and mind, 
Buddhi, and Ahankaram — altogether eight Tatwas. Swarga 
and Naraga are other Andas or Worlds, to which 

the souls go only temporarily, either for long or short 
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periods and not heaven and hell as they are ordinarily 
understood. When a soul enters a womb again, it may 
take a different body from the one it had when it left 
this world, or it may enter a womb in a country different 
from the one it lived in, in its former Tula body or it may 
be born with knowledge different from the knowlege 
it had in the previous birth. 

ILLUSTRATION (2).— 

t( 'gfjrmi'SGsr (3 prr gpiiflajii, (3 su 

UJT&(T(ULn (SumuGUtgjLh ^juumTLjih — u&gQg ir 
0£_/t<®/t?l/ si ifrsrruus ak-pprrL-L—tr Qinmugi 
^fL^rr^jy e^errsrrLD (Sun Lnrrjpj jyjp. ,f 

(This illustration is to refute the theory that all souls 
good or bad join Brahm, when they leave a body, just as 
the air confined in a pot joins the atmosphere when the 
pot is broken. 

The different illustrations given in the Vedas to show 
the manner in which souls leave a body, have to be under- 
stood differently The illustration of a snake shedding its 
skin and taking another body, that showing that one does 
not remember in the dreaming state what takes place 
during the waking state and that of an expert Yogi enter- 
ing other bodies by his yoga power and leaving them at 
will, apply to the souls leaving a Tula body, corporeal body. 
The illustration of the pot-air and the atmospheric air 
apply to the souls leaving the Sukkuma body, the incor- 
poreal body, at the time of redemption: This will not 
happen in a visible manner. 

PART IV— DISSERTATION. 

It (Brahm) will be inseparable from Anai or Sakti. 

(This dissertation is to show that Brahm or Sivam 
does everything with His Sakti or Energy or Kundali and 
that they are both inseparable. 
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STATEMENT.— 

a gfiGsfi&s&LSdr/S Si p^L&SsrQ p'' 

Brahm and His Anai or Sakti are inseparable. 

The following stanzas from Sivajnana Siddhiar may be 
read in this connection. 

{a) “&p f Q&rrdr nr ? lo 5 sw ; LDii ^n?^ 

&'&‘§l&rrzbr ^jSujfr^u; ?(^iloU 11^ zirmQ outsort}* 

&?$t uui SxJVt'LpLofrra^LDj &?£ nr sk & . 

&? jtrtbj & p<£<sirQ on Uf-p Qps& stir lc f .55 & i f&.&ifo 537 "’ 

It is Sakti which is Nadam, Binda etc.* and it is Sivam 
who is Sakti, Nadam, Bindu etc. All the visible forms in 
the world are produced by Sivam and Sakti together. Sakti 
is the Energy of Sivam. Whatever Sivam wills, Sakti will 
become that. 

(b) “ <J>J(TF)‘ort J& & p Siujrr&jLS) jyjr&r&asr&r^ J*{ 0 ?str a$ sst jS ? 
GpQfjoir &)& JlSgvSsOj' Jblfk s&S&ilS off ^ 3 = & <£ ■SiuS'StiSsQ . 

Arui (Grace) is Sakti of Brahm. There is no Sivam 
without Aruh Without Sivam there is no Sakti- 

The Sakti of Brahm is His Arul (Grace)- This is His 
Panchatcharam (u<g$&ril &irih). 

REASON. l( jy<su&T nrsin jyQ sxt&ll ^jr<*v®L8mpl& 

& 0<sv cQ u. jrriBiurrii S ppsvrssr. 1 ’ 

As Brahm is neither one nor many but Omnipresent. 
(This shows the inseparability of Sivam and Sakti.) 
ILLUSTRATION.— 

(C ^rSi(^(Lp.sfrm gt sir p<sir emeu spsirpGirjzi; ^romQL-oinstrtiGC 

<st iW^rLpGrrsrsir jptl GTsupQpGuguih — 

e jijQf)<3u ^GiJGsrsirr jiSsi)SoOUj QufTG&rQj&j&fKS ursv pf&gvt 
• . • » 

Jlf<51f)61]tLlG»L-GmA , ^GtrrTLQj fifTLD/El(&j. 

As Brahm is Omnipresent, He cannot be reckoned 
as one. If He is considered as two (as Sivam and Sakti) 
He cannot be Omnipresent. Pasu (the visible animate 
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world) and Pasam (the visible inanimate world ) cannot 
exist without Him. The separate existence of Pasu and 
Pasam 5s incompatible with the Omnipresence of Pathi or 
Brahm. Every thing is subject to Him Just as the Sun is 
called Kadirone (& f S(o trrr sir t Luminary) with reference to 
itself and Kadir (*,£/r f Ray) with reference to other objects, 
Brahm the Great Luminary is called Sivam with reference 
to Himself and Sakti HHis ray) with reference to other 
objects. Pasu and Pasam are the belongings of Pathi and 
they are always subject to him. They cannot exist without 
Him. 

This illustration shows the relation between Pathi 
and Arul (Sivam and Sakti) on the one hand and Pathi 
and Pasu, Pasam on the other. 

The same Sivasakti is according to its various func- 
tions called Parasakti (ujrrr&jiSS), Dircdana Sakti { t S(ojrnr^frm 
&&!£)» Icha Sakti Jnana Sakti ( ; (5Tj 'T .>< 37 " -3P £ 5 ^5>i) j 

Kirya Sakti &<$$) etc., and it has various names 

such as Para v : ndu, and Abara vindu, etc., In the same 
way Sivam is called Paranadam and Abaranadam etc. 

(a) The Sutra as literally translated from Sanskrit by 
Pundit Kuppusamy Raja. 

(t sQtun U'£lu9{o3)&) sir ^ ^sT^jrrSiu Ssussr, 

esi)<s <£ r Q<sir i§<ssl8^tjtS ts mg] 

^SowriurrSuj & -s irr< 5<Grr)<$(&j ^gu nr suit affix p <3 gh Lhfiurr 
< 5 spfilSsar &ix&ffir £]£!$$&& Q&iu&(yr?svr. 

The Supreme Sivam who is not different from the 
universe by His Omnipresence, stands apart from the 
universe and with His Sakti called Anai carries on His 
work with regard to souls according to the development 
of their Kanmas. 

(b) The corresponding Sutra in Sivajnana Siddhiar. 
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l( e_s\)Q<$«\)/r iMtrS, Q<suar?aJi e_L_ jjwlo/tiij, spoffliLirriu epmS , 

jyrtSrtrr iL-S/Tastr &*srinp prr&ssrtiSssr 

pSsoeu^uj, gjeup/SIdr pshmui pm&Q&UfS p fitrG&r 

&rt<Sy@tT J>fLJbrt<cV)£ (§dvp€8TSST i^lBStT Q <5 ff/E70 L&.’ 

The Pure and Supreme, Omnipresent Brahm, who is 
one with the souls, different from the souls and soul within 
souls, dwells injall the countless souls in the form of Sakti, 
superintends the two Kanmas, Virtue and Vice of Jivas 
brought about by His Sakti and stands as a great Light, 
without any of the taints attached to souls. 

The universe mentioned in this Sutra refers 

toSedana Prabancham or souls. 

(c) Corresponding Sutras in Sivaprakasam. 

“ ermrartfrifl pmu, Sfifimmu, ^(r^errLLrt^s^rt jyQgfijS 

^(TTjtiQSsBTllS $3 T Stfi $ L — IT SSI IJJfr&6&)<£ 

^sssrsssrrt ^(r^sn^rt fi&msuaf), j^ssisuiusnirnriij, 
jyrtSrt Ssj^p Q ufr&tW&sir 

Lj&ftTGmfhu URSULA L QuiT&^GU# 'SLjmL-'&^-TlUU 
LjSMTfTJjLD LbrtUfT da Lfi Q UfTQFjrf j$iUJ<3i SfTrt -^jgSTTiTtoU 

&_srr;$rt6k]Lh ^Gtfi'jjj£<<5V)rt @25^ urrpLb 

e-p/SQi^isfi wsreurmsiA sro8t&-®s>nuuir a-aarf.so p." (I) 

The Souls are countless and Eternal. They are 
enveloped in the darkness of Anavamalam and take bodies 
through the Arul of Brahm as males, females or neuter, (the 
Souls themselves are genderless) according to their good or 
bad actions and in the course of their lives as such, pass 
through various kinds of joys and sorrows and commit 
further good or bad actions and move continually between 
Swaikas and Naragas in order to reap the fruits of their 
good or bad actions and when their Anavamalam is 
matured, Brahm, by means of His Sakti or Arul which 
shines in every soul, removes the envelop of darkness 
and admits them to His feet. This, the learned in the 
Truth will say, is the characteristic of Souls. 


4 
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( ‘ 3r pLLlTlgr, &j&]S <toT ) n'65T& <3rl — JTiTf^lD / SsUU) 

•SF^’S/Xrreir jgJek(7>?LD : (LpesrSosr p pse9eotr meoiBs^ir surr lLu^. 

^j^^Sssr juqfjtmjLsi : «rs 0 LD j)j ant—iifiiQuD §}Qfj&r jtf&ppS 

emeu^jglQij) ^JireS ■sitlL ®ti suetrir epetSKouirev, mSipiiCS (3) 

The Pure Sakti is the Jnana' Fire. This Sakti has 
no existence without Sivam. Like the bright sun which 
drives away darkness before his glorious and expanding 
light, the Sakti takes delight in destroying the three 
Malams of the Souls (Anavam, Kanina and Maya) and 
admits them to the feet of Brahm, r.e., it enables Souls 
to become united to Brahm. 

(d) Pasam consists of Anavam (Malam), Kanmas 
and Maya. In the I st Sutra, the existence of Anavamalam 
is proved. In this Sutra the existence of Kanma and Maya 
is pxoved. 

“ix/raoiu, uyruyrsntu, rc/n/j/ra/ 0 u) ^)(J^e3Sssru9sir sutiushim 

^ iu «^0ttS/fls3r(eLoffl/LE LO 0 s»$«rft’SU $}(TJjstrrtu Spoilt / 

Lcrrsmtu, Ln/ncirasnu, m/7Xf/rsi/0tfi @0«fi&rn9 sir su/riuanu> 

.' 7 ^ fi sir C ? LjjSij iii ooflsv s^stfhufruj & p (pj ld . 

Maya, Anavam (the Greater Maya) and Kanmas will 
keep the soul in darkness, when he is in bondage and is 
ignorant of ‘‘Self”. But when Truth is known to him (by 
Brahm), they will change into light. 

(Sivaprakasam) 

(e) The “Anai” referred to in the Sutra is Maya or 
Sakti or Kundali or Arul or Energy of Brahm. 

(f) When it is said that Souls take bodies, it does 
not mean that they take human bodies only. Bodies mean 
the bodies of from worm to man. 
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IIIrd SUTRA. 

PROOF OF THE EXISTENCE OF 
SOUL OR PASU OR JIVA. 

“tL.s<rgi ; ^QsdrjoeSeir, srm&t-rt sr&tpeSm, 

SLDL/som, jt/jSpd&r, sniirui^so . 

e.mru/.sSBmr a9ars»W 9sk, s^mrris a.a«>r r?«9ssr, 

usirtLirr <g)tuii$ff .$& rus9 jpi'sr ^j,snu>r;’ 

Atm a or soul is a fact and it dwells in die Maya 
machinery of body. Its existence in the body is prove . 

(a) As our Soul (Atma) intelligence discards every- 
thing else as not soul. 

(5) As we say "It is my body.” 

(c) As the soul knows things through the five senses 
(which are only un-intelligent doors). 

(d) As the soul knows things in sleep when the 
senses are inactive. 

(e) As the body has no actions and has no experience 
of pleasure and pain in sleep, and 

(f) As the soul which remembers and forgets things, 
knows things only when led by Brahm (intuitively). 

The existence of the intelligent Pasu or Soul is 
proved in this Sutra with reference to the 
unintelligent body, in the same way as in the 1 st 
Sutra the existence of Pathi or Brahm is proved 
with reference to the unintelligent universe). 

This Sutra is divided into seven parts for purposes 
of dissertation with reference to the 6 reasons 
given in the Sutra itself and the 7th part relates 
to the refutation of ‘ 'the combination of Kandas 
theory,” followed by some sections of Buddhists. 
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PART I -DISSERTATION. 

^^OTTLD/r gfc'SoQ p&srpeSlGsr'’ 

As it is said that there is no soul 

This dissertation refutes those who say ‘There is no 
soul:’ 

STATEMENT.— 

^sarui/T £§)*d(3 post p<s8&sr j^zirLLfr 

Atma or Soul exists as it is asserted that it does not 
exist, 

REASON. — si* ou pt£!$zsTiLjLb ^fGsrpsbQpGjr gQiLQ ^sktarr 

$)6»Q 6&r j}j (8 pu^sir pfr&eS&rr ^zsr lot suit la. 

The intelligence which says “body is not soul”, 
senses are not soul,” ‘'andakaranams are not soul", 
the happenings of pleasure and pain are not soul" and 
so “there is no soul” — this intelligence is soul. 
ILLUSTRATION — 

“^jxjzsrpGsr Qpssr&svr pSssr pzmpiLjLA 6)Sl 1® Lp^^fTlij 

^7 w3T G 2) OT QCJJSrT J ; ^jSssrp jpnh — i§ an jjS oar pi 

p/r uusssriAQurrio < s / tl Ltsi)rrs\), &rrfr LL/rsmuj iSnjeoSbo / 

PpUlTQp LLSVBsd ; p<5&S’ 

After discarding everything one by one as not soul, 
there remains “ one ” in your body as Anjeluthu (jy 
(&&&)• This Anjeluthu is you or soul. As you (soul) 
reflect everything to which you happen to be attached, 
like crystal, you are neither Maya (Pasam) nor Pathi 
(Brahm), You are quite separate from either of them. 

Anjeluthu is Si, Va> Ya, Na, Ma (£. a/, t u, /*, lc). 
This is Panchatcharam. This Panchatcharam is a “thing" 
(Brahma- Vastu iSjtllld and the .five letters are not 

ordinary letters but represent the 5 functions of Panchat- 
charam or the five elements in it. Si ($) represents Sivam; 
Va (®) represents Arul or Sakti; Ya (<u) represents Atma 
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or soul; Na («) represents Durothai or Maya, and Ma (u>) 
represents Anavatnalam. The soul (<u) remains between 
Si & Va (S.a/) on the one side and Na and Ma (*.u>) on 
the other. These 5 elements can be reduced to three; Si 
and Va as Pathi (Brahm), Ya as soul (Pasu) and Na and 
Ma as Pasam. The soul or Pasu is thus betwixt Pathi and 
Pasam. So long as he is attached to Pasam he is in 
bondage. When he severs his connection with Pasam, he 
becomes attached to Pathi or Brahm and gets release. 


Panchatcharam is the Tirumani or body of Brahm. 
Without this Panchatcharam, there will be no Panchakri- 
tiarrb (Five operations: , plj£, &{£i<$'TjrLD, ^(ojrTurrsuib, 

jygpi&Sir&in viz. Creation. Preservation, Destruction, Veil- 
ing and Mercy). Panchatcharam is all in all. These 
letters not being ordinary letters, there is no use uttering 
these letters singly or in combination and there is no 
virtue in intonation. Panchatcharam is a £< thing M (Vastu) 
and it should be taken if one wants to avoid the cycle of 
births. 


-jbp (Qjjr9iLiy$)iLiLA, op^j.w&rrsd urronu^seiflGo 
&pjyib Qu/TQ^oir prrm <3=eSlurr ^ — ld p p &($ serr 
&&53T, ^£f(7F)<3rr y tfleomr , fi*(ojrrrpLb, l cevtb, 

LurrS) 


The signs of the letters will die but the meaning of 
the letters in the different languages will not die. The 
meaning of the unblemished 5 letters forming the Pan- 
chatcharam is Sivam, Arul, Soul, the beautiful Dirotham 
(Maya) and Malam. This you should understand. 


itymrmrsti .gyjj/Los*) payer 
^^i^jffmrLLSssT ** 0 f{ 57)Q&(L£^Q p 
^tttkppp(TQf8rL^.6ii(ipLp 3 ajrr6fsisu<k(s^ib egjuurr€d/rib 
QtAirmti) pi&rrib (£) 
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All the 28‘Agamas and the 4 Vedas are Panchatcha- 
ram. The 18 Puranas are Panchatcharam. The merry 
dance of Sivam-Sakti, i,e. t Panchakritiam is Panchat- 
charam. The silent Paramukti, above all Tatwas is also 
Panchatcharam. 

(Unmai Vilakkam by Saint Manavasagam fCadanthar) 

i( ^<^Q&rLp &$tT(2a) ^LUfri^^oSToST fifijsilLlLh, 

*£fH5TjQ&(ip ( i pnQsti u a rtfi, 

^GT)Q<9F'Lg ( i &frQiu jyJs&ir 

jyuuTR^qijikp r(2sw. (3) 

Nandi rests on Ancheluthu ; 

Panchatcharam rests on Ancheluthu ; 

The round letter is formed by Ancheluthu ^ 
Brahm rests within Ancheluthu ; 

(Tirumandiram by Saint Tirumular) 

PART 11— DISSERTATION. 

* ‘«T oW J57 L_QsD oST p <50 S3T * ’ 

As we say “ my body ” 

This dissertation refutes those who say that body 
is the soul. 

STATEMENTS— 

{1) “$)&$ -oT®sr eresr peS sk ^evuntT a 

The intelligence within us which says “ This is my 
body ” is soul. This intelligence does not say “ I am 
body,” “ 1 am hand,” “ 1 am leg ” etc., but ” My body ” 
“ My hand,” " My leg ” etc., 

This “ My ” is soul. 

(2) sTsbrufil eTskusSasr 0rsir(n?p''Ju!rsQ ) ersirstntB, srsirsrrQeoesr 
rS pu^jerr^rreBeSeWi ^jGueufTGWLDfreuiTLD. 

As we distinguish things outside us and separate 
from us, as “ My town,” ” My house " etc., the intelli- 
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gence which says 14 This is my body thus distinguishing* 
the body from I " is soul. The I is Atma. 

ILLUSTRATION— 

“'STGZtQ p'SVT pLb(TLLty-&5T &TS5T gp , gtf'oToOT 

jy S<jT ^3 ^jygQ/T E_ <53T 63} <3» j <3> fTS\) } HJfT <35 S$)<£ ST 65T'\{) <£ 63T __£] LD 

•srsarsjrr nfi! suQ <£ zzr jy uz 3 pfil&n &nr 

a_ ssr&ffl so, ^j<56)<oij(i<oii(rffu^ u-&S3tt” 

Because you say “ Mine,” and do not say ‘‘not mine” 
and because you stand apart and say “ My hand,” “ My 
leg,” “ My body,” and “ My mind ”, the hand, leg, body 
and mind are not ycu (the Soul). If you consider deeply 
you will find that you the soul are different from them all. 

PART 111— DISSERTATION. 

• ‘cBtiL/«u«jr psQsti” 

Because it knows the fine senses. 

(This is to refute those who say that the 5 senses 
or'Indirias are the soul) 

STATEMENTS.- 

(1) <SujL/ausar jtjjiS/SeQsir ^sisn&cr esiTgi.'' 

Soul exists as it is the one which knows all the 
senses. (Soul exists distinct from the senses as we 
say ” My senses,” thus distinguishing the senses from 
the soul.) 

(2) <Su>Ly6»@)S(Lf UtR&, MjU, T4F, Slk ;£ B sScfT , 

'jjiwaarr «pshrpplfi>p QprsirpflliijiTssHiiiiSm, cBld 

uiugDJUt ^jfi&igie-SirptrsGSlasr jtj^iQ<su jtfGusurraxLDiTGiirru.. 

Each of the five organs (for hearing, touching, seeing, 
tasting and smelling) knows only one sense. The sight 
organ cannot hear; the hearing organ cannot see and so 
on. There is one thing in your body which knows all 
the senses brought by the different sense organs. This 
one is soul. 
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ILLUSTRATION.- 

pjSns p Q&rfskppSujrT'SrrS &_i_s\)L063rsarfl 

^SSTJJJLb L/6\)<gj)uj speor ppl peti 

e-GrrwQ piunQev /§, pafi ppevR & gaar® 

e_srr67rs\) ; jty<sm'su, s&<5 vrpetiSsO, g&/r. 5 ' 

The five sense organs in the body which can know 
only one sense each and not more than one and are 
varied in such a manner that one sense cannot know 
what is brought by a different organ — these organs are 
guided by the Ancheluthu. The intelligence in your body 
which is cognisant of this is the soul (you)* You are not 
the five senses which perform five different functions. 
This, you. should consider. 

PART IV — DISSERTATION. 

Because it knows in the quies~cence of the five senses. 

This is to refute those who say that it is the Sukku- 
ma body or the Puriyatta body, which cognizes 
all the five senses and not the soul. 

STATEMENTS 

(2) I ^(Sasdsil 'jypIpeS'sar Lb/r^str^j." 

The intelligence which knows the dreaming state 
(swapna) when the sense organs are inactive is the soul. 

In the dreaming state, the five senses are quiescent 
and the intelligence which knows the dream, 
which is not brought by any of the five senses, is 
the soul. 

(2) fisto eSafr SiL., as&jr <£oUur jjjll, a>s$$uy_s$QuyoVT jyth 
/S pLi^err^rrseQ&ft jy&jeuiTGsr ubfreurrib. 

The intelligence which says in the waking state 
I dreamt or I did not dream is the soul. 0Feams 
are remembered in the waking state only in a hazy 
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manner and not accurately. If it was the Sukkuma or 
the Puriyatta body, which knew the dream, there should 
be no haziness in remembering it afterwards. Because 
there is haziness in reciting the dream, it is the Soul 
which knows the dream and not the Puriyatta body. 

ILLUSTRATION.— 

1 * su / sGlsti .5? oisr jtji u3 tr lj lj cS is: 'a LJ pi & sir pT — LJ Li jf 

Qd=si/afl ( Ssijr Q&sk p<—.w3 — 

QeuQqrfssr ju Sa/Tarar® SdsiruiTtq., d>mri—p&sr 

LuiTpeo, e_i_w<£ iU<s\><ko, Lx>pjp” 

In the dreaming state, the five senses are inactive, 
though the organs are present. The Soul is active then 
and is quite cognizant of what is going on. In passing 
from the waking to the dreaming state, the Soul leaves 
the Tula body, enters the Sukkuma or Puriyatta body and 
roames about experiencing pleasures or pain. Then 
when it comes back to the waking state, it leaves the 
Sukkuma body and re-enters the i u'la body and remem- 
bers its actions and experiences in the dreaming state 
very indistinctly. Hence the Soul is not the Sukkuma 
body or Puriyatta body. If it was the Sukkuma body which 
dreamt, then there ought to be a clear remembrance of 
what happened in the dreaming state. 

PART V— DISSERTATION. 

*'*' asaruuf.so e-simp sQSssniSmstnLLuSsir ” 

As the body has no actions and there is no experience 
of pleasure or pain in dreamless sleeping state (sushupti). 

(This is to refute those who say that Prana- Vayu 
(iBcrirsmr su/niy) or the air which plays in respiration is the 

Soul). 

STATEMENT.- 

(I) &&tiruis)-6i) sssuriy- sBSssnSl'oirsBiMiiScir ^ssiiDir 

B-srjp. 


5 
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Though there is respiration in sound sleep or dream- 
less sleeping state (Sushupti), there is no experience of 
pleasure and pain and the body and karurvigals are 
without any action. Hence there is a Soul separate from 
the body, the karuvigals and respiratory air. 

( 2 ) $}6iru^ go skulk, &su3snxt iBsrSqFjgi 

SsketmcuSek, a,($iEi&ir peSk. p gi ^)sku^ goskuik £s9iu iT'Spu 
gO&r&'TseSsk jy^j3-ay jykjsu 'rskiAireumh. 

In sleep, when the senses are inactive, the Maya body 
does not experience any pleasure or pain and has no 
action though there is respiration. In the waking state 
there is experience of pleasure and pain and action. So, 
the one who is cognizant of both states is the Soul. 

ILLUSTRATION.— 

“ssski ^Jsosiji Qeo, &iTlL.Qi — rS/BiSds sfr^gsjQjs 

e-sssus)- eSSsarifiskpi e ui9<r p peoireo — sski_j3iLiix 
a-sirstnh 3sl/ju a-saar®, / 5 d 3 ssr s_i — si) o skr stmflso 
s^sir sir pink s-sxrup. eQSssr sss.sk.’' 

This body which knows and feels only in the presence 
of the Soul cannot know and feel any thing unless there are 
experiences of pleasure and pain by the soul itself and 
unless the Soul is active. In sleep, whether in the dreaming 
state (.Swapna) or in the dreamless sleeping state (sushupti) 
the respiratory air is in play ; but it does not know that 
it is in action. So, that which is able to take cognizance 
of the inactivity of the Karuvigals and the activity of the 
respiratory air in sleep, is the Soul. It is only when the Soul 
is unabsorbed and is joined with Karuvigals, that the 
body will experience pleasure and pain and will be in 
action and not otherwise, quite apart from the play of the 
respiratory air (Pranavayu). 
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PART VI— DISSERTATION. 

VL-mrrrpp essor.T peS&sr , it (soul) knows only when 

instructed by Brahm. 

(This is to refute those who say that Braham ("God) 
is the Soul. 

STATEMENT— 

( 2 ) e( '^)<SSp> 5-SmTiSsS^ ^ S3T LD/rS- off JJ7 • " 

Soul exists as it knows when instructed by Brahm. 

In the Kevala state (or unembodied state) the Soul is 
dull and actionless as it is not joined to Karuvigals. It has 
no knowledge then as it is completely hidden by Anava- 
malam. It is only when it is clothed with Karuvigals by 
Brahm and passes from the Kevala to the Sakala state 
(embodied state) that the Soul begins to acquire knowledge 
Brahm is not subject to these limitations as he is Omnisci- 
ent. So Brahm is not the Soul. 

(. 2 ) jy^* i &iT,w* ( £}sijQ5VT ovr jx jyr£l£l<k& jypSlftgi 

Q ,'§ puj£ijrr i < 3 > <T *S sk jif jsj Q su jy<su6urr sisr tan sj r ih . 

Brahm is Omniscient and is not subject to forgetful- 
ness. The intelligence of the Soul is limited and it is also 
subject to forgetfulness. Brahm does not require any 
teacher to teach Him any thing, while the Soul is in meed 
of a teacher and knows things only when taught by 
Brahm intuitively. 

ILLUSTRATION.— 

u Q ^uj.TiLjUbj jypShurr^} 

^PjL^iEiS 

<st g&'l ^^th^f^r(jrj>(^Lb; QinusmrL rm 

prrQmm gpjLz 

What is that which knows things carried by the 
senses only piece-meal and cannot know simultaneously 
all the things carried by all the five senses together ? What 



36 


is that which knows only when taught ? What is that 
which is anxious to know things ? What is that which 
forgets what it once knew ? What is that which cannot 
concentrate upon anything continuously but only off and 
on ? What is that which is subject to the five states of 
consciousness (Jagrat* Swapna etc) ? What is that which 
is sucked in and absorbed at the place called Iladam ? 
It is not the Brahmn, the Ommiscient. If one who 
knows the Truth ponders ‘deeply? he will find that like 
the sun which is different from the eye? tnis thing is quite 
different from the Great Intelligence and is called Soul 
or Ego and it has the natural tendency to partake of the 
nature of anything to which it is attached. 

PART VII— DISSERTATION. 

The soul is separate — 

This is to refute two sections of Buddhists i.e , 
Soutrantikar and Vybadikar who are called 
Samukanma Vathigah according to whom the 
whole universe will be brought under Pura- 
chamudayam and Akachamudayam 
ijjuj, jt/s^^rtp'SrriuLD), Purachamudayam relates 
to earth etc. which are said to be caused by 
Parama Anus, (utru,irgpisaeir) or Atoms. These 
Atoms are of 4 kinds ; earth atom, water atom, 
fire atom and air atom. A combination of these 
atoms will produce earth, water, fire and air, 
Akachamudayam relates to Chittam and Chitta- 
padudi They are produced 

by 5 kinds of Kandas These 5 Kandas 

are called Uruvam Vedanai 

Jnanam (^rr sar ua), fCuri and Vasana 

( suiraSsdT ), The body, senses etc. are called 
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Uruvakandam i&sApti). The intelligence 

which feels Uruvakandam is called Jnana- 
kandam (<&rssr<&<5/v i &ih). Pleasures and pains 
experienced from this knowledge are called 
Vedanakandam The names 

applied to persons and things are called Kuri- 
kandam ( ). The knowledge of per- 
sons and things from their names is called 
Vasana-kandam (eufr^Sssris^^sLo). Uruvakandam 
is placed under Purachamudayam and the re- 
maining four are placed under Akachamudayam. 

STATEMENT. - 

Lcrriufr igjiLirij'Sj' p ggysS zpt Grr ^simnfr e-srr^y.” 

The Soul is not a combination of the 5 Kandas as 
stated by these Buddhists but remains in the Maya 
machinery of body as a separate entity. 

The body is Maya and all the Kandas are Maya. 
They are all transient and perishable. But the 
Soul is eternal and imperishable. 

REASON. — , 3 /Tlo Q$u<su'3«uj)J QuiurrQupjM i3p psv/Tarr. 

Because they have each a separate and different name 
to distinguish them from the Soul. (The Maya matters 
which compose the body and the 5 Kandas have eacn a 
different name.) 

ILLUSTRATION.— 

1 ‘sSsOlU/T $} US&ftTvSBT ft <5iTottvfl'S\) < 52061 / ICuT SS)IU, 

SdsoiurrewTu), jluQ t&Qufrsv — jy&oiufruza) 

IJiToSTg) gj (Lp€tt 6gy*<ssr/Tftj£) fiiTUj-eo *£)<& 'SgpiGumb 
prrsisr prr&r 

If you are able to find the Tat as or Karuvigals 
from Kalai ” to ** Earth,” you will then know that they 
are Maya and transient. If you first understand Jnanai 
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remain quiescent and ponder, you will find that they are 
all Maya matter though they serve like a lamp;- you are 
quite different from them, just as the eye is different from 
the lamp. 

Tatwas or Karuvigals (Categories) are considered as 
24, 36, 96 and above. Of theses 36 Tatwas are 
Major and the remaining Minor. The 36 Tatwas 
are as follows. 

Atma Tatwas 24 f (a) The five Elements- 

\ Earth, water, fire, air> ether. 

(b) The five Sense organs-^®^'^#* 3 ^ . 

(@/r(?63r/ij 

(c) The five SenseS“^ri)L^OTrssrr. (psirr 

i&rr pQm s'). 

(d) The five Kanmendriams. 

($ LDft!£i(fl UJ IEJ «6TT ) . 

(e) The four Andakaranams. jyisp* 

miromwtssir). 



[ Kalam, Niyadhi> Kala, Viddhi. Ara- 
\ kam, Purudan and Maya. areoth, 

j s sSso, ^jjrTdsix, Ly0<__*ar, 

( LDfT&rULJ. 


Siva Tatwas 5 

3 €U <£ 1 01G1J iffl < 9 » <ofT 


{ 


Suddaviddai, Iswaram, Sadakkiam, Sakti, 
and Sivam. « Qpmp, ^srua/jrii, 

&rprr&3(ULb, ^QJUD, 


Sivam is first and from Him all the other Tatwas are 
only an extension. 


(a) The Sutra as literally translated from Sanskrit by 
Pandit Kuppusamy Raja. 


^rio^drrsu pm pa^u^^ $j!B.W63TLa6vr J^/e7/b m 

Lnmjp GTosr j?] $ s^peo/T jspiu>, e_z s\)iT ( Q^<srfle\) usL&mp (gtgbtQ patr 

gpiii) pmmLo) uSIm ^^rrhuwsefftm 
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s^QfSfSLDfrSuj Q'aFrruu&sr p fSiBsar ^ithy tups^sp^ea (Surr# 

iSmss)LoiUfr j2piL±i, &rr&3jr'£pSl&) pm&>Lnii9QTj&j5&)n'g)iLi), 

&rrjrj&j3a) '^urrQasr gjjjLh (S^rrpQunr^srr rrSuj) &$ni <si]rr3uj ggai/ri 

LDtT fi_ oTT gj] • 

As all the Tatwas are discarded one after another as 
not Atma, as there is egoism in the body, as dreams are 
known when the senses are at rest, as there is no ex- 
perience of pleasure or pain in sleep, and as there is a 
capacity to know in Jagrat, there is Jivatma in the body. 

(b) The corresponding sutra in Sivajnana Siddhiar 

e-u9QiT8n'uu(Ssii jSfip e~i— s$l sift Coen jpi err prriu e-pjj i&, 

Q&u9(Vjj)itA Q&iufila^tinL-iuprrSu, 

uu9e»eiijuu> £fi8irug)i6Bruuu60Gsr5^tT)Lc> jp&Q£u> utnriSeo, 

^uSQfOirQu) psmpuuQus e-atsrer>Li> gaifhjjT'pl slc,. 

What is called Soul exists in the body, but is quite 
separate from it. It is endowed by Brahm with three 
faculties; Ichai, Jnana, and Kiriya (&&<*>*> &***&) Sifiemtu) 
which are the embodiments of Sakti. It experiences 
pleasures and pains according to its past Kanmas and 
is subject to 5 Avastas, (Jagrat, Swapna, Sushupti, Turiam 
and Thuriyatheetham). Its separate existence from all 
Tatwas is established, as it alone remains in Turiyathee- 
tham after all the Tatwas are left behind one after 
another, as it passes from Jagrat to Thuriyeethatham. 

In Thuriyatheetham, even the respiratory air (Piranavayu) 
is left behind and the Soul alone remains. This 
will be the experience of Jivanmuktars. 

(c) Corresponding Sutra in Sivaprakasam. 

Q-L—&mLns'sra&& (e&irLjeveh eurru9«oujb'fi 

^>1 jfi ti p j$>eo jyqgii jblo, spsbijpiLL - u.ir p 

igjdlihpemi—iUigz&eUjianp QuQfjSiu LnevjBprreoQuaafi 

tujptbjS&R pastor anus e_it3/f*(ef««ar e-saar /r pjfiuavnQ p." 
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The Soul is in the body. Through the doors of the 
senses, it experiences joys and sorrows as the result of 
its Kanmas. At the same time it does not know Self 
which experiences things, and the Sakti or Arul of Brahm 
which brings them about. When he is thus in ignorance 
or bondage, he will be subject to 5 Avastas or states of 
consciousness (ie,,) Jagrat, Swapna, Sushupti, Turiam and 
Turiyatheetham on account of the Eternal Malam which 
binds him. In Thuriyatheetham he will be rid of Tatwas 
or Karuvigals and will be alone. This is the nature of 
the Soul. 

This stanza should be read also under Sutra 4 infra . 
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IV TH SUTRA: 

THE NATURE AND CHARACTER OF PASU OR 
SOUL OR JIVA. 

(i Jlffi) p fSQ {3S)&sr p oiff jj/j J)J<3Z DSli 

j£.rsiirLDfr& & l csi)<i^}smnrT^}‘ 
w jymLD<£F<3r c£fsr&r gtojuu Sosrjv «jy 

The Soul is not one of the Andakaranams, It is nei- 
ther Manas nor Buddhi, nor Chittam nor Akankara. The 
Soul does not know and feel anything in its Kevala state 
as it is hidden by the Eternal Anavamalam, So, in order 
to make it active and shine, it has been made by Brahm 
to meet and join the Andakaranams in the course of its de- 
velopment and like a King who is assisted by his ministers 
in the administration) the Soul carries cn its activities 
through the Andakaranams and passes through the 5 
Avastas of Jagrat, Swapna, Sushupti, Turiam and Turia 
theetham. 

&rr&3fTLc (jii®sr6y) } Q&iTuusvtlx, (<£svr®j), 3 ‘ r 'j£ u 

gifiajfrflpti' Avastas mean states of consciousness, 

PURPORT:— 

This is the same as the other. 

In Sutra 3, the existence of the Soul was established; 

In this Sutra, its nature is given in extenso. 

This sutra is divided into 3 parts for purposes of 
dissertation. 


(1) ^ff)^ssjrsmLh psarjv; 

(£) ir)<SST(Trj>ll9 jgp/LC } & ih f <3ji po . 

(5) (ee'tiuuiSo^ p^&GUfimps 


PART I—D1SSERTATION. 


'jijGupjjSIm sp&sr psk jpi.” 

It (the soul) is not one of the Andakaranams, 
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This dissertation is to refute those who say that An- 
dakaranas are the soul either singly or collectivley, 

STATEMENT — 

JDa/aj/rsorLc/raj/rsOT^ jti^^ssjrssur.BssrrT^sirstr 
<5Ta&6rfi<5V GpsifT pGVTjJl* 

The Soul established in Sutra 3 is neither Manas nor 
Buddhij nor Akankaram nor Chittam. 

Andakaranas are of two kinds. The inner and outer 
Andakaranas. The inner Andakaranas are Kalara, 
Niyadi, Kalai and Arakam. As nobody contends 
that these are the Soul, these are not dealt with. 
The outer Andakaranas which are Manas, Bud- 
dhi, Akankaram and Chittam are alone dealt 
with here. 

REASON - c £j®n<oU flj/rix iBjr&'T&Lnfnu I'SssvSp jijLjiQjr&rr&LLrriij 

& ppevrei). 

Because the Andakarnams shine as Chit (spirit) (?,*£>) 
with reference to the L atwas below them such as the five 
senses and remain duii as Achit (matter) with 

reference to what is above them he., the Soul. 

It is true that the Andakaranas each performs a func- 
tion. In this respect they are Chit {&£&) (spirit) but they 
do not know that they are performing this function. It is 
the Soul which takes congnizance of the diiherent functions 
of the Andakaranas. Hence the Andakaranas are Achit 
matter. 

The functions of the Andakaranas are: — 

(a) Manas— thinks and doubts; 

(b) Chittam — weighs; 

(c) Buddhi — decides; 
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W) Akankaram — starts to decide, stands per- 
plexed and executes when Buddhi decides. The An a 
karanas are ordinarily understood to be the Soul, in t e 
same manner as the prime ministers of a king are ca. e 
kings by courtesy. 

ILLUSTRATIONS. - 

(1) ‘‘uiSHTLOiT'SiJj'rso t-sanrjgio u~.sk gy Ljecskssir; 

LG oVT Ld!T Si -fy&OoV oiff LCGVtQ L&8\) 

prrGsr&np 

351 go '£@ntr®swj 

The senses know things through the mind (manas) and 
its companions, who are above the senses- Senses are net 
the Andakaranas. In the same manner the Andakaranas 
know things through the Soul who is above them and the 
Andakaranas are not the Soul as they do not know what 
function they each perform, which is known only to the 
Soul. Different kinds of thoughts and ideas will spring 
up in the Soul like the waves of the sea, through the 
Senses and the Andakaranas. 

( 5 ) ts 9*$ ( £?r‘jj'3= Qpetfhufr pmu ^ijaTirii 9 

Lf^Surriu ldsbt ld/t3u — 

Q&jaj(oGUjDi srl) m gp e_sY rsirtb zv(ff?Lc / 

<jyGu(3su(i(rj>tl (Buff <Q}Qufr&), 

It is the Soul which weighs things as Chittam, thinks 
and wavers as Manas, stands perplexed like Akankaram 
and decides as Buddhi* The Andakaranas cannot act 
independently of the Soul Like Time which gives us 
hours, days, weeks, months and years in conjunction with 
the Sun, Moon and the Stars, the Soul plays the part of 
the different Andakaranas in conjunction with each of 
them. The Soul is, however, not the Andakaranas just 
as Time is not day, week, etc. 
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(3) -Jy sra, xrnru > ^/siBsirjrus L/p!£ , 

AAjiuj—usTpmpmp, 

RfTfiLA. e_6TT SUlSLGUrTLh j ftfriSf-GO iQjr&ror&J LO/TO) ; 

AUfr&Lo <su.so SmjrQaj (Su.Tosr 

The letter Akaram (^w<i) directs Akankara. The 
letter Ukaram directs Buddhi. The letter Maka- 

r3r ^ ' directs Manas. Bindu directs Chittam 

and Nadam (*<r^) directs the Soul. If these 5 are con- 
si ered Jointly without disintegration, they are of the 
form of Pranavam (iW^)- Thoughts and ideas will 
spring up and change constantly in the Soul through these 

7^’“’^“ ’***> ^ the same way as the waves 
of the sea rise and fall without intermission. 

TK ' S J' n , b ' cI ? ar those who understand the 4 
Vakku (-« gk Sukkumi. Bysanti. Matimi, and 
Vykari (@«g«nu),. enu^.iS, ia^Saoio, smeusS). The 
4 Vakku are nothing but different transformations 
of the same Panchatcharam or Logos. Pranavam 
is the same as Panchatcharam. 

(4) “sTmr^a o piasirrpP&tr rprSleuu y/rti 

sQt&Qaj/r® mtrfsfom— 
uxir u>irQ»ir® uffuzen 

s-afiruDj ub&ir p ptTLbS’ 


the r i de,t ’ ss ,“' t » > the five component parts of 

the (above mentioned) immeasurable Pranavam or Om or 

Omkaram are the following. Makasan guides Bindu 
Sadasivam Nadam, Brahma Akaram, Visnu Ukaram and 
Rndhra Makatam. Unless the Soul joins the five letters 

(7 Tal, ° 7 7° deiti ' 'j ? nd the fo “ Andakatanas 

and ’ W " ,emam as du 1 and d ° rmaM as matter 

and will not act. 
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This will be comprehensible only to those who are 
able to restrain the two airs, Pranavayu (the respiratory 
air) and Apanavayu (the air which escapes through the 
anus). These adepts are none but Jivanmuktars- ‘'Ofn” 
is made up of the three letters A. U. M. (jy. e-, u>.) 

PART II— DISSERTATION. 

gOT(DS5Tg)uS|p!c, ffs^icso^gissarjnr^, 

Though the Soul is not one of the Andakaranas, it 
was made to meet and join them, as it is ignorant on 
account of the Inborn Malam. 

This dissertation is to explain why the self-refulgent 
and light-imparting Soul is unable to act except 
by joining the Andakaranas who are not self 
refulgent as the Soul and who receive light only 
from the Soul. 

STATEMENT— 

GysuaiTsinDtr 333L tLsmrsQssrjti. 

This Soul is. sunk in ignorance on account of the 
Eternal and Inborn Malam. 

This statement implies that the Moola Malam or the 
Root Malam referred to in the i st Sutra, not only 
keeps the Soul in ignoranee in the Kevala State 
but also causes it to pass through the 5 Avastas 
of Jagrat etc. in the Sakala state. The Root 
Malam has these two fuctions. 

REASON— 

ptrm u^snpp^i Qs'rQfipp 

^ Because it (the Root Malam) stands hiding the Soul 
as a Jnana-BIind (or Loving blind). 

This “ Reason ” explains why the Soul which 
remains dull and inactive in the Kevala state 
on account of Malam wakes up and begins 
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activity in the Sakala state when joined with 
Karuvigals or Tatwas. If the Root Malam is 
an ordinary Veil or Blind it will keep the soul 
in ignorance at all times. But the Root Malam 
is a Jnana-Blind (which correctly means a Blind 
caused by Love). Panchakritiam (u^&3(7F)&Q'vl1 >) 
consists of Creation, Preservation, Destruction, 
Blind or Veil and Grace; f®®^^ &£j<srnrio, 
pi($sr.Tufr&jii> } gpi&Sirnic) , Drobavam (ffiSwruiraju*) 
or Blind included in Panchakritiam is the Jnana- 
Drotakam referred to in this ‘‘Reason,” Pancha- 
kritiam is the work (dance) of Brahm. So this 
Jnana Blind is also the work of Brahm. The 
Root Malam keeps the Soul in ignorance only 
till the time for Anukraham or Mercy 
Sirsth) arrives. Jnana ( >) is one of the 
names of Panchatcharam in Parisbashai. 

ILLUSTRATION.— 

&Qfr£i<3TLn } mp jjjGrrsrru: 

'gjjiurrp.TU) tpsvr&np; — -tiff-urr# 

W SttGafl p&ST'&fS'SSr ggU&T LD&> p P ^<Tl_L^Ll(o UfTSV 

pmSsariLGtiLz ^j'ssrjjj ^Ss&r ^GV<35iTssr” 

Like the fire- wood and load-stone which hide the 
fire in them, the Root- Malam hides the Soul eternally 
and prevents him from knowing what he is. But Maya 
serves as light, shows him what he is by developing his 
intelligence. Unless Maya assists the Soul in this res- 
pect, he will have no knowledge. ■ 

This illustration shows how Anavamalam stands with 
the Soul as Adwaita from time eternal and how Anava- 
malam and Maya act and intersact for the benefit and 
development of the Soul. 
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PART III— DISSERTATION. 

“jyGmus&Jr, jyjfar<oT<uuu rSssrjy ,g]<sii ( &<sn ppQ p ” 

The King-Soul with his Andakarana prime-ministers 
is subject to five Avastas- 

STATEMENT.— 

rgjsafi jgj®jajrr$hLniT<? &t<sSju>, Q&rruu&trLn, ar ipppl, guflajus, 
gjfftuurrfS ^LDtTiLjGrr&r Spoils* 

This Soul which was in ignorance in the Kevala state 
on account of Malam undergoes the five Avastas of 
Jagrat, Swapna, Sushupti, Turiam and Turiyatheetham 
when it is joined to Andakaranas, in the Sakala state« 

REASON.— 

IT LL&oQ&IT£rTjLJ^) t &G8r LL&npfkgp 

Q&rr(V)i3ujrriLi & ppeotr sar.” 

Because the Soul though Omnipresent is enveloped 
by Ivlalam and takes the form and characteristics of the 
Tatwas (Karuvigals) to which he is attached by Brahm- 

(a) ‘ ‘psuraQasvJtfjiisQffuiTprrm fSirs&m@jj>ifilr5gi&trffjrirreBr; 

pm&Qsw jy^a Gsorrp sutruSeO/Strsir j>] r nitu(r&irr l £; 

j£<o<5r<£'4)!<5€8r ijy '\&60fT j£!T P Jgl su < 31 / sst 6<5T ^ U 63T j 

$&&<seo<xpu> jpsQihprGm.” 

The Soul has no independent intelligence and cannot 
join the Tatwas of his own accord. The Tatwas which 
are unintelligent doors cannot join the Soul of their own 
accord. The Soul who has no independent intelligence 
takes the form and characteristics of the Tatwas to which 
he is attached. It is only when Brahm joins the Soul to 
Tatwas that the Soul will have action and experience. 
(Sivapr akasam ■) 

(i) Just as a king who has prime- ministers has also 
other retinue, the Soul-king has other retinue as follows. 
(This is given in ‘‘JnanamirtLam*’ — 
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In the Ear — Watchmen. 
m Body — Spies. 

,, Eyes — Messengers. 

„ Mouth— Immediate attendants* 

» Nose — Prohits. 

A 

f In the Tongue— Cavalry men- 
The Action J ” Legs— Elephant warriors, 

organs* \ ” Arms — Chariot warriors* 

»i Anus— Infantry* 

^ u Sex organs — Commandants. 

The ten Airs or Vayus (i.e,,) Pranam, Apanam, 
Udaman, Viyanan, Samanan, Nagan> Kurman, Kirukaran, 
Devadattan, and Tananjeyan are the relations. 

Hearing, touching, seeing, tasting, smelling, speech, 
walking, giving, passing urine and stool, and enjoying 
sexual intercourse are the many followers , The Soul will 
assume the form and character of each and every one of 
these as occasion arises. ' 

ILLUSTRATION.— 

( 1 ) “span p3oxrtLirr(LpGtipjg)' y 

Q&mpSsnriLfil Spptn Lbsnrp<Qj'ii 

£ 8 &ntu/*ptrLh fisvr g&j&eQstij &snvri— .pjp surra; &, T pi 

QuUUUJfT^ gQlL.1 &5S8T QsU jy.” 

PROSE ORDER.— 

** nssisr gpipeSsc sufrs^fTp: QuuiuLKr^lLom p STiJuSusmajis srriA; 
'£axn^P'g}€xjrr&<s>(T $ QinLiufr^j 6 Qi_L_&sk jyCosu jy 28&nujKp,TLh; 
S) piup^jsR SppuD Q&ssr p 8 o 3 drij_fU)‘ 

/5-/nJo5<s3fla) ^uSjrSsstr^LL; ^fSossrufr (Lpedppj tpssr 

In the Jagrat, 34 Tat was and the Soul at work. These 
are Gnanandrias (3), Kanmendrias (5), Tanmatri or sen- 
ses (5), Speech etc. (5), Airs (10), Andakaranams (4), and 
Soul ( 1 ). The place assigned is Netri or Puruvam, In Swa- 
pna, 24 Karuvigais and the Soul are at work. These are 


The Sense 
organs. 
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T anmatri-senses (5), Speech etc,, (5), Airs (10), Anda- 
karanas (4), and Soul (1). The place assigned is Kandam^ 
In Sushupti, Chittam, Pranavayu and the Soul are at work. 
The place assigned is Idayam. In Turiyam, Pranavayu 
and the Soul are at work. The place assigned is Nabi. 
In T uriyatheetham Soul alone reigns. The place assigned 
is Mulam. 

The places mentioned here do not refer to any part 
of the human body. These places are in Pachatcharam. 

(2) “gUleOiTL—pQjS eiriSr/ieinp sriijjBiua-sir strut 

gjfreom-.pQ p Sjiipeupenp ■sriujsiija; Q/eorru-pQ £ 

iSifhl / j gn J)fj£ jp Stops STT <5 533T ; ^jC?au 

jtjsusueu 

In the same way as the Soul leaves behind him Karu- 
vigals, set after set when he proceeds from Jagrat to Thu- 
riyatheetham, he takes back the Karuvigals when he 
returns from Thuriyathatham to Jagrat. This is in the Sakala 
state. In the Sutta state also, the would-be Jivanmukta 
will pass through 5 Avastas or states of consciousness 
which is however different from these. This will be found 
in the Special chapters (Sutras, 7-12). The Jivan-mukta 
enjoys Sushputi (the state of dreamless sleep) in Jagrat 
(the waking state) which is called Nanavil Sushupti Nili. 

(/5S3T«f}«\> 

The states of conciousness in the Sutta state or pure 
state are in reference to the Dasakariyam or Dasa Avas- 
tas pan?- Dasam-Ten) 

Dasa Kariam are the following:- 

(1) Tatwa Roobam or Pasa Roobam, 

3«U (5 LIU) UIT&^UU)) 

(2) Tatwa Darisanam or Pasa Darisanam, 

(pp&eu /Stfl&ennii — uir& pfl&eatLh) 


7 
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(3) Tatwa Sutti or Pasa Sutti 

— urr& 

(4) Atma Roobam or Pasu Roobam. 

^ffjLJLL- U<3r W^ULd) 

(5) Atma Darisanam or Pasu Darisanam 

^ ^ 637 l£s U3r jBifi&GSr Ui) 

(6) Atma Sutti or Pasu Sutti u<*<*/s$) 

(7) Siva Roobam or Pathi Roobam 

(SsUPfFULL uj&(W)ULD) 

(8) Siva Darisanam or Pathi Darisanam 

& 33f Lt •Uptipjtfl&oftLb) 

(9) Siva Yogam (QaiQuirsth) 

(10) Siva Bogam (Sa/3u/r*u>) 

When Jnana is revealed to Jiva by Brahm (Sutra 8), 
he will gradually get a clear knowledge of Pathi, Pasu and 
Pasam which are called “The Mupporul” (Three things). 
These three things are in Panchatcharam. When the Jiva 
acquires a clear idea of this Mupporul, he will gradually 
discard Pasam or Tatwas, will gradually come to know 
what he really is and who Pathi or Sivam is and will finally 
be merged in Pathi or Sivam, which is called Siva Bogam. 

These ten Ka.iams or Avastas are brought under the 
recognised five Avastas of jagrat, Swapna, Sushupti, 
Turiam, and Turiyatheetham; but these Avastas in the 
Sutta state are pure and untrammelled by Karuvigals or 
Tatwas and are entirely unlike the ordinary jagrat etc. 
The classification is as follows. 

Tatwa Roobam, Tatwa Darisanam, Tatwa Sutti and 
Atma Roobam are called Pure Jagrat (£<**«**&* u>) 
as the Jiva has come to know ‘ Self and the differentia- 
tion between him (Pasu) and Tatwas (Pasam). Atma 
Darisanam is ‘Pure Swapna Q*rruue*ru>) and is 

also called Siva Roobam because when the Jiva realizes 
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what 4 Self " really is, he is said to have found Sivam ot 
Brahm at the same time as he and Brahm are foun 
as Adwaita in the same place (i-e.) Panchatcharam. Atma 
Sutti or the Purification of Atma or Soul by Arul or Pan- 
chatcharam is ‘Pure Sushupti and ‘Pure I uriam ( ° 

<8tku»o jpirhuii). This is at the same time Siva 
Darisanam and Siva Yogam. The union of Jiva with 
Brahm or Sivam is ‘Pure T uriatheetham jd 

and is also called Siva Bogam- (Vide Panchatchaia pogh- 
toda in Pandara Sastra— "tP™* u & *rssru 

t/OoQgp’SWt— ) 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: — 

$sv,ev)3iu jyiipi&jrsMr/ZfilgPiu jspiu 

J> fr^smlQuirio acuuusugyu jyeQ u/rS'n 

?<*>***uljl S/f?«o<u*a*r 
Gugpuj 8}ik$d & (Wti i @0iJU < g)«y6ir» 

The Soul otherwise called Jiva, though he is different 
from Andakaranas, is joined to them like a king with his 
minister. Though naturally Omniscient and Omnipresent, 
he is hidden by Anavamalam and is subject to five avastas. 


(b) Corresponding sutras in Sivajnana Siddhiar: 
(l)‘<e_smirsje3rssirsm(SLDeirM pmsnpspdsr jus.mrjrrr Qajeudsujv 
jil&xrpQrjU) Q^iusoserr rzrrmQu, =£/®r>«u jyt_aS^<3s 3u 

4 «OT0Lb a_srr s^sSajirsQu L jp* sQsQiti g»ii> QuirsQ 

‘ujrr sot , srsurgi' - «t»l» jp+atuar.’ 

If it is the Andakaranas who know things, they are 
not cognizant of each other’s performances. It is the Soul 
which says "1” and “Mine”, that is cognizant of the four 
functions performed by the Andakaranas, that controls 
these functions, and which leaves the different Tatwas or 
Karuvigals as it passes from Jagrat state to Turiatheetham. 
So the Soul is different from Andakaranas. 
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(2) “ uesu-Qsrr ® uaie&Gutr&L* umrumssrm l ^lcGuit 
sanL-Q?rr(3 <i> sSiLQ^lLQ m.Tsu £)1 i3lJSu i9drsnr<r 
jf**-,*®* ^G^/su ji&Gu™ &s**r 

«9/©<?=a i?™? v-'&'i' s™****" 

A king who returns to his palace from a stroll 
followed by his retinue leaves behjnd him at the appointed 
places all his retinue from the ministers downwards and 
enters the zenana, leaving only a guard at the door of the 
innermost room. In the same manner the Soul king 
leaves behind him the Tatwas, his retinue, set after set, 
when he passes from Jagrat to Turiyatheethan, placing 
only the respiratory air as guard at Turiam. 

(c) Corresponding Sutra is Sivaprakasam. Read the 
Stanza quoted under Sutra 3. 
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Vth SUTRA. 

THE NATURE AND CHARACTER OF PASAM. 
“eSstnii^iu e-ehsirpgi Qiliuoiitiu ir(y>&(3) 
jyGirihfsfi* ; ^iBsestai Gurtij 

pirihpu a_<wjr/r«0sar p lS jy 0 «r 
as.Tisu sski— panetiGtU' 

The five Senses and other Karuvig.ls or T.tw.s 
cannot know and (eel anything unless they are quickens 
hv the Soul. The senses and Tatwas do no. know wha 
y L 1 Knw they play. In the same way the boul 

part they play and how h.y p, ay. ^ by the Sakti 

cannot know and act unless u 4 , i_„ w i-W 

of Brahm or A-ul. The Soul however does no. know that 
he is Omnipresent and that he is quickened by Anil. By 
Sakti being the quickener, Brahm Sakti > mseparab e 
Consort does not become an active Opera or. Them 
esence of Brahm makes the Soul active throug 

SK - ir° n Plays in the presence of magnet. 
PURPORT. — ^j^j€ufrs 9 lo<t &&&$ t— ^ A 


This Sutra declares “the Graciousness of Brahm to- 
wards the Soul." , 

The Arul referred to in the Sutra is the Dirodana 
Sakti (QCeffrsirssr *?,£). By the mention or some 
only of the Tatwas in the Sutra all other Tatwas 
are included* 

This Sutra is divided into 2 parts for purposes of 

dissertation § . . 

(1) s8&ru>i9tu esrrarpgj, Qu>tu, airnu, * swr > (Lp*<3 

jyGirikpf&t* 

(2) fitTLbjSib G-GfirrreQsbr r. 

PART 1— DISSERTATION. 

■fiaruafty a-«r«r** Guhl/, «<nu, **, G/>*0 -*"**!** 

pjSutr, 
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The five senses and other Tatwas cannot grasp 
anything except through the SouL 

This dissertation is to refute the Sankia philosophy 
according to which the Soul stands apart, that 
in its presence Buddhi knows things through the 
senses and that the Soul does not undergo the 
Avastas along with the Tatwas. 

STATEMENT.- 

/-s ... * ’ 

c8iy5ttr>TGi]*«rr ^oBT/jdTsutsv . 

The five senses know things through the boul (and 
not as stated in Sankia philosophy) 

REASON.— 

i ( jy<5u p ft sppAS'i&J# ar&ofistiaw 

^ssrmpiLju>. s8u-e9iurr a/tf &s\'n , sar > 

Because the senses can feel nothing except in con- 
junction with the SouL 

ILLUSTRATION.— 

(( ?Eih(3un- f D!'S8)iij 2 -srr ili$ pu 

cSiliQurrjiSl&oir o-sttsttld ^j/61 <Lifr®jrLo — c3ujQuiTpni9&) 
pzv &rr ggvixs-srru) &rr <£$$ 

‘ Q&oirfr ’’ 

Though the Soul controls the five senses and rules over 
them like a King, the senses do not know the SouL If 
they act simply in the presence of the Soul as stated by 
Sankiam, then the senses should be aware of the presence 
of the SouL This, in fact, they are not aware oh So, it 
should be established that unless the Soul jo: ns them, 
they will know nothing. Unless there is actual conjunc- 
tion between the Soul and the senses there will be no real 
knowledge. This is evident from the Swapna state or 
the dreaming state ( Q&rruu&sr So it should be 

admitted that the Soul does not know without the senses 
and the senses do not know without the SouL Their ser- 
vices are reciprocal. 
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PART II — DISSERTATION. 

“prru>pu> s^ssurjsQek <sl8 jy06rr/rsu jysrr/s^/s ptdtu<r v 

The soul does not know that it is quickened by Sakti 
or Arul. 

This dissertation is to refute the theories of Iswara- 
avikara-Vadis and others of their opinion a ' aS,a ' r5 ' 

sy/r 

STATEMENT .— <&?***($ to &-<m<vju>: 
This (Soul) too knows through its Chief, the Brahm. 
(Just as the senses know through the Soul, the Soul knows 
through Brahm) 

REASON. gjGuajrr&riAfrji e_3OTr q^ll f§}fij£fthLHEiaSsrr 

Qurrso p prr jgyLD e_ saar w r $ pp$d(T sm . 

Because the Soul does not know Self and the Brahm 
who is its support, in the same way as the senses do not 
know themselves and the Soul who is their support. (This 
is to show that the Soul by its mere conjunction with the 
senses does not know things and it can know only 
through Brahm*) 

ILLUSTRATIONS — 

(1) < ( uim gx&zum Lbjbjpso*ti> 

oToirf G$nt LL LL<SB) puSl oijr (g)lLie\)LLpfi fS-7 LI 3 <5= fT 53T S3T &I 6 U 0 & 

2-61T Uj^SoffTiUlTSd SoSOTt — p) ;k ^3 .$? p(^>WSiTSSST , 
j Soiievr 

You have forgotten the saying of the Vedas that the 
universe and the Soul will sport in the mere presence of 
Sivam or Brahm. The Sivam or Brahm referred to is only 
a means like the eye. The Soui is in action on account 
of its Kanmas. Sivam or Brahm will not experience Asat 
(matter), as no Asat will stand before Him who is Sat 
(spirit.)- 

The reason for the repetition of the name Sivam 
thrice in the illustration is to ^ show him in His three 
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capacities. The first “Sivam” in whose presence th e 
universe plays as well as the Soul, shows that He is the 
author of eternal bliss (Guiflsmu &mr<msk). The second 
“Sivam”, who is stated to be the Eye, shows that He is 
Omniscient (dPPjii^’r'rtSenrsir')^ The third ‘‘Sivam” in whose 
presence Asat will not stand, shows that He will not 
experience Asat (girupeir es>Laiueir) i a s He is the personi- 
ficajjj^on^of Purity. 

(2) ' f, Qa/(u3(L//r«ar sjsifli i3to 3 tSsiriiSiT gj 

Qeuiudiuir^sur i£&srQutrsv— Qu^iuiueussfiso 

ssmQ, QslLQ, asmT®, a~u9 /rpg], e-pjp ^liL/Sstrs 

sear® e_c_<g)<u il&t gn> pSso j aire&n.” 

The stars which shine through the Sun and which are 
swallowed up by the Sun do not become the Sun it3elf. 
In the same way the soul who is ever within the orbit of 
Brahm, knows things with Him and through Him, 
yet does not become Brahm (Adwita). This Adwaita 
relationship between Brahm and the Soul is like that 
between the Soul and the senses which see, hear, taste, 
smell and touch with the Soul and through the Soul. 

(3) “jy 0 ig 5 «w'i— /rto, pt, tushdp 

ay wear sin pfl nSeoSsi — 

jifeussr jymdp ^JeoSsi ; ^/^efrssar^/f asm 

^jjruBdu/reo &p(gut ^jrsin trtijiigj” 

Arul is Enternal and Anadi (jy©^). This Arul is Sakti 
(Kundali), Energy of Brahm. There is no Arul without 
Brahm and there is no Brahm without Arul. To those 
Pakkuvars (u«0«u/f) who have been fortunate enough to 
get the Arul eye, Brahm will be like the sun. 

This is to show how Souls who are within Brahm 
are in action without any corresponding action 
on the part of Brahm. Brahm or Sivam has 
Arul as His Sakti. Sivam and Sakti are 
inseparable. They are co-existent, ico-eval and 
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co-eternal. Though Brahm is quiescent, His 
Sakti is very active. The movements and action 
of the Souls are all due to the influence of Sakti, 
the inseparable partner and consort of Brahm. 
Arul is the same as Panchatcharam. The mean- 
ing of Arul or Panchatcharam will be revealed 
to Pakkuvars by Brahm. It is only when a person 
has understood the meaning of Arul or Panchat- 
charam, that he will be able to understand “Self” 
and Brahm and his union with Brahm who is 
always within his Soul & within his body, will be 
possible. 

(a) The Sutra as literally translated from Sanskrit by 
Pandit Kuppusamy Raja: — 

S^^AiiAamr J&AjfjSarpar. 

^9aisaii.girQssr jy^Sjj^vSw. 
jy Qgu&t fQairitiiu/r&jrrQssreisflssr, sQ^irrHajfrs.reir. 

S)eusir jyj-fla /fcr sirm/gu> Q&gpi 

^^3saT(Tyssr. 

Indirias (senses) know things through Jiva the Soul. 
The Soul too does not know things by itself. It knows 
things through Brahm. Brahm does not for this reason 
become an Operator; Brahm makes the Jiva play in His 
presence, just like the magnet makes the iron olav 
before it. H y 

(b) The corresponding Sutra in Sivajnana Siddhiar:— 

“Quirrfl, qisusir, dSjrsrarQuisWu, J>)pins&, ^sir^ireneu 

Jimeu(S<uGuira> ^&ru>fr<i*sir ^ Sssrp&u sT.w^da 
QejtipQijii, 9ai3irp & Geo ^/jSiigQu, Sa >Sar*s,T & , 

^lp9p(SU> SeuGmQiueoctirLh jy fins# ^pSeSp&Spue ar.” 

The Senses, Karanas, and other Tatwas know things 
through the Soul (Puruda) but they do not know them- 
selves and the Soul which guides them. In the same way, 

3 
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the Soul experiences things and reaps the fruits of its 
actions (Kanmas) according as they are set in motion by 
the Drodana Sakthi ($Grrpirtsr the partner of the 

Omnipresent Brahm and yet the Soul does not know 
itself and the Sakti of Brahm who sets things in motion. 
Though the Senses and the other Tatwas do not know the 
Soul, the latter is ever present with them and makes them 
act. In the same way, though the Soul does not know 
Brahm who is ever present with him, Brahm who makes 
the Soul know him, when he is rid of Pasam, is ever pre- 
sent with the Soul, knowing him and making him know 
things. 

The position of Brahm in this respect is very clearly 
put by Saint Karaikal Ammayar in 1 Arpudatiruvandadi • 
(srremn's&rrGV jyLcanLDiurrrr ^y r £>4AAr®© a;, *A ,r <®)* 

(J) tl «Pf rtlGuir stpifk'Sir™ ssT , ^yjiaQuuiTovr #/r3sjr 

^jij pi $>irrn r t j^f ( !^)Q i Ssr p 

QLLiuuGufr^iGfT)/* ^rrQ d& * sQifl<3rL-rr j urrr, 

^uQurrn^^K prrQ ojr ^'si/sdtv ’ 

It is Brahm who knows things. It is He who instructs 
(the Soul)- It is He who as Arivu or Intelligence knows 
everything- It is He who is the Panchwtchara Porul (lSictu j 

), the Truth. He is the bight, 

Earth, Ether and All. 

(2) a_ ooQxji'T i. s£uu.gj : v&sin 

L 9 flULJ J)J UU &<T W?) X) ^05rTT ; .o 5V 

QuoujilGun 0 ?57 r &r&>ih sS ,3tLj muSoUJ &sr-<sr WiWfrsbr jyd 

ci l jQu‘T LL'T suQ<£ m -i0.’ 

It is Arul which rules the world. It is Arul which 
causes the cessation of births. 1 have been fortunate to 
see Panchatcharam through Arul. It is Arul which is al 
to me always. 

(c) The corresponding Sutra in Sivaprakasam: 
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(1) «S QtnrQFfUsoar centra; 

u>&&8**pj8 ?#>*&<*', u>g),S*OT ptiiB&t ? 

~ pqijuiussr jp<sirpa>ir gull; »_ii9.^l_ Lcr psorr ,guu>, 
jtlQsSSasr n-L-gtlsfr^sS, Ju^mu^Qp.” 

The body cannot know -things as it is unintelligent 
matter. The senses cannot know things as they can eacn 
experience things only one at a time. The Andakaranas 
cannot directly know things, as they can experience only 
such of the things as are brought to them through the senses. 
The respiratory air (i9jrrr*oar sumy) cannot know things as it 
is unintelligent matter. The Soul which is confined within 
this body according to its Kanmas can know things only 
through Brahm. 

(2Y‘ jt/plGsusSio a/ra9so’?aj«irL_'r; ji/skQp'Sifleoji/einsupfr^srsnSsiir, 
ji/plsuemp e-ps ijtx srsiresflso jyQ & p ast u> epsmsupTiii srwsDTti ; 
jyflusussr ^/phyiA psksmui .^ffj.erTjsa/ Qmsir&fle\\ ^sstldt 
jtjploS ,'£ ,T 0 uo ; ^3=sisr ^njljfp^sr ,i pe$ pQl—tQ ssr. 

If the Soul can know things independently by itself, it 
does not require the senses, as its doors. If the Soul is an 
unintelligent entity, what good can the senses do to it? 
The senses cannot furnish intelligence to the Soul as the 
senses .are themselves unintelligent. If the Omniscient 
Brahm can be said to furnish intelligence to the Soul then 
the Soul by nature must be unintelligent matter. The All- 
knowing Brahm will not supply intelligence to an unintelli- 
gent matter. So it is certain that the Soul is an intelligent 
entity by nature. 

(d) The heading of this Sutra is "The nature and 
character of Pasam”. Pasam consists of Anavamalam, 
Kanmas and Maya. The nature of Anavamalam has been 
dealt with in Sutra 4 The Arul referred to in this Sutra, 
is Drodana Sakti. Maya and Kanmas are only the instru- 
ments or agents of this Drodana Sakti and a descrip- 
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tion of Drodana Sakti or Arul in the Sutra and disserta- 
tions, covers also a description of Maya and Kanmas 
and so they are not separately dealt with. 

( e ) From a delineation of the nature and character 
of Anavamalam, Maya and Kanmas (Pasam), hy Saint 
Meikanda Devanar in Sutras 2, 4 fk 5 and the dissertations 
under them, it will be evident that though they may 
appear to be hostile to the Soul, when viewed superficially, 
they are really benefactors of. the Soul in their respective 
spheres in the long run, in as much as they help the Soul 
in his education, discipline and development, in his march 
towards the attainment of union with Brahm. Herein lies 
the “ Qraciousness of Brahm towards the Soul f given as 
the purport of the Sutra. The 44 Anai referred to in 
Sutra 2, as the Prime— mover of the Kanmas of Jivas is the 
Sakti or Energy of Brahm. The 44 Jnana Drotakam,” 
which the Root Malam assumes in hiding or blinding the 
Soul as established in Dissertation II of Sutra 4 is also the 
Sakti or Energy of Brahrn. And the Arul referred to in 
this Sutra as the Quickener of the Soul is also the Sakti 
or Energy of Brahm. So it is clear that the Principle 
underlying Anavam, Kanmas and Maya is “Brahm — 
Sakti” or 44 Sivam — Sakti" or “Brahm — Arul M or “God- 
Grace ”, 
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VIth SUTRA: 

THE NATURE AND CHARACTER OF 
PATHI OR BRAHM OR GOD. 

ff &-333TTe-0 pGl P<S8?IG0 / £.533 Tj'fTjp (§)ttr®nLnaSl 63T / 

jyjSi Pursued £], £ 

^jjrsmQ si/s^dSiiSa) £g)«n <3=a>0LD lc«t < g,” 

If Brahm is a thing which can be seen and known 
like the universe it will be perishable matter or Asat 
If Brahm cannot be seen and known in any way, 
then He will be Suniam or Cipher and becomes non-existent 
like the “hare’s horn.” He is neither Asat nor Suniam nor 
Sat. He cannot be known and at the same time He can 
be known. So, Jnanis who have found Him will say 
that He is “Siva Sat” or a Sat which can be 

known. 

Brahm cannot be known by Pasa-Jnanam (urr& 
Gjjittil) and Pasu-Jnanam (ljjtqt B ut He 
can be known by Pathi-Jnanam (u^;^.tsstud, £gu 
^. rssTil). Panchatchara Porul {u^&rrLL&a-uQuir^&r) 
or Brahma Vastu (lStlcla a isrv&i) is Formed and 
Formless &-®). So Brahm is Aru-Uru 

r^V© *-( 3 ) and can be known. This means 
that Brahm cannot be known by the Soul with 
his Soul-knowledge and Worldly knowledge. 
But He can be known when he reveals Himself 
to the qualified Soul. 

PURPORT. — jy&p&LA 6UQf)jr(3&i±j 'gjessrrr pjppiv 

gip&pgl. 

This Sutra distinguishes between Sat and Asat 

This Sutra is divided into two parts for dissertation 
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(1) fi-S3ST00 jzj&pQpafiGti y esstfrsrT'g] ^GhanL&uS&sr 0 r 

e_633r/ra_0 ffr^tfleo ; e-mrjrrrgs Grs&m §j$sr«&Lnii3&sr t 

(2) ^rtGOgi #«U<9F^^5(rGLCOT JJirsDar® eusmsuSssr 

LL&ST &pi God&. 

PART I— DISSERTATION. 

^©_5337-t e_0 fTasflso ; ^smariTjp sTsaflotf ^saranLDiiSssr 1 ’ 

If (Brahm) can be seen, known and felt He is Asat ; 
If He cannot be seen, known and felt He is non-existent. 

STATEMENT.—*"® so 'jyflhuuuLLi— JtlL® 

Qu Qu/r0'jrr) 

What can be known by Atma-knowledge or Soul 
knowledge (as distinguished from Brahm-knowledge) 
is Asat or matter. 

REASON. i9jrs>r^ixmu Sskdp ^jul9ji & rr&Lcfr'±j 

($! ppGOrrso, 

Because Asat, matter (universe), stands clear and 
defined but has no light in itself. (It gets light from 
something else which is the Mupporul or Arul or Panchat- 
charam.) 

ILLUSTRATION. -CZ) ^^/BjSfuirij ? Qa&r 9; jqflvjaKp 

ersotomi /S^sir^uj- QiLtusskir i—irsir ^u9zbt. 

Oh, you, that are ignorant of the nature of Asat, 
listen. What is known by your Soul-knowledge is all 
Asat. This you will understand clearly if you find what is 
Truth or Siva-Sat. 

From the phrase “Quxus&iiri—resr, ^uSisa” (If Truth is 
found) it is clear that Truth or Brahm can be found and 
that it is at the same time, very difficult to find. 

There are many stanzas which declare the possibility 
of finding Brahm or Truth. 
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(i) ^■soi <x(o/S ^/pltueoirii, jiferreQ^^iUi 

Qp/TRStrsairu, SeuSsur i^rrsiir&Q-riupkjrrso £®®n^<i/srr(?<5Tr 
u>@Qerrso/ru> loaiJOT® eu/rrpswrii; 3 p«9 unriwr 
gj))(TTjQsireomii <§jiB<£&a)ir(^u., iu(ontru)-Qtj&&60rrGLc>.” 

Though Brahm cannot be ordinarily known, He can 
be known through Arul from the teachings in Agamas. 
The "thing” taught in Agamas can be known by medita- 
tion- From meditation "the thing” can! be clearly ‘‘seen” 
without any confusion through Sioajnona. From this 
clear position, Pasam, the cause of births ican be conquered. 
From the victory over Pasam, you can join the company 
of Saints and enjoy Sivananda Anubudi (Seurrsviip jyspi 
&$)> Eternal Bliss. 

(Sivajnana Siddhiar; Saint Arulnandi Sivachariar). 

{2) “Ljssti&'shr jS® i9ru>LjjrLi> gt gpiusuffi; 

^sjrLjssaru-flsGLLSliiLh 

dEdS'SZFT^ys-o trarfS,' ^j^nsi'stnpssir jy swigs'll ld} 

LS*sfi0tri-/a;.r iS^a SaSi_ sa^mr'i^i&TsSuDoOfr .” 

This our body is called Brahmapuram, because 
Brahm dwells in it. In the body there is a “ thing " 
called Takara Kakanam or Takara Pundareegam which 
shines in the mind. This is the Brahm referred to 
by all the Vedas. This Brahm will hasten to those who 
dearly wish to rest from their births, (“ Takaram ” means 
light or of little weight). Kakanam is something like ether. 
Takara Kakanam is a thing which is light like ether. 
Pundareegam is lotus. Takara Pundareegam is light- 
lotus- (Tatuva Royaswamy’s Brahma Geeta.) 

ssL-igi 'tlppe G&ir p&sn&uj l jsuetjr pjSujiriT'SQ'j} 

Q$,TloLifl£nUJ t P-Sm&OLOlLKTLU, UJ, ^S3T TS ,5 LD<T UJ $l8 UjaG flT p 

' ' ( # t K • 

y,? &58ria ft id 1 ear p-, uauiShncu, jto2/ld 5 

GuSuj vsoppn®) $,(ir iShrLCLjffGLD&jru Guu.nr Gupp?u>m" 
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As Brahm is above all Tat was, He cannot be known 
to human beings. This Brahm is Truth, Chit, Bliss and 
Perfection. This our body which has the great privilege 
of housing this Brahm in it, is called Brahmapuram on 
that account. 

(Chidambarapuranam — Saint Paranjothi) 

(4) ^jrSiufruQufTQ^^ih 'jyeosk ^sa)&d 

He is not a thing who cannot be known by Jnana or 
Arivu. At the sametime He is not a thing who can be 
known by Jivas bound by Pasam. 

(Saint Kannudaya Vallalar). 

(5) ‘'Qpiq-a asmQQansmCeL-m $0 tn/rOso/r® nsirmQpa &au> 

Q pu).p (e pQi—ir<$is8)p (? jSeuSssr srshr £gi(ostr Q pu).a asm® 

[Q<s/rswr(ei_s3r. 

1 have searched for Him and found Him whom 
Vishnu and Brahma seached for in vain. I have searched 
for Him and found Him within me. 

(Tiru Jnana-Sambanda-Swami — Devaram) 

(g) “&_(_! xa 98 sbt 'ipsirssrLb $i(Lg&Qam $OF ) m'Zpm, 

a i usiB^pia oir(^ : oir e_jj/®i_//r0srr a ooot £ i m , 

a / i m j ®s it s_ jSLQ&as '\oa‘Tu3a\) ® airsm l t jjt , 5 T ooi 

s-L—usiBSssr iuirsnfi(njR Q ^rrusLjQmQ p(e m." 

Formerly I considered my body a great nuisance 
and an encumbrance. Then 1 found an “Eternal Thing” 
in my body. 1 found Brahm making a temple of my body. 
“I” live in my body and protect it. 

(Saint Tirumular— Tirumandiram) 

ILLUSTRATION:—^ jy appsv/riu ? itifieo am 

ojw, QuiupQpq$iB, epifim j>fmai\i3m(Tr?ijarrj)i spuLj. 
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Oh! you (soul) who are not Asat but are endowed 
with intelligence ! Do not be astounded because you are 
asked to consider the universe (which appears to be per- 
manent) Asat, unreal and perishable. If you ponder, you 
will find that the universe is as impermanent as the 
writing on water, a dream and mirage. 

PART I (aW DISSERTATION. 

®- sssr fiT (orzijfl&r ($) $ur lau9 ssr t i {f Brahm cannot be 
known, He is suniam or non-existent. 

Saint Meikanda Devanar has not dealt with this portion 
in his dissertation, as it is accepted by all that a 
thing which cannot be known is non-existent. 

Saint Arul Nandi Saivachariar however, deals with it 
in his “Sivajnana Siddhiar." 

jrrr fiQuiT(7Fj'sh- ^(7^uiUGsfl<sdSsO } ^t^jla 

Ljmrjrrrgs, mrripLA Q& ,ir ry Qurn^*, gisuQl sir ntf la ‘ sr szr ru la 

pmrGL IfT^S BiQT^LALA ^ SST LA ^S'^Sil^JL8<^)SoO j GUfTSW^gP 
^GmjTiTfT Ljj ii>Q pBT GIRL — LLj LA [UrG&LA<£Q<£<ZpLAu3tT<£ *il$ J)J LA'l LJ-T 

If a thing (Brahm) which cannot be known is Sat 
(^^7), then it cannot join us and we cannot also join it 
at any time, in spite of all the interminable Kanmas we 
undergo. So we profit nothing by a thing which cannot be 
known, just as no one is profited by aerial flower or the 
tortoise* hair. The flower cannot be made into a garland 
and the hair into a rope. Because both are non-existent, 

(This Sutra also shows that Brahm is a knowable 
thing.) 

PART II — DISSERTATION. 

&GU3 : &£5(TGlDG5T 

)jrmr($ gpgs)&u9®) $)€*>& 1 la gut Gpi-s\)(o 

Brahm is neither .Asa t nor Suniam (non-existent). He 
can both be known and not known. As He is knowable 
by Jnanis, He is called Siva-Sat 


9 
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As the 1st dissertation deals with the nature of Asat, 
this one deals with the nature of Sat. 

STATEMENT: ixtL}L$53rp! & jfr<s ( ^ 

Q*ir&trib{T'ii Sskp ^^^rriLjkrsir 

n^sssrarpufT p jy. 

The Being who is neither Sat nor Asat, who is incom- 
prehensible and who is beyond speech and mind of 
the ignorant Soul, is Siva Sat 7 ) and can be known 

through Jnana. 

REASON — 

aj.r^Lo ^uL9jr<sfTc3=^ f Q L9j’&iT&L3zk<smjziurr opi Ln. 

Because a thing or object which is within the com - 
prehension of human knowledge, does not require any 
extra aid to understand it by and a thing or object which 
is above the comprehension of human knowledge can 
never be known, Brahm does not fall within any of the 
above two categories, as He can be known though incom- 
prehensible. 

ILLUSTRATION.— 

(I) <l 6T&nr®nfliu piptarru, sr-sk 

&sw6tnf)a_jztrQ j $ttr pm QLuu&€kn_rr<ok 

^phu gfrirmrL^rrCz pin; 

i/Sujrr } Glchlj, Seusk pfraririkP 

If Brahm is neither Sat nor Asat and if one who 
has found the Truth says that Brahm is in his eye, then it 
will be Asat, if he takes cognizance of it as other than his 
Self , The Siva Sat or Brahm who is above all. compre- 
hension is the Truth and this Truth is the Thai or Foot of 
Brahm. (“Thai” or “Foot,” is ‘Grace.”) 

(5) 1 e_owi r iTu *£>/& fi> piT'S sv sir jpisssririT gp ; agaaranD 

&-siM(Tr)i§ pir gpjssar/riTiij; ^uSsir — e_3OT0(ije_6<jfl s i) 
pirsafijrsmi^rni:; Qu>iuamn_/reir psir^ u-mrf^rreo 
prr safljr em l — /tlu<£ <sl8 , ,} 
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All the Tatwds or Karuvigals which are felt and 
known by you (Soul), are Asat (matter) and these cannot 
know the First Cause. You (Soul) yourself who know 
things through Tatwas cannot know the First Cause. If 
you (Soul) know and feel the First Cause or Brahm as 
distinct and separate from you, just as you know other 
objects, then you and Brahm will be two and this will be 
of no use for your salvation. One who has found the 
Truth, will know the First Cause or Arul and will 
know himself as well, not as distinct from the First Cause 
or Arul but as being within it. 

( 5 )' “uir'su&Quzio pfrshr <£ prrtii', ufr®j{5V)P> pQuzG&GV 

U ITGU&L&tTir/y 'Jif'SisiQ p<oisr<o&Gti UtTLQg]€Uml LJfT 

ursQ psti&ir&sr GrstfGisfl®) urrGU&L&irusy ^BG5rS5T0Gfr{T6U 

ufr-^uugj ujih; ^stiurrip” 

If you imagine Brahm with your mind (as something 
according to your fancy) then Btahm will be Asat. If you 
imagine Brahm without the mind, f.e., without thinking of 
anything to represent Him, then there is at least imagina- 
tion. If you imagine Brahm in a third manner, then He 
will be zero. If you imagine Him in your imagination, 
then too there is imagination. The truth is, you cannot 
imagine the unimaginable Brahm, as one within your 
comprehension* He can be imagined only in His real 
form of Arul or 'Panchatcharam. Otherwise He will be 
simply Zero and sinners will not be benefited by one 
who is Zero. 

Brahm as Brahm is beyond all imagination. Y ou can 
imagine a thing only when you can give it a form. 
Brahm as Sivam-Sakti has a real form. This form 
is Arul or Panchatcharam. If there is to be union 
with Brahm, this form of Brahm should be 
known. 



68 


(4) “jy^iu ^)rnmu.soe»eir; ^og -jupls^pssr^k) 

•J>j phu u UL—iT sk • jt/plsa ^jkrsrrr sk' — jy^sy^ 50ds 
<sn ’d-L-/rt£ Ssktr^Ssars ssm soar ^tur QldiuQiu sir sari, 
srd-i— rrgi Jtfplajplk^i ssmQ.’’ 

PROSE ORDER.- . 

“ft t film ^jirmTi_aneom; ^rfmjpsk^r)^ (^skix j>/p)eurr&>) 

tuuut-.fr ear; jtfpIsQsn (^sku > jt/rfsQsk) e-krstrrsk ^seSsk 
jyrShuuuL-rrsxr; jy^ay^ (^skm^pi^srS)) sitlLl-tS SektySssr 
QtMjjfjSurrissk ersksar ? ^ay (.gar* jy^ay) S ar^^ 
srr L-t-.fr ^ .’’ 

Brahm and Atma (c;ouI) are Adwaita and they are not 
two. Brahm is not distinct and separate from Atma to be 
known as other objects. Atma and Brahm though Adwaita, 
the former cannot know the latter with his Atma-know- 
ledge. Brahm is the Great Intelligence. The Atma 
intelligence which is very small is within the Great Intelli- 
gence. What is the good of the eye which capnot find 
the Great Intelligence (the Truth) which is the instrument 
of Atma intelligence?. Atma intelligence cannot find Brahm. 
The finite cannot find the Infinite. 

0 ) ‘ ^goGeUttr G£S3Tp53T Jpl ; jSG&jGp 

o^^iQajsirptStufii^iipjadrlL q&Qsusa 

•^tfihu ^trmru&tsook; ^i >0 p/pisxjnr si p pk> 
jy^Juyti J>jpl(2sii &$'oll { LpLbfTLn” 

Brahm is not such a one as can be specifically defined 
as “ It In Mukti (Union), the Soul (Atma) will know 
It as Brahm. At the same time Brahm and Atma are 
not two but Adwaita. In Mukti. the Atma. the small 
intelligence will be conscious that it is within the Great 
Intelligence. This G-eat Intelligence (Arivu), is Sivam or 
Brahm. 

In Bondage too the Soul is within Brahm, but the Soul 
does not know it, as it is hidden by Anava- 
malam. But in Mukti or Union when the Soul 
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is delivered from Pasam, it will know that it is 
within Brahm and that it is not distinct from 
Brahm. Both in Bondage and Release, the 
relationship between Brahm and the Soul is 
Adwaita. But while in Bondage, the Soul is not 
conscious of the relationship, in Release it be- 
comes conscious of i this relationship. This is 
Mukti or Union, 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja : — 

<^LdLj<SUirQlU &6V63T'g]£f7jUll, *glf^(7F}&lLltl 

6 T&jft€Vr (^SiT o&fTlllLJt T < 5 Jg} g} £5 i $ 6 tirS&LQLUfrLh , t (ldgoj}- 

snLDR pzkQufrk) sk fihu ^Gk&nuxurrLd). <$nr)'3iuuc> < 5 T&jfi&fr 

(&frmruu®€u er&flsk) i (*£j$dt)zk rSiu) p<sk<smLmj!rib; ^/su 

tQjr6krL-.sk lizii(7yj><£ t <jy <£ rr su < jdlo , & p^sk&iLA 
iUfTcB, ^jf|5lI!^^«±dBp‘TGLD^p cS|fT?SUit. 

if the form of Sivam or Brahm cannot be seen, He is 
non-existent like the barren woman’s son. If His form 
can be seen, then He becomes unintelligent matter. He is 
neither, but Sat and Chit and can be known, This is the 
knowledge of Jnanis, 

( b ) The corresponding Sutra in Sivajnana Siddhiar . 

“ JV Qurr 'TJ joTTiT ,T-3=sirj 'jyrfd SLj(irj> : s on 3 .eg) zrsir snBsk 

jtfflQurrq^sr •£ gl J)fa= p pinl, g> Jj) u ; sragiii 

Q&'jSlSsuii, GfiirasiflQiBfk QpQprrd) riu Spoilt, 

QfijS )eir(Lps8TssrT pQ psornA iHotsrfik-trQsu.’’ 

The question is whether Brahm is a knowable thing 
or a thing unknowable ? If Brahm is a thing which earn 
be imagined and seen by the eyes, then it will be perish- 
able like the objects in the universe. If Brahm cannot 
be known, He is non-existent and Zero. Then it will be 
vain to say that a knowledge of Brahm will give Mukti or 
Union. If it is argued that Brahm cannot be seen by the 
eyes, but can be seen or imagined by the mind, then, as 
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mind and other karanas, being matter cannot stand before 
the Omniscient Brahm, it cannot be said that mind can 
grasp Him. The truth is that Brahm, though He cannot 
be comprehended by the mind, is not an unknowable 
thing. He is Chit and Sat and can be known by Siva- 
Jnanam. 

(c) Corresponding Sutra in Sivaprakasam. 

“'SQt-ia-ir&plgi £&tp ^^^ir^rrsar 
iSanpSiflmujpr jy pSssr 

iseQeir jyueosSsti isfrpeBii^eurr^l 
«.0Ou/rW) sustrir £jui.3so ixrrmtuQiMdSs 
QcsrnBeQSssrQsrr sir, pgpi, Lfsuss r, Qurrsu, t 

&®Qup i@pis3j)jG!f><oii SlX)€5f 

iBpiaSiu jSCserr, *&eiru Oup^aj/rQus.” 

Brahm joins Icha Sakti, Jnana Sakti, and Kiriya 
Sakti produced by Para Sakti and taking Arul (= 2 y®dr) 
or Grace as his body, joins the Suttamaya, the resort of 
Nadam, Bindu and others, and produces Vedas and Aga- 
mas; He also ordains Dhanu, Karana, Puvana, Bogam, 
through Asuttamaya and finally absorbs them. This 
form of His or Body which Creates and Absorbs is called 
“Formless" “ Formless and Formed ” and “Formed” 
(^©> ^V©®-©? ®-©7. (Dhanu is body; Karanas are Tatwas; 
Puvanam is the universe and Bogam is experiences ) 

(d) Corresponding Sutra in “ Tiru-Undiar" by Saint 
Uyyavanda Devanar. 

^seirua/nu urrqrjLo ji/pjewfl puOu.TQfjsrr 
&&6irLarriu €U(kpQ<s®sr jur j£up 

j£E fh 63T jp] fk 

The Formless, incomprehensible and Impersonal 
Brahm, has taken a Form on our account and has 
become P ersonal and Comprehensible, so that we may 
find Him and become one with Him. (This Form is Arul, 
Grace or Panchatcharam). 
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VIIth SUTRA: 

THE SPECIAL CHARACTERISTIC OF PASU OR SOUL, 
WHO IS HEIR TO MUKTI. 

“iurr 65)61] ILfth 06 fffluJLD & <&Q pffitT') 

jyflturrgj; jy&FJp &}&><&] ^//iSiUrr^j; 

£g)0 ££ pGtf ^l^jS'Sijsfr^jj ^}JTo55r(S ^j6»rr j^ttriAfr” 

Brahm is Siva-Sat. As Sat, He is all in all. Nothing 
will stand before Sat as a separate entity. In the presence 
of Sat all is Zero* Brahm as Sat cannot find anything 
separate from and outside Himself which can be pointed 
out as he, she or it So Brahm or Pathi cannot know 
and experience Asat (matter) or the universe. Asat 
(matter) or Pasam which ha* no intelligence cannot know 
and experience Pathi or Brahm (Sat), who is all Intelli- 
gence, Omniscient There is one thing; however, which 
combines the nature of both Sat and Asat. This is Pa su, 
Soul or Atma who is Sat-Asat, {&?,£&&&}) and is the 
connecting link between Sat and Asat or Pathi and 
Pasam. Pasu or Soul can experience Pasam cn the one 
side and Pathi on the other. 

PURPORT.— 

dQ t^tj uf ns5imi_ sl-Ssmt p jn t &s® .b.jv” 

This Sutra is complementary to the 6th Sutra. The 
VI Sutra dealt with Sat and Asat. This deals with Sat 
— Asat. 

This is divided into 3 parts for dissertation : — 

i. iU (T S3) 51 / ILj LD (&j6zf)<ULQ & &Q ■$ <$1 T J ^-56® j) & & ^j^S’UlT ^7/ 

3- EL-oir^ 7 ; (§}jrsvsr® <jysvrr ^sarLo/r. 

PART I— DISSERTATION. 

* ‘lurr&n&jiLjLh 0<sa flujLh&/£Qp ( Qrr; 

In the presence of Sat there is complete vacuity. 
So, Sat will know nothing, as there is nothing but empti- 
ness to know. 
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STATEMENT.- 

*>< 53370 . 3 = <&{& f6 §1U ( 5 r&iT&tUfr £} ” 

Pasam which is Asat will not appear or shine before 
Pathi or Sat. 

REASON.- 

1 ( Ql aiu u9<ovfi u Qu.tuu 'gjuiQir&tr&iAmu £) ppsvn osr> f< * 

Because what is unreal (Asat or Pasam) will not 
stand before what is real (Sat or Pathi) when the latter 
begins to shine. 

ILLUSTRATION.— 

“ iUi3 £\> :T 58) US pQ&.T S8T ,J)1 3 SOT.T oQ SStqtJ LC 

jysb&SuLS sot svr "jy&'&sm&a s.tgh br.^sullmso — ^j^sr'sSiUt^s 

asrr&Rpsiff < jtj5iJo8r(ip58r‘ ) sjSfrrLpshr ^^Jr^ou.Tsi) 
jy&'ifiissi smia Uipj)J. n 

Pathi or Brahm (Sat) cannot know or feel anything 
as different from Him, as He is everything. Both Pasu 
(Soul) and Pasam (Maya etc,) are coalesced within Brahm 
or Pathi and they do not stand apart from Pathi, for 
Him to reckon them as anything. If Pathi were to know 
Pasam, He will know it as within Him and not as distinct 
from him. Because, the worthless Asat will not be visible 
before Him, just as darkness will net be visible in the 
presence of the Sun. 

PART il— -DISSERTATION. 

( -.afjiSey) jjfyeogi ; 

As Asat has no intelligence, it will not know Sat. 

STATEMENT.— 



Asat has no intelligence. 

Here Tatwas (or Tatwa Prabancha — Tatwa Universe 
— ppgiGuu i9jru®&tl) are dealt with as all other Prabanchas 
(universe) are admitted by all to have no intelligence. 
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REASON . — ? T3k 

Because Tatwas (being also matter) cannot have any 


imagination. 


ILLUSTRATION— . . 

“GuiLpG/BT Si srskjv M@iiGiJW.Wrg u>p ,»<**«.* 
GuiijsGjsi jy*£<x<r & ti Quppha u>& sir ^ s>> . ru '®^' d 
■ sahGlmrrsunrr @)m*j L$u9e<i> srr^aiw ^^sSisn *s>lc; 
ssssrQsmirsuirrr ^&}eoG/Sezri mrrsisr. 

One who approaches a mirage to quench his thirst. 

finds that it is unreal and not water when he is actua ■> 
upon it. In the same way one who has not learnt the 
Truth from his Guru (Brahm). will consider the universe 
around him real and will not find any unreality about it 
But when once he learns theiTruth from Brahm. his Guru, 
he will know that the universe around him is sat 

and unreal. pART in__D!SSERTATlON, 


)(jr}jfipsir jp, ^traktrQ t & «K olirLC/r * 

The Pasu or Soul who is neither Sat nor Asat has two 
kinds of know-ledge as he can know Pasam or Asat on 
the one side and Pathi or Sat on the btner side. 

This dissertation is to show that there is some thing 
between Pathi and Pasam in the shape of Pasu 
to know them both, as Pathi and Pasam cannot 
approach and know each other. 

STATEMENTS: 

(I) i§) 0 ,S(- DS ’ r jy ,j9a/sirjj ^rsari-sorr ^ otld.t. 

Just as the sun and the objects which it sh_,ws 
cannot know each other, Pathi and Pasam cannot know 
each other. And like the eye which can know both the 
sun and the objects, the Soul can know Pathi (Sat) and 
Pasam (Asat). -The eye is neither the sun nor the objects. 
In the same way, Pasu (Soul) is neither Pathi .(Satl nor 
Pasam (Asat), but can know both. So Pasu is Sat-Asat. 
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(3) ^)OJ gQ it oSST l^^SSTlLfU) ..$j n$6i} fifTlLJ , 2L.u($ f <sS(UfT!LiSsir p ^GU 

urr gpin_p<5fr pmLj&rsrr ^j^iQgu, ^IGU3unrskixn-6uml' 

The intelligence (Arivu) which can know both Pathi 
and Pasam, the intelligence which understands when 
taught (like a disciple), and the intelligence which is 
attached to Pasam during Bondage and experiences it and 
which is attached tofPathi in iMukti and experiences it» 
this intelligence (Arivu) is Pasu or Soul. 

ILLUSTRATIONS: 

(1) t( c^0fi-(77jsi//5 t &T5ar ^gf-rS pin — Gfiotn Lp j^zisr lmt 

«^y0a_0aiLC <jy 5Bi(7r?(gyl e_e33r«nai — ^jQ^^Q^sumu <i 
z-i—&fri3&)3»rr f Q j £rr&r(nj t gj Seo^fT^j 
Q prrGvrpa) llgo/t LrtjoSsrLh^oufrso Q 

The Pasu or Soul which can study intricate Philoso- 
phies is neither Aru («*y©) or Sat nor Uru (©-©) or Asat 
and it is different from either of them. The truth is that 
Pasu or Soul can be known only by its attachment to 
either Asat (Pasam) or Sat (Pathi) and cannot be known 
as a separate entity apart from them, like the smell of a t 
flower. It will be found merged in Pasam or Asat in 
Bondage or in its Betha state (Qu^/fi&o) and merged in 
Pathi or Sat in the Mukti state (dP^,Sl &3so) t It i s a thing 
which cannot stand by itself- 

(2) L&iu&SLDgjpjy u>0/£j§^> 

Qunj.f'i mr t epprsmu (2u&&>, 

$ 'Ll <i> gp Q&uj<sSSo8r&Grr $iU€8rpS Qsu jry jy&pjgfrfjs 
p'Tssr iSIr ^ gBtuiurrsmL&prrGsr'' 

Like a. person who is unconscious and recovers when 
proper medicine is administered, Pasu or Soul is in a 
trance (in its Betha or Ajjnana state) and has the intelli- 
gence to understand things when taught by Brahm. But 
during Bondage he cannot know everything fully, thinks 
differently at different times and is also subject to forget 
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fulness. So he cannot be Pathi or Sat who is Omniscient 
and who does not require a teacher. At the same time 
Pasu or Soul is not Asat as it is he who reaps the fruits 
of his past Kanmas and not the universe which is Asat. 
The Soul is in a peculiar position. He will remain as Asat 
when untaught and become Sat when taught. 

This shows that the relation between the Soul and 
Brahm is that of disciple and teacher. 

(3) vztlI) p sot <5vPi < sS‘^smurr 

— Quuu^^rrasnii 

<35 (rQ ssr ^.6rr<su6sr(Sp J psm <sl_so &rr e^uLfudurrsd 
presr, eriLj^ir (zpGir6umu<ij5rr<5vr. 

PROSE ORDER. ^^<<5£rr<o3TLb <!£ (Srr&adrr s&r QlLdiUt^^fTssuk 

(Seu&pgo) pskesfleu e9'8ariuir& ; QLotu&^ireBUc esrrsueirGp 
prrGssr pakssi _«» Sir e^uL/uGuireu, prssr (jy^f^/r saui) ■sr^eirQpsrr 
6umU) e_srrsrrui (^sarro/rsnsi/) ^Ssairpsom rsm. 

As Ajjnana is Asat, it will make no headway against 
Jnana which is Siva-Sat. But this Ajjnana adheres to the 
Soul, as it remains in a trance when untaught by Brahm, 
just as salt adheres to the water in the ocean and not to 
the ocean itself, i his has been the case from time eternal. 

(Salt is compared to Ajjnana or Pasam, water to Soul 
or Pasu and the ocean to Pathi or Brahm.) 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: — 

“^■rppiresrzju.u i9jtu&&us &ppn3,u 3p^u 9 sup @ sir 
Qpm i9rsir9tuirjsi ; iBtru^u, 9euil srm^ih ^eSirsia r(Sd, 
spsit pSssr sparry jv/pSiur ; i3/ru l &&d, 9wu> ^rrsssru.Ssm^th i usasnr 
ueusk stsuG^), ^sueutrpLarr %i_9 pgusetp.m Gsuqrfth’’ 

The universe which is Asat will not stand and shine 
before Siva-Sat. The universe and Sivam will not know 
each other- The Soul which knows them both is different 
from Sat and Asat. 
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(b) The corresponding Sutra in Siva-jnana Siddhiar. 

“•f/S, p /Sai'S rrsisiLCrp prssr Lz&pgnsiffl j» , 

<*=,* &/i£.rS ;Ss8r ( .??'3uj $irsiki-.ssrutrg>iu> ) 
spfBgn-m e-jtBi/iiBi iSsomt&i, z.!£t<urrgi Sekfli -tr&, 
aneupfiQu Qpirppi i isirppu> ueoSeaflrt su@?<v (SurrgHii’’ 

The Soul which can know what is Sat and what is 
Asat cannot know itself as a distinct individuality. It is 
not a zero (Suniam) or non existent on that account. Th e 
smell of the flower is not visible as the flower and is not 
on that account non-existent, it is contained or merged 
in the flower. In the same way, the Soul which is neither 
Sat nor Asat identifies itself with Asat (Pasam) when it 
is attached to it and in Bondage, and identifies itself with 
Sat (Pathi) when it becomes attached to it, in Release. For 
this reason Pasu or Soul which is eternal is entitled to be 
called Sat- Asat. 

(c) The corresponding Sutra in iivaprakasam. 
jy*a'3aisau_.T ; jy 

epa?, parenumj/sru — jy. epanp* 

Smjpi / 5 «r»>u>iu-r«» 

Pasam which is Asat cannot know Brahm as Sat, 
Brahm, who is Sat and Omniscient and who contains both 
pasu and Pasam within Him need not know Pasam as a 
separare entity. The Sat which is able to know Pathi (SatJ 
and pasam (Asat) is the Soul or Pasu. He is like the eye 
which, when joined to darkness, does not become dark- 
ness and when joined to light does not become light, but 
which remains distinct from both darkness and light. This 
Pasu or Soul is called Sat-Asat, because it has the poten- 
tiality of discarding Pasam or Asat, when it is joined to 
Pathi or Sat. 



77 


(.J) In this Sutra, Brahm shows the Soul what he 
really is and this is showing him his Atma Roobam 

, See note under Sutra 4. ^/hen Atma is made 

plain to the Soul it impliedly means that Tatwa or Pasa 
Roobam (p/fguei-uira'Quu)) is also shown at the same 
time. ' 
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VIIIth SUTRA 

JNANA IS REVEALED BY BRAHM TO THE SOUL 
AS THE MEANS OF HIS REDEMPTION 

“8uLDLjed(o SUL-lfled ^lUfT^ pSssr GUGrr/TfiQ j&GJT p 
pLbQppev (ajQTj&iLafnu ps esfOTfr<s^i sQlL® 

^ek^tULSott&nLDtiSl&fr, ^irzk&Lp&d Q&gpiQm. 3 ' 

Through the meritorious deeds done in previous births 
and through the due performance of Sariyai, Kiriyai and 
Yogam ( *(flentu , Sfiem u, Giurraari) i n previous births, Brahm 
or Pathi who has been all along watching him and 
guiding him unknown to him as Andariyami 
finding that he has become a Pakuvan and 

fit to know “himself,” reveals Himself to the Soul as 
his Guru or Teachet and tells him “ Oh ! Son of Brahm: 
Oh! my son, you have been till now nurtured by the five 
wild men, (the senses) and you have completely forgotten 
your real state through the control and influence of these 
wild men, (the senses). When the Soul realises his slavish 
position and realises also his true status, he rebels against 
the influence of the five senses, gives up his attachment 
and connection with Pasam and adheres to Pathi or Brahm, 
and is united to Brahm. The Soul which was a stranger 
to Brahm in his Betha state (state of ignorance and 
bondage) becomes one with Him in his Mukti state (or state 
of release) and is united to the Kalal («£P^) or “Foot” 
of Brahm, being no longer a stranger, 

PURPORT,— 

(toTjlTesr pp>i$5ST e_633T0Ul 00 an paj)Lni9%isr £0 < 35 GO. 

This Sutra declares the circumstances is which Jnana 
is revealed to the Soul by Brahm. (This is called Atma 
Darisanam. (<% $ Vide note under Sutra 4. 
The revelation of “Jnana’ ' by Brahm as Teacher is 
only the initial step towards the Soul’s final 
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redemption and union. The Soul does not 
become united to Brahm, as soon as “ Jnana " is 
revealed to him. He has to undergo a long course 
of training and purification before the union 
takes place. It takes some years for the union 
to take place. Jnana referred to here does not 
mean wisdom, as it is ordinarily understood. 
Jnana, Arul, Love, Panchatcharam, Tal, Kalal, 
Adi, etc. are all synonyms. 

This sutra is divided into 4 parts for purposes of 
dissertation: — 

1> Q~<oGST !T f5 p ; 

3 - ggLDLfsi) pSsar GUGtrrrR'gj; 

4. sQlLQ, c^yS3T <5&fi IU lQ{>VT 68)LCiu51 63T ^JT€STa Lp6V' Q&gtJtl. 

PART— DISSERTATION 

Si psu p jSlzSdd QL.mriTpp ’* 

The revelation of Jnana ; depends upon past Tapaz, 
or dutiful disciplinary devotion. 

STATEMENT;— 

tr-am® g)si;ay/r53TUi/r<5<gf ( g5<^0 (LppQ^iu^eij^^rrssr 
r§&(ipi}). 

Jnana the means of redemption will become known 
to qualified souls as a reward of their past Tapaz or 
meritorious performances in past births. 

Jnana is revealed to the soul by Brahm when the soul 
becomes qualified to know the Truth. Good ac- 
tions performed in this birth alone are not enough. 

REASON — 

(oLcp, &rl&j)Lu Sfflturr^Siurr^fEj^Sffrr^ Q&iu ,P5®srQm ^turrSaj 
^rr ssr <9SiTLLisL.gje\)6\) (S LL:r&sflfi>6ir>p& 0<»/rL_/r«//r<a^) ( r65r. 
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Because Sariyai, Kiriyai and Yoga will not themselves 
give Moksha or Release but will only lead to the discovery 
of Jnana, the good way (< r&t u>irir£su> ), 

The Tapaz referred to in the statement means Sariy? 
Kiriya and Yoga. None can expect redemption 
by the mere performance of Sariyai, Kiriyai and 
Yoga. This will only qualify a Soul for the 
revelation of Jnana by Brahm. Jnana is the 
Sadhanam {frpznLo) or means of redemption. 
ILLUSTRATION:— 

uou<gT)Q&iLi jjj uppsjuurrjrrr<£ <£ — 

T> p&TITiSl SUif) S <Jol) f T'S8r p ft sm i<sSoi)£ 

<& pqtyfTt&jip ’ 

* The Souls who have excelled in Tapaz in this world 
will invariably go to Devaloka or Swarka (a rsurrs^uh ) and 
after experiencing the results of their good deeds here, 
will be born again in this world in a religious family 
in order that they may reap the fruits of their good and 
bad actions in the past, which yet remain to be consumed 
and in order that they may throw off any remaining 
false attachments: It is only then that ‘ Jnana” will become 
known to them which will give them Release. This will 
be evident from the works of the learned (Jivanmuktars) 
'who have written them from their own personal experience, 

(, 2 ) (i u&£sJ r® gt&sr €$)i la u&uurrSssr 

d^lgdifer gui3sb ®)pui960 

LA(7^61j6U{G3)Lb iJol^lT 68T <j£&S) p GUlk S* 

The pleasures and joys one experiences as the result 
of his good actions are similar to the pleasures one 
experiences when his hunger is satisfied. The pleasure 
of eating is only temporary as everyone who has eaten 
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well, becomes hungry again. In the same way, the 
enjoyment of pleasures as the result of good actions 
is only evanescent and not permanent. If one finds the 
futility of good actions alone for gettting Mukti and 
if he gets “ Iruvinai Oppu ” as the result 

of his Upaya (a-utnu) Sariya, Kiriya and Yoga, he will 
discover Jnana. If he does not get Iruvinai Oppu in 
this manner, in that birth, he will get it in the next and 
through imperishable Tapaz psuic) which are 

True Sariya, True Kiriya and True Yoga (a-o33r«s>u> 
e_saa»-«nu> Sflsm u, e. skss.Ln Qiurraui) which are founded on 
Jnana, will attain union as well. The pleasures one 
experiences as the result of imperishable Tapaz are perma- 
nent and lasting and the Soul who has reached this stage 
will not become hungry again as it will be enjoying also 
the Nectar or Amudu (j/QfijBi) flowing from Sushimuni 

(arL$Qp&xr). 

‘Iruvinai Oppu* means the maturity of Kanmas or 
“Kanina Paribagam” ipsanc i uiflu/rau>). Bad actions 
produce bad results and good actions good 
results. The pains in the one case and the 
pleasures in the other are both temporary and 
evanescent. So good actions alone will not . 
enable a Soul to have union with Brahm. The 
Soul should come to the stage of looking at 
both good and bad actions equally and he 
should have a dislike to them both equally as 
they are both fetters though one is golden and the 
other iron. This is the maturity of Kanmas, or “Iru- 
vinai Oppu”. The pleasures one enjoys as the result 
of his good actions are Sittinbam p fftsinuiT) small 

pleasures. The lasting pleasure which is called 
Perinbam ('Su/fl-wruus), immeasurable pleasure, will 

he attained only through Jnana, What are called 

li 
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Sariya, Kiriya and Yoga are of two kinds: — 
Upaya (*-uiriu) or Artificial Sariya, Kiriya and 
Yoga and Unmai (e-sBr«*>u>) or Real Sariya, Kiriya 
and Yoga. Worshipping an unknown God in 
churches, temples and mosques etc., in the 
ordinary way, making pilgrimages, bathing in 
what are considered sacred rivers and meditating 
upon an unknown God in different postures and 
according to each one's fancy are called Artificial 
Sariya, Kiriya and Yoga. The Real Sariyai is full 
belief or Faith in the efficacy of Panchatchara- 
Porul (ut&&iril.&iruQuir(TFj<5ir) and taking it. The 
Real Kiriyai is the performances of services in 
connection with the purification of the body and 
soul as the result of taking Jnana. The Real Yoga 
is thesame as Sivoham (SQsuitsim) i\e, identifying 
oneself with the known Brahm. The True Jnana 
is the cessation of all activities both mental 
and bodily and becoming one with the known 
Brahm. The True Sariya, Kiriya, Yoga and 
Jnana are respectively called Dasamarga, 
Sarputramarga, Sagamarga and Sanmarga 
£ jsrr&LmT iTsslcj uvTrr&<3su:, && l&T;T<£si1 

&s8TLLfrrr&&ui) 9 The relation between Brahm and 
the Soul is that between " master and servant 
in the Dasamarga peiod, when True Sariya is 
performed. In the Sarputramarga period when 
the True Kiriya is per formed, it is that between 
father and son. In the Saga iVlarga period, when 
the True Yoga is performed the relation is that 
between friend and friend- In Sanmarga period 
there is union with Brahm and Dwaitam 
is lost. In the first period one gets Salogam / e., 
The Soul finds itsef in the same place as Brahm 
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i.c. in thePanchatchara-Porul. In the second pe- 
riod one gets Sameepam r'.e. Brahm’comes 

nearer at Sushimunai. In the third period one 
attains Sarupam (^/r^uos) or transformation 
when Brahm enters the body in the form of 
Jothi (C?a/rfi) Light, through Sushimuna* This 
is Jivanmukti period. In the last stage the Jivan- 
mukta becomes Videka Mukta or Disembodied 
Mukta and enjoys Sayuchiam (&riLi&9iiJLc>) 0 r 
Eternal bliss. Along with ‘Iruvinai Oppu one 
willget ‘Malaparibagam* (u>a>u(flu(rst±) and Sathi- 
nipatham* (&/iSh&ufrpii). ‘MalaparibaganT is the 
wearing away of Anavamalam (< and 
Sathinipatham is the fall of Sakti or Maya. These 
have 4 grades or stages corresponding to the four 
periods referred to above and these are Manda- 
Taram, Mandam, Deeviram and Deeviratharam 
(lo/^ Lofipix, jBsQo'ib, p>$jr more slow, 

slow, haste snd more haste. The power of Sakti 
or Maya will gradually fall off and vanish 
as well as that of Anava nalam when the Soul 
passes from the first to the last stage. The 
progress however^ is slow but sure. 

PART II— DISSERTATION. 

(< pLoappev 00a^u)/ru j e-ozrar/f p p*’ 

The revelation is made to the Soul by his own Guru, 

Brahm. 

STATEMENT. - 

^jsusufrssrijciirsSt^'SQ/S pLLjpQppii) prrGm 00su/riu 

P SSOTfT 

After the due performance of Sariya, Kiriya, and 
Yoga, and when the Soul has qualified himself, his own 
Chief and Support, the Brahm, will teach him the Truth 
as Guru or Teacher. 
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In the 1st Dissertation it was shown that Jnana 
cannot be revealed except by Brahm. In the pre- 
sent one the nature of Brahm as Guru is shown. 
REASON.— 

Because this Guru lives in the soul itself as his body 
without any distinction between himself and the Soul, just 
as the soul lives in the human body. 

ILLUSTRATION.— +* 

(1) ^Qusiu^^rmii ssr s9%mLju> afl© ^yrarseoirsQ, 

*t3sar sjuarar rpjgiii; J*jssrp!u i3hrstnuirs so 0*@ 

-epar &,aarirjjpih prdr ^amljapm” ■ 

Brahm will make known Jnana to Vijjnanakalars 
from within them; to the Piralayakalars from before them 
as Guru; and to the Sakalars He wifi make known Jnana 
in the guise of a human being as Guru. 

There are three grades of Souls; Vijjnanakalars, 
Piralayakalars and Sakalars. Vijjnanakalars are 
bound only by Anavamalam. Piralayakalars are 
bound by Anavam and Kanmas. Sakalars are 
bound by 'Anavam, Kanmam and Maya. The 
redemption of the first two sets is made quite 
differently from that of Sakalars (See last stanza 
under the last Sutra). All human beings are 
Sakalars and are bound by Anavam, Kanmam 
and Maya. Brahm first enters as Joti the puri- 
fied body of a Jivanmukta and thus takes the 
form of a human being. He remains in the 
world in the guise of a Jivan-mukta till the attain- 
ment of V ideka-mukti and gives Mukti to such of 
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the Sakalars as are fit and qualified. The persons 
into whom Brahm enters are called Avatars. No 
one is born into this world as an Avatar at birth. 

ILLUSTRATION.— 

(5) J)j$ujrr e_srr.©<£orr 

Q<f.79lLjLDm}i 'Lp68Tl9o3T p <5 6TT Q IS 1$ GO * 

f&jZS) DlLjSftl U 0 <5F T X) Q&TGrrSIT T T , Q<$iTGir U6U G^'oU SST 

,-< 5 d gB-sh Q& f r&ru€u>T 

Atm as (Souls) cannot understand things unless they 
are taught by Brahm and taken along the way towards 
Mukti, step by step.. These Souls possess varying 
degrees of intelligence and their progress towards Mukti 
will depend upon these varying degrees. Vijjnanakalars 
and Pralayakalars do not require the study of Jnana 
Sastras or Vedanta-Siddhanta philosophies, as they are 
already far advanced and they can attain Mukti as soon 
as Truth is imparted to them by Brahm. But in the 
case of Sakalars who are full of ignorance, a study of the 

Sastras is quite necessary even after the revelation of the 

Truth and Brahm, as Guru, will make the same ineligible 
to them from within and give tnem Mukti when the 
proper time arrives. 

( 3 ) QpSsiLJurrgpw ssmsu^a^da sri^lsn.ifiuiTso 

(ijstiGtiiTuj? QL-GirsuiTLntretiJ $ n & Litrso- ^jdosOiT 
^Kj^^irrS iSm^Ssar ojtr sr fS<oiirnr J jstrQaF 
e_0<aj/rS,i n-pgi' 

Oh? you worthy disciple ! The milk and tears which 
were hidden within the women and which did not issue 
till now, issue from the woman as soon as a child is born, 
through excessive love for the child. In the same way 
Brahm who is always within the Soul like water and its 
shadow but who is invisible on account of His Form- 
lessness, appears in the guise of a Jivan-Mukta in human 
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form, through excessive love for such of the Sakalars 
as are fit and qualified to know the Truth. Otherwise nobody 
will know Him in this world. 

PART III— DISSERTATION, 

'<cSlc£_/su (o€uu.iflmsr jyajtrr>pSsifr euGiriTfigi” 

You (Soul) have been nurtured by the wild men (who 
are the five senses) and are in a stupor owing to their 
influence over you. 

STATEMENT:— 

fgi)&]6ufrs8rLb(r&&6rr K cBiLjSSSTfr^So(rfT^sr fithewu) 

ityoD3T J T Jg] # 

These Souls which have sufficient intelligence to learn 
and understand things when taught by Brahm are in a 
state of stupor through the influence of the five senses and 
are not in a position to know themselves. 

REASON:— 

ffirriCs Ufotfl EjS^Sl l / oU GST <o3T in's UfTSti < 3 E:Tl — Up-p<o&p&&tTt — 

..$) ppsorrwr 

Because like crystal which loses its own brightness 
and colour by taking the colour of the nearest objects, the 
Soul loses its own nature by being overshadowed by the 
five senses and expresses itself only in terms of each 
sense. 

ILLUSTRATION: — 

a U&T€sfl ^/H7<35/Tl13lD UIQ-& LL$ UfTffO fillfllULA 

pskarfl p(oLD striUSah SSstsrrsgzi — ussr sa fip^jpu 
QumuuLfetiS&fr (Seujpjsssrrrfk Qufr iLiQufT'juiiJfr Qlhus^^t l — frsjr 

QlsuuuQuit^lL^^ anpeuth Qeujv” 

The Soul should first know that his general unreal 
nature is to exhibit like crystal the characteristics of the 
Senses and other Tat was attached to him and then he 
should find out, that the varying characteristics of the 
and Tatwas Senses are not real and that they lare different 
from his own real nature. If he once finds out his own real 


i 
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nature, then he will become the possession of the "True 
Thing , Brahm and his general unreal nature will depart 
from him. 

PART IV— DISSERTATION 

^*#r«fliutd«ir»9)u>ctS«r ^HfirssT&Lpeti 

The Soul leaves his connection with the Senses and 
other Tatwas and joins the "Foot” of Brahm as he is no 
stranger to Him, the moment he severs his connection 
with Tatwas. 

STATEMENT.— 

j§j6ueurrs3Tu>/T •spasrSasr (asuqrjGutrsisr 

a/raawGhn/, pi&gi (Lppa> Quirppenp jy&wiqti. 

The Soul, who is not able to know what he is, on 
account of the stupor caused by the Senses and other 
Karuvigals, as soon as he finds that he is quite different 
from theTatwas through the teaching of his Guru, Brahm, 
joins the F oot ’ of his Chief and Support. 

REASON — 

" ^fpqtjin p.Tjiipwa-Qaj mml giSsnrjjtrlir” 

Because just as the mother earth is the support of the 
man who falls from a swing which breaks, Brahm or Pathi 
is the natural support or resting place of the Soul who 
slips away from Tatwas or Pasam. 

ILLUSTRATION.— 

(1) “SsBpQ^FiuiuSsirp Q&QgiALi'sareGlsar, e_srr sttld 

&anpQ&iLnjmvsr e_&mrrriSei) fUrr/s jp — Sem p<s3t_Q 

jtjSsO'SL-.sSeti ^jjiQuitso, iSsrrir^j 

^dsosSeo ^jrGisr ufT'£pan<£ 

Like the water of the river which is obstructed from 
flowing onward by a bund, but which flows towards the 
sea and becomes one with the sea, as soon as the 
obstructing bund is removed, the Soul who is freed from 
the obstructing Pasam, through the teaching of Brahm, 
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«- r «a s 

to his “Foot”. There is no going back ^ 

have no more births. . ^^Sso ^jr/rsir; 

(.2J ° ^<3 ®aj)DlU60«)63r— 

9a ,^ 0 jj« — ■»*’ ® f_. 

xsarGutrio j/wuiaaar **&> Jf 

Sjki'lu'SiDSiraar, JH SS ^’ 

Pathi Jnana, ithen no 5 P is different 

(^)ot Path. O, Brahm K Pat^ j Jerogator, „ 

b- F“ “ i P “ ] n ZntLZe of Pathi (Brahm). 

r„MaV^eT!res a c.n feel only things • ^ 
relchihem. (The eye can see dioan. : objects, « £ V^“ 
can hear only the sound wh man gets back 

,he case with other an d will know no 

his sight, his joy wi e which is now 

bounds. In the same way .ft " h e atta ; ns 

blind, gets his jo- r^. ao b “nnds. Pasu Jnana 
Palhi's “Foot and his f* '^Z “f Pat hi Jnana, and 
and Pasa Jnana ore on y both Pasu-Jnana 

when the Soul has his ^ to Pathi Jnana, 

“ 

F » £22 

****** u-rfiOu/r*, 

Oh? you (Soul) the fa, advanced in 

of Self or Brahm and 1). you haye 

Mgjpa p£r?r*rt« >' * 
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now known that you are not the 5 Senses and other Tat- 
was. You had better give up your connection with them 
and firmly attach yourself to Brahm. You should adhere 
to Brahm in the same way as a Sakala (***>™) is attached 
to the five senses and as the moss which spreads over the 
face of water (in a pool or tank) and does not lose its 
cohesion even if disturbed temporarily by wind or other 
causes. If you so adhere to Brahm, Malam, Kanmam and 
Maya will leave you. But if for any reason, they disturb 
and molest you, you had better constantly think of the 
Brahm to whom you adhere and ignore them. 

(a) The Sutra as translated from Sanskrit by Pandit 

Kuppusami Raja : . n a ■ \ 

jSjGma; ®<ssn*triT$ p aStr peuir^esr ^ssresfltuesr (u/r*£tuairra>r) 

^ TIT® 

^090/ijJ, e-si&r & jpr 

Qu'r$ssuuiL ! -*i&u, Qat-rmbrAiLfy 

tSiiMirfitu&u, /spupuiirmr aeuMeu^u/s j/mt-B sar^ssr. 

The fortunate Soul who has become qualified through 
the performance of Sariya. Kiriya and Yoga in the past 
many births being informed by his own Chief, the Brahm 
as Guru “You have not known yourself to be Shram or 
Brahm on account of your association with the wild men 
(the senses)”, leaves his connection with the senses and 
joins Sivam, being no longer a stranger to Brahm. 

(6) The corresponding Sutra in Sivajnana Siddhiar. 
(i ujsaiwauair •ssisrLb&G k 
sue irtriigi jyeuSsor jt/phurTgi idiu.wS Spuu 

Smssrsum 1 * u «r sauna: sir sir ji/ jtj&iiBso iSS-i&iu 
(3u0«»uiOio / r®*^ s/r <S)'®® QuggpiLbrrQuireit 

giekeafivu ffitiqeo Qaitur uiL®? 

^j^neuSssTiLjiM gn u<V)j»ij> Qpn-eo&u9*>r 

tAetiioapfippli®)*® mevruf-aQip aneuuuek ’ ^ 
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A King’s son is taken and brought up by wild men. 
He is ignorant of his real position, remains apathetic and 
conducts himself as one of the wild men. The King his 
father appears before him and tells him “You are not the 
son of these wild men, but you are my son,” separates him 
from the wild men and makes him one like himself. In the 
same way Brahm, through Arul (Grace) as Guru, informs 
the Soul who is entangled in the toils of the wild men of the 
five senses, and who does not know “Self” and “Brahm", 
of his real character, wipes off his Malam through Arul 
or Jnana, separates him from the senses, makes him one 
like Himself and places him under His beautiful “Foot." 
(c) Corresponding Sutra in Sivaprakasam: 

xmxmQLbfrsm jjj l8&)$so(J1uj6V <®/r0 ( grar) < gj)^r/i5, 
STlLuJ-UJ (tpsw GJT LD 

(ganno, <3j0<srr 2_0Qjrrtij6Ujfegj 

§}6Ufba»p($&3, Q<S3 ) p <95 LpStf 0J2/0LO/r3 ( iD' ,, 

Without Karuvigals or Tatwas the Soul cannot know 
anything. At the same time it is not possible for the Soul 
to get Jnana through these Karuvigals. Through the perfor- 
mance by the Soul of Tapaz, in previous births, Brahm 
appears to the Soul in the form of Arul (Grace) as Guru, 
separates him from the Karuvigals and makes him reach 
His “Foot". 

(J) Corresponding Sutra in Sarvajnanotra Agama 

(^0a/0/rC?0)^^ir lola), 

^ufTeSl gpi&r QpsujLn&n pfijgi (tr? p HurreOu 

U<3rL&€\) ^ <5iT$0 LL6U) pfi J£] &6U ^ SVU) sfisTT E7<$/7 ^0«0LD/ 

) C ol&itS f£pGu8asr ubih $ar p ptrsv 
plrr&(&yj) SL-amfrlufrev, gjfgeLjib 
&n rttojUGVtr&iEi&Ssrr si/sarsafluSscjr cty&n p&sxsu ^5 jgj 
pu:<o^iuu}fr&(^LLfT uQutrffO, L£>& fijiT&S iflanojuS^ei) 

^a)LS0ii fif&&j)&GiJ6vr®sflujrr&), ld<o 0 pen p 
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The God-like nature of the Soul is hidden by Maiam, 
just as ghee is hidden in the milk. Brahra as Guru in the 
form of Spirit-matter (Arul or Jnana), removes his Maiam 
when he performs the True Sariya, Kiriya and Yoga by 
means of Arul and makes him Brahm, just as a man 
bitten by a poisonous snake and who remains unconscious 
is brought to his senses by the proper application of 
mandiram and medicine by the physician and just as 
metals are changed into gold by the application of intense 
heat and sublimation. 

(e) The Revelati m of Jnana is Atma Darisanam or 
Realization of “ Self " by the Soul. This is at the same 
time Siva Roobam (Vide note under Sutra 4). Because 
both the Soul and Brahm are in the same '* Jnana ” or 
“Panchatcharam'*, 
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IXth SUTRA: 

THE PURIFICATION OF THE PASU OR SOUL 
BY MEANS OF PANCHATCHARAM OR JNANA. 

{ ufT&iXi ^.mnrfTu 

$r$rs5r d &owr$3fffl<oafip i^rru^. 

■e-irrrpgt] Usurp Qpirp Q^ssruurr 

pzmas&LfistifriAU^, «sfl$ Gr&nregpji}) p ” 

The Soul (Pasu) who cannot see Self though 
endowed with eyes and Pasam which is matter (Asat), 
cannot find Brahm. If the eyes which are blemished with 
Malam, are changed into pure eyes through Jnana and if 
Panchatcharam is taken and meditated upon, Pasam 
(Malam* Kanmam and Maya) will disappear like the 
elusive and fleeting mirage and Pasu will escape from the 
stormy ocean of births and take shelter under the cool 
shade of Pathi or Brahm. 

PURPORT.- 

^sisf Lb&r /£ ^ l >jaa r ^gni m/r a/ e-saw/r pjppeo pjM' 

This Sutra deals with the way in which Atma or Soul 
is purified. 

Unless the Soul is purified by Jnana or Panchatcha- 
ram, there will be no Brahma Darisanam or Siva- 
Darisanam (i9*u>pti**ru>, Qeupifl&esru), Vide note 
under Sutra 4- Atma Sutti or purification and 
Brahma Darisanam go together. Atma or Soul 
is now covered with Malam which is just like the 
alloy(verdigris) which covers copper and unless 
this alloy is washed out, Brahm will not appear 
to the Soul in the form of Joti of Jotis (Light of 
Lights) which is the form He takes when he 
enters a human body. (Vide Sivajnana Siddhiar 
Sutra 8, Stanza 38 and Sutra 1 1 , Stanza 8) 
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This Sutra is divided into three parts for purposes of 
dissertation. 

(1 ) ( < Qsts3rs<s6Ssr, urr&u* nra uptanuj 

■lo}j<T'68T <3B£5ti&T p &$(b&S>p 

(2) l ‘&-a’.r&'g}$ 5 srp Q pirpQpasru urr&ih spq^eup 
- <£S5X! GS&LpetirrLb u t £l.” 

( 3 ) ‘‘sQ&QtUomr jgawu) p” 

PART !— DISSERTATION. 

e( ®§g oBr&saisr, unr&ih ^mjsrrru uremia 
<ojjiTovr& s^sstgsS<oS p &(kanp Rrrup” 

The Pathi or Brahm who cannot be seen or known by 
Pasu and Pasam, should be seen and known by the Jnana 
Eyes or by Jnana. 

STATEMENT : — jyusappSsd fpjrrm assam 

See the First who cannot be seen by Pasu and Pasam 
with Jnana Eyes. 

['Jnana* means Sivajnanam or Brahma Jnanam. 

This is the same as Panchatcharam]. 

REASON jy^/sw* <a^<®0 u>^s)j£ p Q*ir&srutfnu £ p peotrm • 

Because, though He is beyond the grasp of mind and 
speech, He is " S ivasai ” who can be known. (This is 
dealt with in Sutra VI) 

ILLUSTRATION- 

(1) l ‘i*>frup\S<Lirr, fiTssrCourr, <£(? &/T®nip(o{urr 

3 p icj <ST$53T pi3iLJ&5T ) (3 pfl fiip<5U<oB)<£ (f)fTup GST 

pan <$3)3 go pstfSssriLi'£i&2ssr® i pan lags fr<gOB)fr 
erm ^lo gtgot ^/jSsurrfr 

I searched for me in my nadis, bones, nerves, blood 
and phlegm but did not find “Myself, so says the 
the ignorant Soul; but if the Soul knows Arul 
Or the Sout of Souls in his body, he will find not 
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only u Self " but also Pathi or Brahm. Wbat are 
we to say of those who are unable to find this 
Arul or Jnana which is ever with them ? 

This is to show that Brahm can be known by Jnana, 
though He cannot be known by the ordinary 
intelligence- 
's) U &(TL_IS^lU p$oBT< 9 i aiT^SS)', &&S 3 T 68 pt <£rgj<£ 

&rru.L-.mu ^orr-orr^^n^J; ssksir^ss); — ^rriL^iu 
s_st TGffR fi$s8rai&'r ! <o$v) ; o_srr str p !$ <sk ffswgj'u 
&<oir gu zisr <a$rrm a_er tgit p£5lp&crmr'\ 

The eye which sees things cannot see itself and 
cannot also see the Soul through whom it sees. The Soul 
itself which is the instrument of the eye does not see 
itself, The Pathi who is the eye of the Soul lurks in the 
Soul Find Him in the Soul. 


PART II — DISSERTATION. 

pT j&Q'&svru urr&ih 
&anro&$Lp&)iTU)u !£l 9 ’ 

When the Soul is freed of Pasam which is like the 
Will-O’-the-wisp, it rests under the cool shade of Pathi. 
STATEMENT.— 


— "fl sudrmQupiii&gsrr oy&pQpek jy&rrem, 
esirpirtu rSpugs t^rrswQ&n-^uQuieirrpiassrjrpurrpju’ 

If the reflection of the adjacent things seen in crystal 
is discarded as illusory and impermanent, the real colour of 
the crystal will be seen. In the same way if the Universe 
composed of matter is discarded as illusory and im- 
permanent being only the reflection of the Brahma-Mirror 
which is the Panchatchara Porul, in every living being 
Brahm, the Permanent Thing will be seen. 
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REASON — 

a ' : $ii& ! £ ! £mL{Gtrair iBiru^^-^s^p jif&pQ pzxrjy srrzm 

G-strpfriLi /Spujp ^rrmQ&rr^uGlL&sh p^, (oajp'iSiUGOufrStLi su&r&rr 
Gupm&Sirr Q €ti ppliUGdQum jpi <sl^ui33st ps it iu /$? pu gj] uis^s 

Q&rr^uLLfTR^SottriJfrzsr” 

When the colours seen in the crystal are rejected 
as not its real colour but the colours of the things placed in 
juxtaposition, the permanent colour is found to be the 
colour of the crystal alone. In the same way when the 
Soul rejects the Universe composed of matter (Asat) as 
unreal and illusory, what remains Permanent is Jnana 
or Brahma Sorubam (^fr^Q^rr^uch, l9jtu> Q& rr^uLh). 

ILLUSTRATION.— 

“Sp^mr^iu, SmLDGV^ujy i3 pfijtujrresnk 

'SpUtTLCUTlU 3 *5r p^GfftQppa)6lJ6Sr ^pLj^Ui GuV€V 

wiu K jy<oir<s8p(i>'§3 G pfr&nqrjQ^T)} 
suirGmQfipGO s8orru3^r <si 

The Incomparable, Sole and Solitary Chief who is 
without Gunas (moods), who is without blemish and 
who is Eternal bliss itself, is the Sole protector and resource 
of the Soul. And will he not appear to the Soul in a 
miraculous manner as an inseparable Intelligence, giving 
up His incomprehensibility, if the Soul first relinquishes 
all his connection with the Tat was (Karuvigals)? Answer: 
He will certainly appear. 

(a) His appearence in a miraculous manner is in the 
form of Joti (<2s?/rjS), Light at the place called 
Sushimuna If Panchatcharam is taken, 

the palate will become hardened and a conical 
protuberance will be formed above the Uvla 
(f>_srr */r) after some years. This is called Sushi- 
muna or Brahma Randaram ( &rLLjrdspjru> ) 9 
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[This is the place where the tenth hole was and was 
closed in the sixth month when the embryo was 
in the womb. This closed- up hole should be 
re-opened by Jnana Fire or Love or Jnana or 
Panchatcharam, so that Brahm may enter into 
the mouth as Joti or Light]. 

Then when the Soul and the human body he inhabits 
are purified by Jnana (The Holy Fire), Sushi- 
muna will open after some more years 

and Brahm will enter into the mouth in the form 
of Joti. This Joti though it will be tiny, will have 
more refulgence than thousands of Suns. This 
Joti is called Sushimuna Joti ‘ 3 &rr@)i 

Puruvamya Joti (4®« uanuiiu ChenniChudar 

( Q f sir soft ^L-ir), Netrikan {Q^pfSsssm) etc. When 
this Joti appears, the human body is transformed 
and becomes ethereal. This transformed human 
body becomes the residence of Brahm, and the 
owner of the human body becomes a Jivan- 
Mukta (s?<>vs® r Qpppssr). This Jivan'Mukta is an 
Avatar and becomes a Loga-Guru ((Jaw*®®) or 
World Teacher. 

(b) Gunas or Moods are of three kinds ; Sattwa, 
Rajas and Tamas ; When Sattwa predominates, Rajas 
and Tamas will be subservient and the Soul will be 
religiously inclined and seek after Truth. When Rajas 
prevails, the other two will be subservient and the Soul 
will hanker after riches, fame and worldly pleasures. 
When Tamas predominates, the other two will be sub- 
servient and the Soul immersed in ignorance and dark- 
ness will act brutishly. These Gunas are due to the 
influence of Sakti. 

Brahm is above all these Gunas and hence he is 
called Nirguna (<fl/ra>0«0r«ar). 
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ILLUSTRATION.— 

‘ijrL-iif. e^essursu^Ssar^aru-is^ emesr# 

*lLl- ^jeafiiLjeir^i a vp<2 parsk — &t—iq- 

tL.smrrii? 8 , *??«>&»; c_®>irrsnix«!n<u^«n^^U3 

HGBrTi<;ppgr)*Q QuriueSiUSu (ourrut. 

If the Universe and Tatwas which can be pointed out 
as this or that by the ordinary intelligence are fully rea- 
lized to be Asat and relinquished on that account, w a 
remains, is certainly Sat. You, the Soul who ound them 
to be Asat, one after another are not the Great Intelligence, 
the Sat. After relinquishing the Asat, if you a ere o 
Brahm. the Great Intelligence and become His property, 
your Atma or Soul-intelligence (**“ ffr) will go away. 
So you are not Asat. If you are neither Sat nor Asat the 
natural inference is that you are Sat- Asat. 


ILLUSTRATION.— 

( 3 ) np jtjGSTpastQpaitsSiL.®* sek® 

^ski-far qpm&Mru—uAi-***? 

emor £*>???"■<* &®u>r& s-^uwsflar; peka.^L- 


&(T 


^LoQufT S\) <35fTsisf } 


If you give up the Universe and Tatwas as not Sat 
but Asat and if you constantly practise Sivoham Bavanai 
.( 83 airaui urraiSsur) by means of Jnana, Malam, an 
and Maya which are in-born in you, will leave you imper- 
ceptibly, just like the poison leaves a man bitten y a 
venomous reptile, on the snaKe cnara . , 

upon Garuda, the kite and transforming himself into 


kite in his imagination. 

Sivoham Bavanai (SQa/irati uirsuSxr) or Soham Bavanai 
is the constant contemplation of oneself as 
Brahm or Sivam. Sivoham means “l am Sivam. 
When the Soul has found his real “ Self and 
when he is discarding the Universe and Tatwas 
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as Asat one after another, he should practise 
Sivoham Bavanai ; i. e. In all his actions, in all 
his speech and in all his thoughts, he should 
consider that it is Brahm who does everything 
from within him and that there is no such thing 
as a separate Soul or individual ‘ 1 / There 
should be a complete identification of the Soul 
with Brahm. 

PART III— DISSERTATION, 

“a9 SQmgaar graii le JiftgljQ&qgpCop’’ 

Administer and contemplate upon Ancheluttu or 
Panchatcharam, “According to Law.” 

STATEMENT. - 

(^)eafi yi$ui<S2&rri&jrp anp aS^ULJlq. 2-<#.?rP<S<£ 

(&>&*)• 

Now that you are relinquishing Pasam and have found 
Pathi in the form of Arul or Jnana or Panchatcharam, you 
should utter (apply ) the Panchatcharam or Arul or Jnana, 
“According to Law.” 

The terms Ucharikka, Oduga, Yennuga and Yettuga 

st sail r 53311 a, s used in this 
connection, mean apply or administer and not 
pronounce. 

Panchatcharam represented by Si, Va, Ya, Na, ;Vla, 
(£, eu, tu, is, u >) is also Arul or Jnana. The letters 
are not ordinary letters but they represent the five 
different contents of the Panchatchara Porul (u@ 
fir lL&jt uQurr 0srr ), Si (£) represents Sivam, or 
Brahm, i or Pathi; Va («) represents Arul, or 
Sakti or Kundali or Energy of Sivam; Ya (w) 
represents the Soul or Pasu; Na 0 *) represents 
Drodana Sakti and Ma (u>) represents Malam. 
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These five when reduced to three as Pathi fSi, 
Va.), Pasu (Ya) and Pasam (Na, Ma,) are con- 
tained in the Panchatchara Porul So there is 
no use simply uttering these letters singly or in 
combination as is ordinarily done. Panchatcha- 
ram is a ‘‘Thing” and in addition to its being 
called Arul (Grace); Jnana, Amudu, Love, Om 
and by many more names, it is also called Mandi- 
| ram This is the Sadhana 

prescribed for the Soul’s Redemption or Release- 
And unless this ‘‘Thing*’ is found and taken, 
Redemption or Release is impossible, A few 
stanzas bearing on this, will be quoted. 

(1) ‘ l <£/ Gtistiev dSptSuiS&nfltufrsir&r 

&(7£La<on<siJ <£ $uj*ar K&dLnfTLnqfjfk gp 

Q&rr svgQgo Ug^iT ai S5 J lb ersnr jy <3r0 $(Lp&n pu9u}- Gpi LL 
LfGtiGOfr eSssru GufT.ijdr GTozrpjtihurrrr, &&S)3tu SLoutSssr” 

Oh ! the Sole one who resides at Kachi ! The beloved 
Jiva (Soul) is eternally sickly from the troublesome disease 
of births; The most able and gratuitous physician is the 
Ancient Sivam (Brahm). Though the Vedas loudly pro- 
claim that the good and effective medicine is Panchatcha- 
ram, the unlearned do not know that you are a “Thing”. 

(3) w *$y L&63T p$(26i]Qnr?(TJj LLfilsIjriA ^u9<osr * 

*^/ 0 oTr ; filQjr.rsi np, SffOeafremsuu^j Lnp 

p^&si) $)jrem6mL-. ^(iTjGtnrGOjyappSiq-io, ^eS^tis p 

€m__ ^Ssaru^QuiGhqYf'sar, <£&GK2uu sinuCoGsr” 

The Sole one at Kachi said. “If duly considered there 
is no Mandiram other than . the five letters f(Si, Va, Ya, 
Na, Ma). These letters contain Sivam, Arul (Sakti), Soul, 
Drodai and Malam. If the last two (Na, Ma) are got rid 

of by means of Arul, the Soul will join the first two 
(Si, Va) ” 
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(3) ^LAfifshrLDfreugiti jyrsp i&ris filur p $®*r 

Sii^Qutr^SanifUi *rrC-U)-, a 

qpa&Ui <§)jr6B3riy.ek eujflesHupjSpfigl *-<u<r (LppjSpn pn&r, 
sikpasr &<muj£l&&uu€sr siAuQ&r . ’ 

Mandiram is Ancheluttu. The Sole one who resides 
at the sounding Kachi and who is the father of Ganapathy 
revealed the five things contained in the Mandiram, put 
an end to the sway of Drodai and Malam (Na, and Ma), 
or Pasam, opened the doors of Sivam and Arul (Si and Va) 
and gave me (Ya) the incomparable Mukti. 

(Saint Kannudaya Vallalar : Sivagama Kachi Malax). 

(4) c< L£in i §lir(E]46&r tQi^it LniufSi^Sesr p LLfr®$L-!T ! 

LDffj jgjjjTiiD&GiT IT SU Lfi p <£ j$ &XT p 6V6BT Jpl&rT&KT , 

uuh^hr.iissrrrrcujp u>]3pQ&(LpKp &ifriLj&>3u 
Lztt'iiffpenpujeixrL-eijrr&Q) u>ir&ffGLLgiL8Go3so(2<u” 

Oh! you foolish men who drink toddy and take opium 
as Mandiram and become tipsy ! Understand that Mandi- 
ram is not the juice of any tree. It is a noble Aerial Flui . 
There is no death for those who drink it. 

( 5 ) “LbfijSjn&i&sir &pj)i$fr uml/'SqS ® ftp in(rtkp>^& ! 

tA/ 5 jsIjr.'EJ&eh' & p p& it jjzifl urr gi Q&frecsff tr/r ^ 

Lbfh 'Sjrm&aifT e^Lbapdsrry s-xi^Cosrr, 

LL/iijSriW&Gfrrr su jjj, LnesrpjS&r ZBizQpcLpP'gi oll. 

Oh ! men who study Mandiras and get confounded ! 
What is the good of the Mandiras you study when you 
die ? You cannot repeat them then. The Mandiram is in 
you and the Sacred Liquids also within you. The Mandi- 
ras are the five letters in the Soul. 

(Saint Sivavakkiar; Sivavakkiam). 

(6) “gprcan* «*y fifiGpcrirs^ KtAosr strar Gpn jpius 

UfT&JTLDGS) piL]5S3r(bl LjS #J fT ffi t^fTSSTLO^J 

&&sorL-fr&) ¥_itS0LD strut* su jp;a//r@ii 

&_68drt—frev jtfL&ir e-emr”. 
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There is no death for those who know Jnana and 
who take this drink daily and satisfy their hunger. If one 
Ends Jnana, his body and Soul will be strengthened. If 
you take any thing at all, take this drink, which is Amudu. 

(St. Thiruvalluva Nayanar; Jnana V ettian)- 
REASON.- 

^.resrih i9jrsfr9fSgni>, ^<&®iresr?s*>p 
(?suiit-/ ( ® > S 3 T p Lj LpuGu/rsv Qieiri&pemp (eieirsQ Sp^LLirseSesr, 

" j) j 7 Od5 o 2 fT<® 0 < d!/l r off t 

Just like a worm which had hitherto lived upon mar- 
gosa (a bitter tree), will have a tendency to look towards 
it, even if it is allowed to live upon Sugar cane (a sweet 
plant), the Soul will have a tendency to look towards 
Pasam with affection, even after the Revelation of Jnana 
by Brahm. To overcome this tendency, the taking of 
Panchatcharam is prescribed as a medicine. 

ILLUSTRATION. - 

esintnl jyjrsar fL.emc.es> Lessor® jyjrSar, 

QSML-eSrf*) Q^LQprroLo, Qsrrpskc.^ 

The Soul should find that he is the property of Brahm 
through Panchatcharam, feed the Brahm within him with 
Panchatcharam, raise the Jnana Fire (Kundali Sakti) with- 
in due course and practise Sivoham Bavanai; and if he 
does all these systematically, he will become the real 
of Brahm property and become His Adiyan luiresr) 

or servant. . 

(a) The unblemished oblation (or Archana Porul-JF* 
&8ssru QurrQFj&r) ia Love or Panchatcharam, The 
Soul should know “himself” the worshipper, 
“the Brahm” whom he worships and the 
“ oblation ” acceptable to Him. Then only his 
worship will have effect; otherwise not. 
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(1) “yen# Q&iL ^esrSssriLjLhy ^Ss^sljuQlI: 

w&6sr ^huedGnuiLjUii pev&sr ^Gn&Q&tu 

^^SFj^jQurrQ^dsiriLjLDj } &~iLirr 

Q p&sszr Qpsrfl'uQajcmrQiJbfTGd’’ 

One should know through the Arul of Brahm “ himself * 
the worshipper, the “Brahm” whom he worships and the 
“unblemished oblation” He takes. 

(Sivaprakasa Swamigai-Prabulinga Leela) 

( 2 ) u ^jj€V)'3»n<5nriuifc, ^rtJGai 

LDfTSti JiflL! gpJtA <3<T,<S3&) ^ 'SLjtfUoft £)]S(cF j & @Sti'LpjpJLQ 

^ii3Ql-.&i£>j jy&srQu fSeoeoQ^^^Sssru^diy 
jyasrQu 9nft(a6ijd>$uJ(LpLL/rih” 

The body is the temple ; The Intelligence in it is Siva- 
lingam. It is the unalloyed and unblemished “ Love " 
which is Ointment, Oblation and Food acceptable to the 
Brahm whom Vishnu and Brahma sought in vain. 

(St. Kannudaya Vallalar) 

V&) If Brahm within the body is fed with Love or 
Panchatcharam, Jnana Fire (Kundali Sakti) will be stirred 
up within ; Sushimuna will open when this Fire reaches 
the boiling point and Brahm will appear as Joti. 

a <£0i£0<ay 06S)d?/jj$»ruj <5(ruj fsjjz&sr /*©aysrr 
ssrflihLjQ pfriLi Q&lluSsstiu iLirrdr 

®0i«, &, |JT OT ^)65T6U y^LlL^CpUJ 
&<&ifl6k](3up a_6Y 

uqjjGLl SoSi ^gGfffTOT @6rfOT)S5 OdBiT @ 

UffiS 3*07 pit Q&UJ ^7, 

Uj&gjLbfT pdo&Lb 'gjj&SQiu U€sd\Q&rTomL_ 
ugsfipetop eresr Q&rreojpiQ&eirr; 

QffiQtfl aflsTT fEjaeuQ?} p<35$l$8V) (LpirpfilQtu, 

&asrLb<uirm'iyp 00V?®/*” 
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Oh, Dakshanamurthi ! O my Chinmayananda Guru ! 

1 was in a sickly condition in the midst of the den of the 
body which came out of the womb, and was covered 
with Malam like the copper covered with alloy. In Thy 
infinite mercy, You raised up the Jnana Fire within me, 
melted me in that Fire and when I had sufficiently become 
mellow to receive Thee, you touched me with your Arul 
Kuligai, entered the mountain of my head, made me as 
pure as the purest gold and also made me your own. 
How can I express my gratitude to Thee for this ? 
(Thayumana-S wamigal-Chinmayananda Gu ru) 

(c) About stirring up Jnana Fire or Kundali Sakti, 
read also Varaha and Yoga Kundali Upanishads of 
Krishna Yajur Veda translated into English by Theoso- 
phist K. Narayanasami Iyer. 

ILLUSTRATION:— 

(2) ufr gn Seo jriT(^sv)€iJS a&vr 

QrhG&jBuQ p & fr&sRfO 3<suzvr<5o3vr 

^fTLL^sQSpCoiTff ssrp)^ Go urstil&rr ^(T7ji£>Quovr sur 
'Qtirpir-ax <=H£5G 

If you (Soul) contemplate upon Brahm sufficiently 
long as the result of taking Panchatcharam, He will 
appear to you, just as the planets Raghu and Khedu, 
which are not visible at other times, become visible during 
the eclipse of either Sun or Moon ; and make you His 
own, just as the fire makes the iron its own, when the 
iron becomes redhot. 


( 3 ) 


ILLUSTRATION.— 


<, LoessT(Lp/S3<} mrr&rw, LoeviT) eQjSetnjB ssofr^uLD 
GTStkemifltu #&tr &prrQsu(Lpu> — /sarar swflei) 
sSsiiLj^eu/ruD mir^LniriM, &p$iupshr aswrigpLo 


(sti/ru) 



Panchatcharam contains all the 36 Tatwas (Atma 
Tatwas 24; Viddiha Tatwas 7; and Siva Tatwas 5) and 
Brabm is seated upon these Tatwas. Realize the im- 
portance of Panchatcharam in this manner when you 
take it and meditate upon it. 

(a) The Sutra as translated from Sanskrit by Pandit 
FCuppusamy Raja: 

* pL-j p pHiLjent—Cotuirek, Saigyrar 9gr)eo ^frpgi uyr 

tuirSsj peareafit —pfiien, fF&datr jypireugi ^ripifhairLSajirtL/sherr Soup 
fitdmr jijiisii&iijuiirujjtilri'&i, SsupfilpaeireafltuLciirear QurriuQuir^err 
sSttr arrearp atneijsmifaS (Surreal p QutriLHLjeosrira&t98air 

£ l 3 , ^ajuGuirgarirsrr Ggn-^dvaj^u^^OTuGurDp, 
^uurnNrjt ugd=(rcla=jfu Guirjjsrf&JTij ufraS<s<a>«.5L.aj65T. 

The intelligent Soul should, through Jnana, recognize 
the Brahm who is within him as Andariyami, as a non- 
stianger to him, give up all false knowledge as mirage, 
receive (take) the Panchatchara Porul and contemplate 
upon it that he may become steadfast. 

{. b ) [Brahm is called Andariyami because He does 
everything, though He does nothing. 

ti t_mL-.iuQprTsarjpjer>L~iuireir erppiui Q eupeaieuu!} ear pfid entrap 

g'mi—uSqrjih gnLc> $)QFjri ffieCfsajtij eremeuiLjui s-l-iau/tili p 

$L-L&QpsiiT p^liutr enema i@earQ(n?(yj QaiueaiauSleir [Si 

**/s»i_<uayu) QaiLjiAtriraissT -9j^^(fiUiTt£iU(T6U65T.” 

Brahm is Andariyami as He stands both as the owner 
and the owned without any distinction, as He is in this 
world and is not in this world, as He makes anything 
and everything His vehicle, in a mysterious and incompre- 
hensible manner and as He does everything though He 
does nothing. 

(Tatwa Raya Swamigal-Brahma Geeta (pppieujrtriu 
*eutri&am, i9rn> Strip)], 
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(c) The corresponding Sutra in Sivajnana Siddhiar : 

<{ urrs^rm pprrgpuh u&^rrssr gpiLb 
unr/ruuffhu uo’ClustSsst u j£its j/r sot p prr(2 a) 

8/5^9i/)/T®/ii e-srrsir&Q p R.ns). uufrp 
’Ssogot'II p ■? BiSu Quir^zor 

a-svdfOaaJ.T/x jyvd&ns 'S sttOllsst jp 
^y^a) jytSctstiA U !l/.T0lc ; i9m zmiil 
gSDT^^ F.lb ^gjG^igsioD^ ^15UU4 «*<$ 

EL-arar^ ?^ s^ffiuu^sr ) 2MS3tQl£*5V7 ll gpi—.” 

The Lord of Lords who cannot be known by Pasa 
Jnana and Pasu Jnana should be found through Pathi 
Jnana and the Soul should be able to rest in the shade 
of His Foot, when he has found this Pathi Jnana. As the 
Soul will be drawn towards the universe or world, on 
account of the longstanding habit, even after he has 
found the Pathi Jnana, it may be possible to rest in the 
shade of Brahm, if he gives up the world as false and 
unreal as mirage. As this is an impossible feat without 
putting the mind under control, the sounding Panchatcha- 
ram should be taken to curb the mind. In that case, 
Brahm will enter into him and remove all blemishes. 


(d) The sounding Panchatcharam ^@3^^ 

,£<&) refers to Silambosai (S}a)tii'3>u/rar>&) } (Sound of Nadam) 
which the Soul will hear when the Jnana Fire or Kundali 
Fire is raised within the body. This is a sign that the 
SouF as well as the body is being purified. This Silam- 
bosai or sound of Nadam will grow in intensity and 
duration and change into a variety of melodies from feeble 
to sonorous and in the end will be so powerful as to 
drown all outside noises. 

(I) “ Quirms fpe8<suL$(2iuQ&6ar jy 

Soars 0LDt53z_< sar 
Qwtul- jyiiiQs&cifi u 

U 


106 


Nada Bindu will begin to sound for joy when the Soul 
is on its way to join the i Foot* of Brahm and as a sign of 
the purification of the Sou!. You (^>ouI) should follow this 
sound and contemplate upon Brahm without falling into 
pitfalls on the way. 

(Uyyavanda Devanar-Tiru-Undiyar.) 

(2) “ jrSurr&otLirGa) 

QrzwiU— up'EJ&Q'oirGtittifru* 

( 4L£'sQQdJ;W(^iA LS&rCJ^/T/T S5 s\)LCl9G> o8)& 

Qsu 'Straps &£pLci'—T QfsQiiSso '3«tlL0lc/ 
g^sQSsii ip Q&sQuSlft) (fiSL-L-rrso 

00 fiUTo 5 JT JQpiTlTLn 3 r i'&LGfr&Ji-; 

p.TGS£lm ( D ^ipfririh jr^^io/rgjso 

& f & T )k <35 ^jT* 33TLDT /^S0<£^^/^(?LO. ,, 

The whole universe moves by the flame of the fire 
of the Spirit (Brahm). The Silambosai which is the sound 
of Vedanta and which dances everywhere will sound in 
the ears. If this sound is heard it is a sign that the “S : x 
Adsrarns" (the Guru,) are being purified. If the Adarams 
are purified you can enjoy perfect and eternal Bliss. 

(AgacEasar Purana Kaviyam; jy* y > jrsmirs'T^.uLb). 

(j) Read also Hamsa Upan’.shad of Sukla Yajur 
Veda and Nada-Bindu Upanishad of Rig Veda translated 
by Theosophist K. Narayanaswami Iyer. They speak 
of the sounding of Nada Bindu and the different notes of 
the sound. 

(e) Manoliam (uj'^gpaxuii) or the cessation of the 
activities of the mind is absolutely essential for union with 
Brahm and this is not possible unless the Mupporul or 
Panchatcharam is taken and the Soul is purified. 

(1) “ GppUU'T IMSOtUiG'aUQfflU Lj ^ ffiG SU(tr?tU 

Q pqrfLbev ^■SQpemi^irGLtifr'f 

eurjuutr uisanj^Guirssr sul^Guj Q^sir^so 

asrrfrr vnsruG un sv ^aysafla) jy&aeu/r/r utr QTjj 
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sti.jDuuir G&sr u>«at 

(gjfSuutT'S siLisf-entaisar 3 £'&(&)( &,“>! 

Qairuuir u>ssr p pr®** 

«flLlt_6u?«w ^rresflQiusorjU (oL&SLjain-'lir. 

Will there be any peace of mind, if Mind and Buddhi 
go their different ways ? Those who give free rein to 
their Minds will wander in this world like thieves. 1 he 
one who is able to bind his Mind with the Intelligence 
will be a Siddha (9.*,«»0 and one who is able to bind 
the Intelligence with Mind will be a Jnam (Philosopher). 

(Aswani Devanar-Sivayoga Kalpam) 

(2) sir aisw^a/i— 

(Sfturr'lssrsst arxtrttr* nprppSicSuutr; 
fifl0iiiS'?33T53r, ^ui9uir& LDrrir£&s>'2*Grjj; 
ai«h) : ^for|swri33T insjnb 1 C5'5^ T!C ' r & ?> 

1 turned from my evil ways through the power of 
Brahma Vastu (Panchatoharam) and became the child of 
Brahm What you should practise is this.-‘Take Brahma- 
V„astu and you can bring your Mind under control and 
you will have other powers too. 

(Sundara Anandar-Sutta Jnana) 

(3) “5u/r«0tL«/fl , S/U> §fiirG>jl±U& £)1U> LjpU>LjU:B-ZITjM)U> 

(tji ssr sur jgiop'h gp 
pirs.gLh; ix(?g)oV)UJLb ptQssrfSqsii; 

jy jpi(ip&surr? Q&rMQsotr^isijj^GjS oi& 

A" Thing" (Panchatchara Porul) which has neither 
births nor deaths* no night or day (Kevala*SaLa:an), no 
inside or outside, no speech, no form, and no end, will 
constantly press upon me (Soul) and will give me ccntiol 
over my Mind as a natural consequence and will make 
me one with Him. Oh! the Six Faced! this Ecstasy is inex- 
pressible. 

(St. Arunagiri Nadir’s Kandar Alankaram) 
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(c) Corresponding Sutra in Sivaprakasam: 

“ fiGr/Tpii, Qusurr^i ai, apar^a 

gss»<y(3*/rsrr; js^saaflaar pjib(?u)«v spLflpg] jy^sir pii(8ju>; i_2arr 
Qlir&eauj j>jrrrjtGtjju> • unr, uj, uoppgi upqrjs s_ l i r D®0 

fr&aiflsti ®-«uw0ti; (Jj'gj ^0G«ug5^^air 

In order that Anavamalam and Dirothi may leave 
you, you should administer the Panchatcharam consisting 
of Si, Va, Ya, Na, Ma. In that case Na and Ma 
(Dirothi and Anavamalam) will die and Arul (Va) will 
grow in you. Then Arul (Va) will give you Sivam (Si). 
You the noble Soul (Ya) will then with the support of 
Arul (Va) become one with Sivam (Si) or Brahm. This 
is the Merit and Glory of the SACRED LETTERS. 
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Xth SUTRA: 

PASU’S (SOUL'S) VICTORY OVER PAS AM. 

prrQosnurrSaj j^ffiQfifSy 

£)p& 

ldgo, lliTs&>u <5 £o3T'?0)$ suGVGQSssrtiSl sisiQ p >} 

Now you have known your real status (that you have 
nothing to do with Pasam, and that you are Adwaita with 
Pathi or Brahm) and you have been taught to consider 
the universe unreal to take Panchatcharam and meditate 
upo t it and to practise Sivcham Bavana. As a further 
step towards union with Brahm, you (Soul) are now asked 
to give up all idea of Dualism (Dwaita) or your Separate 
Individualism. Cons : der yourself nonexistent, sacrifice 
your Egoism (Self pride) or Anavam or 1 M ism, stand in 
the purely Adwaita capacity and realise all your doings, 
whether of action, speech or thought (losw-u), a . tujlo ) 

as those of Brahm within you. If you loyalty and firmly 
carry out these instructions, Pasam consisting of Malam 
(Anavam), Maya and Kanmas will desert you and will 
not further molest you. This will be your Victory over 
Pasam. 

To explain what “ Irai Pani Nittal ” (g>*>p u^3pp^) 
r' means, a few stanzas will be quoted. 

(1) “pen T<sQ*6sr pfrQ&iueopjvpJBtr&r ^^jsurru &p3<s k, 

P5IT p€5T Q-tl9lTfriLI tLaiffQj &~pfj3 ^ fit — fi 

firrgBjvSurras'Eisi&triLjilb pray* Q&IUJ&, 

Qupi&p Seir^sijSotrrp prrGBj&SsQQsu oiir 

O/J00 #aj(5uff« QlAGSTU (Sudrti Qfijfl ” 

If the Soul gives up all his individual doings and 
stands as Brahm, the same Brahm will assume the body 
occupied by the particular Soul as is own, eat, sleep and 
walk as the Soul, pass through life as the Soul and without 
any distinction between Himself and the Soul, will make 
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the Soul Himself. This is what is called the exalted Siva 
Bogam (SoiQuirsth)* 

(St. Umapathi Sivachariar-Unmai Neri-Vilakkam). 

(2) “*u>Q?<ustip£)i gfrmpfiHrih ^ p pt9 sir , nrrpm 
j&Z&Q&UJGti<3>T(oS8r QtUttT jryjfiffiup 
f &&r$56r(o‘Upr*>&<Tzar Q'wsxr ry unjUup” 

If we consider that Brahm is the Sole doer, that the 
Souls are Akartha ,& r )* that all the doings of the 

Souls are really those of Brahm and give up all idea of 
“I” or Separate Individualism, then Brahm will swallow 
up such Souls and make all their doings His own. If a Soul 
entirely gives himself up to .Brahm, the latter will also 
give Himself up to the Soul. (The Soul c*n attain this 
only by means of Arul.) 

(St. Uyyavanda Devanar-Tiru-Undiar) 

(3) il Ssuisr Lp's'ort ‘ussr rtSso O'/jsar jpiii, 

gT}jo&U.aJ ji? &r 5& off rfilsuQ o$T jj/ti, Ssu osrsvosr^j 

GrssrQ&iU sv/Bn&oirpQ<£&rjpiL£, ^jansuuS p&npfi 

#o3tQ ^!L/ 5\)/r«S Q srrsirGfT TG8)LCij£T szt 

Whoever realizes that Brahm or Sivam alone is the 
Sole Doer and that there is no separate being as Individual 
“ I," that all the knowledge the Soul possesses is that 
of Brahm, as the Souls cannot know anything without 
Him, that the Souls being Akarta (non-agents) they have 
no independent action and that whatever they do, whether 
speech, action, or thought are those of Brahm and 
entirely gives up all idea of Self or Individualism, 
will become that Brahm- 

(St. Uyyavanda Devanayanar Tirukkalittu Padiyar) 

(4) “e_soS«>f)«> GTsbrQ&tu Qsoe»eiirice-shrsB@Qtu, $2 iu 

$ sway 6u2 <577 vsisr Q&iu esosrsbr jpi'o 

rfjlSs*TGUtrrr&(3j tSSen'sek sreceo7un $i>(ajikfsir3w 


in 


“ All my doings in this world are yours and have 
no independent action. As you do everything from within 
me, all my doings good and bad are yours and whatever 
good and bad others do to me are also your doing. It 
one realizes like this by means of Anil, he will no be 
molested !by Kaninas there will be no accumulation 
of Kanmas against him for future births. 

(5t. Arulnandi Sivachariar-Sivajnana Siddhiar)] 


PURPORT.— 

“uir+aspiii us*rmiu>' r J» irp &?*>&?<& pj»” 

This Sutra deals with how Pasam is conquered or 
destroyed, by the Soul. 

This Sutra is divided into 2 parts for purposes of 

dissertation. 

2. pirlssrturrQiu 

2. @anpues>fi£p*> LbiTsr,u fit*®*®® U»£9tn9ar3p. 

PART I— dissertation. 

tijqtuQtsrfiirQ* vtwrStu jqiiQtsjd, srs&S” 

The way to become one with Brahm being known, 
you (Soul) should stand as Brahm without distinction. 
STATEMENT.— 

rsarQu u irGiM*rm S^p Qpmpmuuirm 

jyswssfh-pgi ^rs^SSps. 

In the same way as and for the same reason as 
Brahm stands as the Soul, the Soul in turn should stand 

as Brahm. 

REASON — 

^tunirj, ftpsQ™ “tuirssi” *r**3»u> 

jtfpju 

Because, if the Soul stands like that, the Self-pride 
of “ I ” and “ Mine ” will die and the Soul will embrace 

the illustrious “Foot of Brahm. 
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The idea of ** I and 4 * Mine” is a disastrous disqua- 
lification for the attainment of Union* This 
false idea should go by means of Arul and it is 
only then, that Union is possible. 

(1) ‘‘dursar’ 1 ‘‘eTSSTg}’' ST otf U J»IA 

^T&fTCLpqYjsisr; K sm S 

piT'ovRSsOiUfr p ASIA'S* 3^005,* 
jSm’u) ^eorr jsSguia jsl&LpfrCo p” 

So long as the Jiva (Soul) is swayed by the ideas of 
“ 1” and 11 Mine,” he will not find Jnana. If he does not 
get jnana, the abysmal universe (world) will allure him 
and the stainless Brahm will not shine. 

( 2 ) <c &{Dfk)Q<5 g&jLD/T jpiipGtiQ&fr p SQJjpgju 

l9pfij£lp&JiT<£ Qu(TF}tA l9ffLAp$€Sr 
(gjjpfZfSliq-A) ‘ujrrssr 1 ‘gtsbt 1 Qpdr sptih jy&ienp 
Lean pi la; jy&rirS Lean pi lait prrssrV* 

It is only when the mind which revolves like a wi? *- 
mill is immersed in the great Brahm who has no beginning 
and end, the Self-pride of “ 1 ” and * Mine ” will vanish. 
Otherwise it will not. 

(3) &frt.h a/0Lc l (ufrsai } ‘stsbt' swa)} jyzu 
fi Q(7rj<sQSs8rujrra) suq^ld ^}sstQuit(S 

‘lUtrsn' srsara) jgj&rrQpGffleo JJabSsO; 

£§)0«ff&8r $6tiQ&)<ozfl6V jgJsvckddSpu'lu*’ 1 

By the false ideas of 41 1” and ‘"Mine”, the 2 
Kaamas, Virtue and Vice will spring. It iis Virtue and 
Vice which bring about joy and sorrow. If the false ideas 
of w I " and " Mine ” vanish, there will no Virtue and 
Vice. If there is no Virtue and Vice, there will no 
births* 

(Sivaprakasa Swamigal-Prabu Liriga Leela-Maholia kadi) 


ILLUSTRATION — 

“«(T6ir,” “=iy<a.’«8r,” ere&r£ H siessremiflesr^fS 1 ^ *' r ®“ > s - art ^ — f 
ere* ^9^ 

^QeoskjVfBirGe* «*»<■ i J*®-'* *dr«n?.»«W» 

^6\)(3o06tfT J)i <2j!T 

Self pride or Egoism o, Tarpotham (^u^) will 

be prominent in those (Atheists) who say am tall m 

all” as if there is no Brahm, just in the same y 
those who say “1" and “ He”, thus distinguishing I he 
Soul from Brahm. The Soul who is .eager for the Umon 
should completely sacrifice his Individual I, a ” d * h °“' 

' completely merged in and identified with Brahm- 
■ lh e„ he" becomes Brahm Himself. If one completely 
gives up his Individual " I" and sincerely feels that he 
fs Brahm Himself, then Brahm will shine in him as all n 
all with the Soul completely absorbed and swallowed P 
and wiU make the Soul feel certain that he is not separ 

[torn Brahm. ^ U _ DISSERTAT 10N. 

gicpua, 0 »/>•, w«i. r® 5 " 9 "®)”- 

If the Soul considers all his doings as those of Brahm, 
Malam, Maya and Kanma will be destroyed. 

STATEMENT:— ^empuemsfi suqgeiirrgi Sps. 

When the Soul considers all his doings as those of 
Brahm. he should stand firm in that conviction without 
any wavering or flinching. 

REASON r- 

aaruui SjrGsuSajireurr&rtiTeir. 

Bemuse when the Soul realizes that he does every- 
thing through the Arul or Sakti of Brahm and not inde. 
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pendently of his own volition, Ajjanana or Maya and 
Kanmas will not enter into his doings. 

The Soul should realize that all his movements (i.e.) his 
Icha, Jnana, and Kiriya ^rresria, Stfhmtu) 

or Will, Knowledge and Action are in response to 
theimovements or Icha, Jnana and Kiriya of Aral 
or Sakti and are not independent. 


ILLUSTRATION:— 


( 2 ) il ^mnsoeo j nuDeuyStiSenrsveo ’ stip 

Btruseti6ti ’ fiir(tpu> *£jir gni ea>i_«nLo — tutrQLDasrGsfleiiT 
gr ^ g gpieQeo SesTjuih £0)es> pussafhurrirs^ ^st'SsieQSair 
QppQ&iij eQSsariLjfi ( #0«u/7'asr (tpeir. 


The Souls are not Indirias or Senses and Indirias 
are not Souls. The Indirias are stimulated by Brahm 
and not by the Souls. The Souls are not Dhanu, Karana, 
Puvana, Bogam (the body, karanas, universe and ex- 
periences). The Indirias and Dhanu, Karana, Puvana, 
Bogam, experienced by the Indirias are Maya process and 
they are all the property of Brahm. The Souls are also 
the property of Brahm and have no independent right. If 
one understands this and realizes that all what he does is 
through the Aral or Sakti of Brahm, he will not accumu- 
late Agamia Vinai for the future by his present doings 
and his Prarabda Vinai (what he experiences now) will 
not harm him in any way. 


ILLUSTRATION — 


( 2 ) 


u &!T!Tfii prT68>ir& <35/T p$80€UfT 
^fTrrf6<srr^o)jr<s &edL&6$^r}\u& — &rrrrfipu}-iLifrrr 

pmh gi ; L9prr<£{E]<5sir eQS&rprrm (SsfrQ^^ 
^ili/ 5^7 ^/r Q^ekQ&tuisQSssriLjLh, 


It is the duty of the good to protect those who come to 
them for refuge. Brahm who protects those who resort to 
Him for refuge, is impartial. In the case of those who 


U 5 

have resorted to Him, He does not allow the accumula- 
tion of Agamia Kanmas, and also wipes off their Prarabda 
Kanmas. Those who have not sought His refuge cannot 
claim and share these advantages and they should reap 

the fruits of all their actions. 

[The same idea is found in Sivajnana SiddhiarJ 

gjTSSTjS^iTsb p838rtua»i—tk(2 jSirir ,SLaes>uip 
jyeur&rii Q^tueQSssr 
Keciapi—Qssr t3pifQ&'Lefi%sr oselLu- 
m Gmt &rrubGO sSSasriLKoUGnjr isf-S&rruLJok. ’ 

Brahm, the Chief, makes the Soul who has resorted 
to Him through Jnana, Himself, and protects him from the 
effects of his own actions (Kanmas) and the actions 
(Kanams) of others towards him which remain to be con- 
sumed. He is thoroughly impartial in this respect as the 
same boon is not granted to those who have not resorted 

to him. 

ILLUSTRATION — 

{3) ^<stf)sufrwjr^LB &&)thQufT€0 <o$fTGtfiunr&) 

QpGsrQ&tLSSssr, LLfrawu ^Lpmr^u^^JLn — i9afrQ&iu<sQ$53r 

u/rsn 'utL/L-eir Srteorrgp, mppeusirp'r** QwuuQufrqifie rr 

^tn e_®J3r0O) jy&Jr 5 

As there is a slight and thin smell of asafoetida in a 
vessel in which it was kept but washed, Prarabda 
Vinai, Dhanu, Karana, Puvana. Bogam and Agamia Vinai 
along with Maya may slightly assail a Soul who is 
advanced in the practice of “ Sivoham Bavani” and who 
stands in “ Irai Pani,” but they will do him no harm as 
he is gradually becoming one with the Bramah-Vastu 
and as this realization of his, will make him staunch and 

unwavering. 

ILLUSTRATION;— 

(4) “i6«iiiT«iiir<s3re>) (oeueurrp !Gjb( 0 <sii(r puaLfispiijo, 

U<offiT 6 tftTLDir urr&ffl spill — toTmrswfl 
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^jjr^sr g ^rruGurr, BviALjedGifl p ^ &®sr jMLn 

^ suit jSpcbr fiiksirir ^ppQJj *’ 

A yogi who knows the science of overcoming fire 
and who is fire-proof and an expert rider, will not come 
to any harm even if one sits in the midst of the fire and 
the other rides a restless war horse. In the same way 
one who has found the “ Foot '* of Brahm and is being 
united to that “Foot" and is staunch and unfaltering in 
the feeling of one-ness with that "Foot," will not be 
endangered even if he yields to the pleasures of the senses. 

ILLUSTRATION.— 

(Q) ( pj&p prr Quuu&Gffin^trshT) &^^(Vj6rflG0 6 s/rsrofid) 
i §) t &tD£ / &eo urr& '&£sl<s9sirrjr5}& — •spiBifS) 
ttrfl&firflssrQp'Svr Qjtfrj&rCo ufrso sreMT, *£j&pfiSl<ok 
'jyrffja&mrijrrfr, & pp&msurrf 

One who has found his real status of Sat-Asat and 
finds the Sakti or Arul of Brahm in all that goes on in 
the world and in him, will not be influenced by Pasam 
(Malam, Maya and Kanmam), in the same way as dark- 
ness will not stand before a brilliant light. Such a Soul 
will have no leaning towards Pasam (Asat) but will 
adhere to Pathi (Sat). 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: — 

Qupp SeupC oprr® ZS&SiupGtop 

jpjcxu rkpai^u i } ^^Qeussr ^/Tssr pm t^j €S(TFj<3> ^siuSSssr e_«tOL_aJ 

QJ f&T)dJ, LDtfO, LbfTofriU (LpfioShUGU p(ff?®> U p pUUL-.IT fiGU^8)UJ , GtVGU I 

U<SU ^S3) <£ UyS3)i_aj63L/(g)S^3r(i7p6ar. 

The Soul who has received Jnana, who feels his 
Oneness with Brahm, who feels the influence of Brahm 
in all His doings and who has detached himself from 
Malam, May, etc., is confirmed in the feeling of Oneness 
with Brahm. 
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(i b ) The corresponding Sutra in Sivajnana Siddhiar 

l‘(g)6lJS3T ^ SplA Q&ILJ pQ<SU 6060 VIA 

^SpLA @617 &pl <3> (^<9- Q&'UpmT Ufl €$ &n&lLjLD, 

'tyGuek @si7,<S3)<L7 £ <ssr papan p ^srs^S 

^ir&russBpiSrt tS&r/dL-GLjiA j2f&g>nA ($ppu>; 

So7^2/ii (gjGuesrQ&iijd errtrtrril «TOTrOa-tup QujearjtiiA, 
Q&iUpg] @617^0 Q&tLi ( &Q?zsrj)JLA t 

USULD J>j6 B_Z_,g)S /$ 63T JplQ&rT&r SU 53T / urfl'SUflS)) 

uir<£&<£‘&n<3>& Q&'iJ $Lii- gjpjtA uttwRiUfrs&leQ'S^ lc>. 

Whatever a Soul (advanced in the practice of Sivoham 
Bavanai, etc.) does in this world J whether good or bad, 
will attach themselves to those Souls who do him good 
or bad. There will be no accumulation of Agamia Vinai, 
so long as the Soul remains steadfast in the feeling of 
Oneness with Brahm and considers all his doings as 
those of Brahm. Brahm will also adopt all this Soul s 
doings as His own and those doings of others towards this 
Soul as against Himself and remain one with this Soul, 
so that no actions (Kanmas) mav be counted against him. 
Even if the Soul does anything wrong out of love, Brahm 
will reckon it as His own doing. 

(c) The corresponding Sutra in Sivaprakasam: 

utkpiAfrmsnGu p&u u&j$&rLpipg)iiA 6rs\)&o<£ 

&ii;j3(U(rQ&?ry$ajrr & skmLhQun- fQSoBTiLj^&rrQjjiA, 

'gjikpiA e gj ) '$&<sifl&)<soir p 

GuikpGiifT jy&nir Q&'ueurr&nir surr^hufr Qu^nurrQ'su . 

In the Soul’s straggle to disconnect himself from 
Pasam, there cannot but be at least faint attacks from 
Pasam, just as the asafoetida pot emits a thin smell 
even after the drug is removed. But if the Soul persists 
in taking the Panchatchara-Arul which has no beginning 
and end and continues firm in the contemplation thereof 
such attacks will be ineffective & futile. 
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(J) When a person undertakes an arduous task 
by some exceptional means, he expects some definite 
result. In the same manner, the Jiva or Soul who takes 
up the most difficult and Herculean task of conquering 
Pasam and becoming united with Brahm by the Excep- 
tional means of Jnana or Arul revealed to him by Brahm, 
is also rewarded with definite results. The first is his 
Victory over T^asam or Darkness as enunciated in this 
Sutra (unr<5F&5 i p>iuLh ; ^) 0 srr TT/ie second is his gaining 

or embracing the l ‘Foot” of Brahm and entering into Light 
(QgjuQujpj; a s detailed in the subsequent 

Sutra 11. By his victory over Pasam, he ceases to be 
Soul and by embracing the " Foot ” of Brahm, he be- 
comes one with Brahm and becomes a Jivanmukta. 

(e) The realization of “Oneness” with Brahm as 
Adwaita and the realization that Brahm is the Sole-doer 
and that Soul is always Adwaita with Brahm is Sivayogam 

o4j/r<su>). (Vide note under Sutra 4). This is what is 
meant by the expressions “Yeganagi/’and^lrai Paninirka” 
(®rd*0a3, jgD&npu&ttf} j n the Sutra. 
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XIth SUTRA: 

THE SOUL BECOMES A JIVAN-MUKTA. 

< ‘ sir annu s, sessr sunt sr&,s srriUS ll a.s trusGlurrev, 
siratssr a_srrsrr pern pasmessr® asrTLLu.eSeo, 

^tujiT _£j6&ri365r .gjirskssipso Q^siiQla.” 

Just as the Soul shows things to the eye, Brahm shows 
the Soul what he really is and how He and the Soul work 
conjointly together, as Adwaita. The Soul and the eye 
cannot act independently of each other but always act 
together as Adwaita. In the same way Brahm and 
the Soul do not act independently of each other but 
always act as one, in the Adwaita capacity. The Soul 
should be immensely grateful to Brahm for disclosing to 
him this Joint Partnership and Adwaita Relationship as 
his Guru (Teacher) and in reciprocation thereof, he should 
“ Unceasingly take Anbu ” (Love or Panchatcharam) and 
contemplate upon it. In that case, he will embrace the 
“ Foot ” of Brahm. 


PURPORT.— 


urQiL&eiirssrgi 9uirpiBas8nr ^^siru^LDfrjii essur ir p pa pass 


jppaSpjpl. 

This sutra shows how the Soul embraces the illus- 
trious “Feet” of Brahm or Parameswara, (This is the 
attainment of J ivanmukti). 


This Sutra is divided into 2 parts for purposes of 
dissertation. 

(2) ‘ ‘ sir astniLn soar sum six siriUS ia C-.striiQufrsV^ 

strsssr K-esreir pampas sitlLi^.s &irmru.eo.’’ 

(2) “ jypchsr ■fiurir p>f«sr\9aisr p/Mebrsyim) Q&g)i(ou>,” 

PART 1— DESSERT ATION 

“ ■sit annu li sem <2rm sr&.& sitlLQla vsmhCcurrei), 
asrre&r t-oratr pern pas sitlLis^s &irawtL~&>'' > 
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The Soul sees “Self'* as shown to him by Brahm, 
in the same way as the Soul shows things to the eye. 

STATEMENT.— 

(j[) fF&ST® ^GUjbpja &L-Ujp<56)f £-63^005. 

Brahm also goes through and partakes of the experi- 
ences of the Souls. (This is for the sake of the Souls. This 
statement explains the Adwaita Relationship between 
Brahm and Souls.) 

REASON- 

§£}Guajrr&mAfr&&6tr <W u9 ear jB 'gf&nLLikgij ^ssrGnptLjih 

eSLjSiurr 

Because these Souls cannot experience anything 
except in conjunction with Brahm. (Just as the eye cannot 
see anything except in conjunction with light). 
ILLUSTRATION.- 

u BuRGS) filLJU) JTlT p JUGRTTfr €U 

Sufi Jg] LlQ U iT G\) !§ SST 0LO ^<£6^/7 63T* 

spmQqr?m(tr?u lutit ^^ jrnnr^i^jGfr & t(2l£>; srs ia/eogus 
^GsrQqrjmQrju urrrr&QUj ^6ssrfr,i^i, }) 

Each of the five senses feels only one thing at a time 
and one sense cannot feel what another sense feels. 
The Soul experiences things through the senses only one 
at a time and not together. But Brahm who is in all the 
Souls, can feel at the same time all what each Soul 
experiences. 

(#) GT&LLfriu f§&sr(2p $ShnrtL)Ui-&&r spsk jpirnnru 

Q>U(T&LL(TlLI p 'SfToST ^QSofTf^ pQufTpl^^GfT <37 SUHiTlU 

fi -sirGrpfilGff 45«J3T(j3j)@)S<jr, ZL-sir3p6top 

a_6rrt3rr e-pjp. 

Brahm who is the Soul’s eye and knows all what 

each Soul knows and feels, appropriates the actions and 

doings of Jivanmuktars as his own or as Siva Bogam 
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{ 2utr^ii) 9 i n as much as the Jivanmuktars have no Indivi- 
dualism and are confirmed in the feeling of Oneness with 
the “ Feet " of Brahm. 

In the case of Jivanmuktars Atma Bogam is changed 
into Siva Bogam or Brahma Bogam. 

PART 1 1— DESSERT ATION. 

jy pdsor ^jiUfTfr ^to5Tl3s5T jyj-ssraipa) 

By Unceasingly feeding Brahm with Love or Amudu, 
in return for the inculcation by Brahm of the Joint Partner- 
ship and Adwaita Relationship between Himself and the 
Soul, the latter will reach the “ Foot " of Brahm. 

STATEMENT. - 

(gj'ovfiu u js jglu9(3ff)<58r Lojneurrgp «jy«i/6W^57 9 ufr < 5 fion p 

The Soul will embrace the illustrious 44 Foot '* of 
Brahm by sufficiently feeding Him with Bakti or Love or 
Panchatchara-Arul, without any forgetfulness, in return 
for disclosing to him, his Joint Partnership and Adwaita 
relationship with Brahm. 

REASON — 

<Jlf<5LlG5r (L/Co Q>/T/f Q&tU pyULJlUGST tiQcklT fS J&l 

$ ppGvrr&r. 

Because Brahm is Adwaita with Souls and is no stran- 
ger to the Souls and brings about the consequences of the 
actions of the Souls, He admits to His “Foot M the Soul 
who feeds Him with Love or Bakti. 

ILLUSTRATION — 

gft(j£6n&6m(omr u(r& <£pfrrr&(Vj ir&evr — ^jgSTT «366WTg2)6\) 
ufr&p&np used 'jqrtrrp ga La ^s>rLL«nJ‘(Su/r 6V 

Q && ji jsl®) <3>evr iguGRfrrrfiprrfr 


16 
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It is pitch darkness to the blind even if the sun 
stands in front of them. The Souls who are blind with 
Pasam stand in the same position to Brahm. To put it in 
other words, Brahm will not be known to those who 
are not qualified, who have not become Pakkuvars {uac^sutr) 
as they are still under the Rule and Influence of Pasam. 
But to those who are Pakkuvars or qualified, to whom 
Panchatchara-Arul has been revealed and who have 
been unceasingly taking the Panchatchara-porul or 
Amudu or Anbu (Love), Brahm will appear clearly and 
change their Soul knowledge into Brahm-knowledge, just 
as the sun opens the lotus-bud in season. 

( 5 ) “ldsstsD 1 ^ 

m<aT 0i UD 'SftljGssr to«»/5^7Jr/5^7 — /seit Gsflssr 
^eSuiSeo; &&rnfiajetiGX ptrm. 

The more plentifully Amudu-Anbu is taken, the 
more pleased Brahm will be towards that Soul and 
drive away the Malam to which he is subject from the 
very beginning, as the full moon drives away darkness ; 
and will draw that Soul to Himself and hold him fast just 
as the magnet draws iron to itself and holds it. This, He 
does without any effort, as the whole thing takes place 
in His mere Presence (*»<£,§). So Brahm does not 
come under the category of an Actor. 

0^ sissr <B ssr , s-grrsTTLO GStfipeiireo 

■$&) , 5j63r0"Sv f S«v&i); — fi&pgH&eou >, 

jtjuu&m-Rp a-ui9eir, a_srrii jySaw.vjjCo^i-ui/ru) 
&Ul3&5l(frflh <5Lp&) ’ 

If the Soul-knowledge dies, the Soul also dies and 
there can be no union with Brahm. If Soul-knowledge 
does not die, then also there can be no union. The truth is, 
if Malam, Kanmam. and Maya which are the begetters of 
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Soul-knowledge die, the Soul straightway 

the salt which dissolves in water, and beco 
property. Brahm will not then depart from him but wi 

hold him fast. 

(4) rt QiuirmeuiTGiTQp&fi Q*.Tafr<Lp*3«> LfsQsrrQiaSu, 

sm sutrGm «r®<gu«: r ii ,***«» uQuirio--<y*r™' r «' _ 
uMfP* y *-"*9"* 

LOGQp&lR SI Iff&gl- 

If the clouds which hide the sun are driven away by 
winds, the sun comes out in its ferrous splendour. In the 
same way, if Malam which now hides the Soul is driven 
awav by Arul-Sakti. the Soul emerges from Ajjnana m his 
natural splendour. When hidden hy Malam, s ouhhnow- 
ledge is small knowledge as the sun hidden by clou 
only dimly seen. But if Malam drsappears through Am . „ 
o, Panchatcharam, Soul-knowledge becomes Brahm 
knowledge, the Soul is swallowed up m Brahm and 
becomes Omnipresent. 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: 

«/r«ru/r*»u 4^“™™ ' 

nrrsu*™,*®* *rL.®«/r jprti ***“*&* Sv&v'T"' 

^reji® u^ou«®» umrfOutfOTw) 

ua^uS^OT^O^iijiiJ i. 

It is the Soul which shows things to the eye and which 
sees things and it is Brahm who shows things to the Soul 
and who sees them So let the Soul do supreme Bak, or 
Love to Brahm, his Patron. 

(c) The corresponding Sutra in Sivajnana Siddhiyar: 

«a»nuu> pifiapirA) *??<£)&> -»« r “ /r * 

^«* r « nu>1 V® ni -‘ u ® aOT ' SS2,a 
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dsiLjiii £-u9fr&frLLis^£ ssmis^QLnfrQufr <i) f 
/r&asr e_aS/f<50«<®/TLl^-v5 
<£j,U-jLA i rrSl6lf<Sir)U.lL!{58)ILJ ^‘SFT L|0 <y IIIILI 

,jy/£/3&o«nLD ^jfhS^saS^d «2y63>i_j*sff Qpes) pajirQa), 
LLfriLjQiA6Vfrija($ !E j3, j^joku^^iru^aiS l^q^uu^t / 

L0/r ® > ^ Q^rggUUGUlA LAH^sQcsQ&tTSKfrd ** 

As the Soul shows things to the eye and itself sees 
the things, Brahm shews things to the Soul and himself 
sees the things. The Soul should understand this 
Adwaita relationship between him and Brahm and 
stand firm in the gratuitous support of Brahm. With 
this conviction firm in him, he should do Him Love or 
Anbu (Feed Him with Anbu or Love), In that case, the 
Soul will be united to Brahm even in ihis life , in this body % 
though he has become entitled to attain eventually Videka- 
muthi (disembodied Mukti) on account of the progress 
he has made in the knowledge of Mupporul. Brahm will 
remove all his Malam, Maya and Kanmam and place him 
in the shelter of His “ Foot **. The Soul will then be en- 
joying Eternal Bliss. 

(c) The expression (Unceasing Love) 

should be clearely understood. Anbu, Bakti, Adaravu, 
Panchatcharam, Arul, Jnana, Pranavam, etc., are all 
synonyms. Anbu (Love) in the Abstract as it is ordinarily 
understood is not what is meant in the Sutra. The Anbu 
(Love) mentioned in the Sutra is Anbu in the Concrete. 
It has already been shown that Panchatcharam, Arul 
Mandiram etc. area ‘ Thing** Brahma- Vastu. Love is 
a 'Vhing. It is a “ Thing ” which Brahm likes because He 
is Love. Brahm lives within us as Love and whoever 
really loves Him in the abstract should feed Him with this 
u Love** in the Concrete, / e., this “Love** should be 


eaten. 
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A Soul who is on the way to become a Jivan-mukta 
will take this “ Love ” in three forms at three stages. In 
the first stage, this “Love” is taken in Tula {&*) form. 
Then it is called Tula-Mandiram u>* fifth) or Tula 

Panchatcharam (*w or Uru Unavu (Uru 

Food-®-® a .sssr&j). It is picked up whenever it overflows 
and taken openly. This is the Ancheluttu (Panchat- 
charam) referred to in Sutra 9. In the second stage this 
“Love” oozes into the system. It is then called Sukkuma 
Mandiram (ra**®** uuifim h) or Sukkuma Panchatcharam 

or Aru-Uru- Unavu (Aru-Uru-Food- ^ 
^ 0 -a_ 0 — a_ 3 mreif). It is this which is called Unceasing 
j^ ove *• (jijiuirrr j>fssu-\) in this Sutra. In the third stage 
when the Sushimuna (*£$'5P& ir ) bursts open and 
the Joti appears, this “Love” will drip as nectar from 
this Joti. It is then called Parama Mandiram 
Qjrii>) or Mukti Panchatcharam u&#iri-*iru>), Aru 

Food or Aru Unavu (jy® or Pranava Amudu 

(£,»« JHQpg,). It is this which is implied in the expres- 
sion <c “ wash out the Malam in Sutra 12. 

In the first stage the Soul or Jiva attains Salokam 
^irQeoirsii). He is an ordinary man then. In the second 
stage he attains Sameepam (« ririSum ). He becomes a 
Mukta then. In the third stage, he attains Saroopam 
(, firnKuu >) and becomes a Jivan-Mukta. As a Jivan u ta, 
he lives upon this nectar till he attains Videka Mu ti 
(sQQpa ap?@) or disembodied Mukti or Sayuchiyam 
iulo). 

A few stanzas bearing on this will be quoted: 

( 2 ) “ Loii^jraasrr, surr&a, e-uir,^», u>iresrjSi.airiu 

su0j3r*v>, 0<*0Lc.ui/nu(j, uff',u ; DLc/rii30<B0u>, 
jHipirsutr&Shuuitriu S i ff ( S^S0ii^/rs»>d 1 1 

Asy&uirs QjijBjf&o ; uri* 
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L&fkf&irtkprrafr iBpumu u>0d?L_/rPs&fl(?Loa), 

LzrrsmLjGnL-'dj ujrfLppS) LDtifjeQeS fifSQLurGO.*’ 

Mandiras will be Tula, Sukkuma, and Param and 
will be taken in three different modes such as Vasaka 
(openly), Upanchu (Secretly but unconsciously) and Mana- 
dam (Secretly but consciously). Tula Mandiram will give 
some kinds of Sithi. Sukkuma-Mandiram will give Yoga 
Sithi. Parama Mandiram will put a stop to births and 
give Videka Mukri. 

(Sarva Jnanotra Agama-^^ 

(2) “a _0suu>/ni e»s3 dtCS-su 

e-uujih 2-arr -B'S'osflso a_0§? llt ^Z sttTL&n l?.; 
^(rjoULLml ■SiQfj'&'Si LDfT^jjSjTLCtTtjj 

«=£/*? fifljrr sSOti/ <j>](k£5 

s-06i i lot is wlsu il ; 

Q-.UILlLfi ^LL;ip r <i 0/t? £ p (T U) , 

'£jQF ) <oiiLc>rrLa ^.stsarQsu ^jLn(Lp f i ,ar0d&0/f ? p pmc } 
or&r jy&Qaj'’ 

The Tula Food (Uru Food) is taken openly ; the 
Tula and Sukkuma Food (Uru-Aru Food) combined gives 
only a taste in the Soul: the Sukkuma Food (Aru Food) 
gives contentment and will shine in the Soul, The Vedas 
say that the Tula food pertains to jivas or ordinary 
mortals, ; the Tula-Sukkuma Food pertains to the Mukta 
and the Sukkuma Food pertains to the Jivan-Mukta (/,e.) 
When one takes the Tula Panchatcharam he is an 
ordinary mortal. When he takes the Sukkuma Panchat- 
charam, he becomes a Mukta. But when he takes the 
Parama Mandiram, he becomes a Jivan-Mukta and im- 
mortal. What is called Tula-Sukkum^ Food in Sutta 
Sadakam is called Sukkuma Mandiram in Sarva Jnanotra 
Agamam and what is called Sukkuma Food in Sutta 
Sadakam is called Parama Mandiram in Sarva Jnanotra 
Agamam, 
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(3) ‘‘^oin’dtf^tk&nLbiUGutTigij ^r^^urr^j3ssru9€0 

^(T^u^SiTfTa’ p ptl (SurrOiurrerfl fsgi p 
pm&sTgi&r rS&srnblmQism—. sQ u.rr gpr jy ll 
pfrrr i3rrOTT<oU .^«p£5Lb, 

&sr 'Sin p iUQ^to jS^ip&rr suiqsugxiLb 
^jiWiwmih c< gp y} uuulaitS 
$)K(5la)LD<5'o8d5ti Q&rrppsi) LafT'i'Sljrurriu 
$)tu?E}(VjpGi) gjjj&J G5T Lp£5^ HiG -a” 

When " Sivoham Bavanai ” is properly practised, 
Prarabda Vinai disappears, and the mortal turned im- 
mortal lives upon the “Pranava Amudu” which percolates 
into him without intermission. His body is then trans- 
formed and he appears as a human being only for the 
sight. “This is the state of a Jivan-mukta 

(St- Kumara DevarSutta Sadakam; 

(4) “'gfc&irCoGu LurLAfrsvr jypLaptT^iA', 

^*Sp&Gl)pp^?&lJbiTiVjLh; 
p p€U(T ?F'68><35 ^ p(c LDLUfT <£iT J 

^<sjtQsu 'LpsVLDfr^th; 

Gil iSurG&QFjfij)) LQfT j ?T'<£FoST 

<5T ^)iilGurrr^(^LD; *£fp)sQ<5(3^U) j*jLL6ti6xr pir^r^LCi 
J^^irQ 5U ^68)L_sfl<5QLD ; * ^po\):T(oS\) 

jySosr <5<5j ^ydf0Lo ^pir(o5U gp<n)Lo/r(?LQ” 

Adaravu or “ Love ” is the Parama Dharma (Sacrifice). 
It is the Beginning, Middle, End and All; The giving of 
those who have no “ Love ” is not Dharma (Sacrifice). So, 
Adaravu is the First Cause. It is this “ Thing ” Adaravu 
which is Maya, Soul and Brahm (Pasam, Pasu and Pathi). 
It is Adaravu which will procure the “ Foot” of Brahm 
which gives all knowledge. So. for every thing Adaravu is 
the Root Cause. 

(Siva T arumotram-® $tru>.) 
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( 5 ) <i «£J6VTuQ i &iT65T j£J L£ Usfb p GuQLblT GOT 

Qll<sst p j£lu<oU(T 'jyj$6Qsti6i>rrrr J ' 

S\ b&rGu ^suuDn-uSgffe^^LD ^|rrJ/5<$&j;t 
@ 65 )fDuj 0 €rr Gunbg)(t; 

^J6^TU<SXJ<5ST U GLllh ^7d56T$6\) G^Ql^SST aQ<Sf)L^ 

Q&rrzveQQ u 3 *»<suQ(U$i) 6 v)/ru> 
c ^|OTU^n’ib ^Lp^fer QpQg/Ts^iL-. e_(gra) 
tuevGuiT ^mjrprrCom-y 

They are ignorant who understand “ Love ” as one 
and Brahm as another. Those who have known Brahm 
in .the form of “Love'*, have received the Arul of Brahm. 
Those who say that the troublesome birth (a merry life) is 
heaven or Moksha, have not eaten the Amudu called Love 
and they are strangers to Truth. 

(Sorubananda Nilayam in Perunthirattu; Q&rrqrjurrGsrrisp 

SUsOlULL.) 


(6) 


“ £L_ STT (foY^lJb LjpUSL-jLD ^SsSTUUijSlsSTj ' 
Qu^frsrrGirT jyQpprrQLLm giihpu p 
QpSsmurr^j uth pQus&sr j^jfG^up^* 


If you give up all false attachments and if your mind 
is brought under control, the inexhaustible nectar will flow 
in your body and permeate your whole body and you will 
become Brahm. There will be no more molestation from 
Malam, Maya and Kanmas. 

(St. Uyyavanda Deva Nayanar-Tiru Undiyar) 

( 7 ) l< ^gsiQlj gpjLh s 0 j)i< 35 <oTr)rL{irGrr 


(§)&siQpm<£<£frjrrr ^(Lpprr^iu Qufrpcd” 

You have let the river of “Love" overflow its bunds 
and you have now become to me Supreme Amudu. Praise 
be to Thee. 

(Manikkavasaka Swamigal; Potri Tiruvagaval). 
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(8) u 'J-i&ni—fhptEiaLBir t gj€iw'€Xofieo 

SmrQ QoUR p j^/lo/tud.' 

If one closes his Uvula and eats the nectar, there he 
will become the Chief of the Gods. 

(p) " Gpm&rrjnAfTGST p piDfr 

Qurr>i}SiT6\)L8^)ds)) L-iiflftgj* 1 

If one takes the Amudu in the Vessel of Omkaram , 
he will have no death. 

(St. Ouviyar-Kural: £«r«aiiu/r/r @pdr). 

(10) <l u&&LL<£l&&(ort 63)6)J&# : ^^nrrfhusk 

(g£j<3 : <3 c J^lLA <ST o3T 3oST SSofSrQiUSSr p ^jLJ^LJfTQ^GIT , 
1L.&@£(&ifil8 LP^J, e_6TOT<g3 )iT0Co L0^)^7 

^ rs * r\ /T> n 

j£lB 6U(T!Ll£ 

Brahm, the Priest kept a “ 1 hing (Panchatcharaporul) 
' in the'w-st i.e.. in the upper part of my body) and asked 
me to remember it with fondness. It is the “Foot he then 
placed below my crown and above my Uvula. I keep my 
mouth shut and am silent. 

(St. Tirumular-Tirumandiram.) 

(21) “ s-^SiupsinSQ ip t a_s>iir ( g3)sv^®r. j ’ua^>«0 

0 uitf< 5 f@ari_jr.Tuj (srsarSanu/r) SetriB<sGeu&iihpenGsTp’ 

“Oh! my Lord. Is it you who have come aa a great 
Light (Joti) below my crown and above my Uvula? 

(St. Kaduveli Siddar-Purana Jnana.) 

(22) “*L.#&»(c/ 5 /f, a_«n-(®j)<iflsw(eu3ai> ga'r eSetr&G&irlujpmh, 

(gj&sm&tu p p si ib& gpiixi QpifliL/pirii, 

^f»u>iLi-euir9a 0 ( S«s)ira«'b0Uif<4ii 
e_&$lii3<n GrfiiLj&G*ir$ *.mQetnr*tiss>iuas!r ^Gu.” 

A light is burning below the crown and above the 
Uvula. It will be known to the Jnanis who have given up all 
attachments. If you control the mind of the horse through 
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Arul, you can see the inner Light which will burn under 
the crown. 

(St. Sivavakkiar-Sivavakkiam.) 

(13) t ‘$uu>g 1 seh L _eyi_6b 

fitpLDrrsmaiirSSpfil, (Stutrs&pfil, 

Quirputgi ^(Lpir papssarsmi suJBiiuir^, 

Quireaeorrp iniriusmsiu^i eBecSuQurr^i},, 
pir&Logi ^jeoSsoiuuuir, uSiljlSsoSso, 

&pu8s8rtumu<B Qxireo&iQp urr&LQeoS*), 

GizirsLcg] ^ja>Sso <§}t»Sso, 

Gu/rsurQuieirp JFpgj, u,w<2s a/raawwGW 

As soon as Joti appears (over the Uvula), the body is 
transformed and the mortal has attained Jivan Mukti. 
Pranavayu (respiratory air) ceases to work and the Jivan 
Mukta becomes endowed with the eight Siddhis (Ashta 
Siddhis). Self pride or Tharpotham will be fettered, as the 
result of taking Amudu or Arul. Maya will disappear. 
There will be neither thirst nor hunger. There is no more 
the sway of the treacherous Pasam. There will be no 
inclination towards false pleasures. The Sakti, who is 
called "Mouna” (the Silent) will be seen there. 

[St, Nandiswara Mahamunivar-“ Karukkidi *'] 

( 11 ) For Knowing more about the opening of Sushimuna 
in the Palate or Melana, which is called Melana Mandiram 
r ead Dhyana Bindu Upanishad of Sama 
Veda and Yoga Kundali Upanishad of Krishna Yajur Veda 
translated into English by Theosophist K. Narayanaswamy 
Iyer. 

(d) Corresponding Sutra in Sivaprakasam: 

“ufr&LLfnh ^TjfTGsr pprrgnLo, uL-fruar prrg>uh 

T-f&sT'Sm&u gftepp ^sir gjir <S5Tli vearenP p 

ji/p^npekSitr^ QppjSQeun-^K ^ 7 , 

2m&Qu>trG) a .turrujrpgj Spugi 
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Brahm cannot be known by Pasa Jnana and Pasu 
Jnana. If one gets Aral or Jnana of Brahm, his small 
Soul-knowledge will go and he will become one with 
Brahm by means of “Love”. This is called Jnana Nishti 
or Union by means of Jnana. 

(e) The union of Soul with Brahm, referred to in this 
Sutra is Siva Bogam (&aj'2ufrsu>) m Vide note under Sutra 4. 
Jivan Mukti is Siva Bogam. 


f 
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XII th SUTRA: 

WHAT A JIVAN-MUKTA SHOULD DO TO ATTAIN 
VIDEKA-MUKTI. 

{ 1 Q&LDLDeofr QmrrcvriVf&r (o&rei) 

'^/uuAeo/E} ^/muQirrrQ 

UhlT 60 (oRUJLA lAeQft <5<SU(r Q€UU.(LfUA, 

t= gj ) GO(Uft i &rr op i la <% Q^nrrcpQui. 

The Jivan Mukta, into whom Brahm has entered as 
]oti or Light, through the supply of plenty of “Love,” will, 
(during the time he remains in this world till he becomes 
a Videka-Mukta or till he casts aside his body) be drawn 
towards Pasam on account of long habit ( ) t 
Though he has been purified by Jnana, still? iVIalam, Maya 
and Kanmas will tempt him now and then to go astray 
and stand as obstactles towards his attaining Videka- 
Mukti or full immersion in the Sustaining 'Foot* of Brahm. 
He should wash out these three kinds of impurities with 
Jnana-water or Love or Panchatcharam. (The nectar which 
flows through Sushimuna is meant here). He should 
further associate with those Saints who are already immers- 
ed in the Sustaining Foot' of Brahm, through the supply 
of Pure Love, join their society and consider their Disguise, 
and the Temple in which they live as Brahm Himself, for 
the sooner attainment of disembodied Mukti. 

This Sutra applies to Jivan Muktars only and not to 
ordinary mortals. The Saints or Lovers of Brahm 
who have already become one with Brahm, are 
not now in this world to be. seen by mortal eyes and 
they are all in the same place as Brahm as Ad- 
waita. Brahm is in Brahma- Vastu or Panchatchara 
Porul and all the Saints and Lovers are in this 
Panchatchara Porul. This Panchatchara Porul 
is in all living beings gifted with eyes. The 
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Vedam or Diguise of Saints is the 

“ Tirumani ” or Body of Brahm which is 
Panchatchara Porul. The Temple which is the 
Residence of Brahm is also Panchatchara Porul, 
So, this Sutra enjoins u] on the Jivanmukta the 
constant association with this Panchatchara 
Porul now in the form of Joti within him which 
contains all the Saints along with the Brahm 
and does not tell him to treat the ordinary 
Siva-devotees and Siva temples as Brahm. The 
temples are all intended for beginners for the 
performance of Artificial Sariya and Kiriya (e -umu 
£ifi<smuj) and for the development of the 
Souls in the lower stages. Neither Brahm nor the 
Saints dwell in any Temple, Mosque or Church. 
Brahm does, riot live in ary building built by man. 

“ 2_ S38T L — fT LL 50 

Lj <s iTuS co QL-MarmjssriLirrff — (Gj^Lnurriu 
LjekCo&iTial®) e_ fffr srr 6i/ ear tu/r/r . * 

(St. Kudambai Siddar.) 

My dear ! who is the one who resides in the perishable 
temple created by man who is only the creature of Brahm? 

Answer- — None. 

PURPORT.— 

tSebr/D u ISamu & 6uy9uQLzrrj)i 

BL -CmfT pglpGd pjpi> 

This sutra says how the incomprehensible Brahm 
is seen and adored in a comprehensible manner by the 
Jivan Mukta- 

Brahm who was till now in the Panchatchara Porul 
of the Jivan-Mukta in an incomprehensible form, assumes 
a comprehensible form as Joti at the Sushimuna and thus 
makes Himself visible to the Jivan-Mukta. 


» 



134 


This Sutra is divided into 3 parts for purposes of 
dissertation: — 

(1) ‘‘Q&LbLDGOff Q rBTmqrf&r Q &jrQ&drru_L-.rr 

JlfLbu)SOE}<£.L£ G})’’ 

(2) “*gifttruQirrr($ ur?(§)’’ 

( 3 ) “LDrrwpCo fiUJLL LZeSri) p9i]irQ<SilL-(LpLb ^oVtUR ( &rr gpjlh 

jytrQ&srssr p 

PART 1— DISSERTATION. 

‘ ^Q^LOLOoO/T (£ ft IT 6&T (7Tj> <5tT Co^irQtfO / ‘ / iT ^IXLDffOWiS 

Wash out Pasam which stands in the way of a Jivan 
Mukta becoming a Videka-Mukta or Paramukta and 
immersed in the Sustaining “ Foot ” of Brahm. 

This dissertation enjoins what the Jivan-Mukta should 
do when his mind {^ssrCn or =sy /diet/) travels 
towards worldly things* on account of long habit. 
STATEMENT:— 

“fpaarQ ^emeuu, Lurrsniu, smsTtSiuQuisir gn u, tcM.wsSsrras 
rr«.’’ 

The Jivan-Mukta should get rid of Anavam, Maya 
and Agamia Kanma, lest they should influence him and 
make him go astray. 

REASON.- 

“ ^/eneu^iriM ^ir&rpenp Gsssrirpptrgj 
^©©^ £- ewr IT & J^7 mfrsGdrrsir, 11 

Because they will lead him towards wrong and im- 
proper ways and not towards right and proper ways. 
ILLUSTRATION.— 

“'-jMi axfhu urrsuih Quir^ib^pui £§)««/T69rtSiU('toui 

LD6$BTQ_pp6\) LO/r 6JHJJ <3Bff 633r LD/T 6S)iLilLjlM <5E685T<o8tif)lLJ 

<jy@@/T6sr« <5/r lLQijd ^GueufTsmeij^LpLZ) (g)Lr>(ipdr 
Qldiuq <g$rr&fl4i&rr<3srr t d?®,” 
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The True Jnani should have nothing to do with 
Kanmas producing Virtue and Vice or likes and dislikes, 
Maya consisting of from Earth to Maya Tatwa and 
Anavam which raises improper feelings. You, a Jivan- 
mukta should completely give them up and avoid their 
approach. 

During the Jivan-mukti period when the Jnani lives 
in this world in his transformed body, he should 
ignore Anavam, Maya and Kanma, if they at any 
time assail him. 

PART 11-DISSERTATION. 

“jtjekuQjrirQ uvpjg).’’ 

Associate with Anbars (Lovers). 

Whenever desires arise, the Jivan-mukta should not 
yield but continue closely in the company of 
, Saints or Anbars. This dissertation is to show 

what the Jivan-mukta should do if his desires 
or will travel towards worldly things. 

STATEMENT: £eiru / £jsrrs'3sirr($ ^«89r®0«.” 

The Jivan-mukta should associate with Siva-Baktars. 

✓ These Siva-Baktars or Siva Devotees or Lovers are 
those who have already become united to Brahm 
as Videkamuktars. They are not to be met 
with in this world in human body. They will 
all be found in the Joti which the Jivan-mukta 
will find at the Sushimuna in his mouth. He 
should have constant intercourse with them to 
avoid contact with the world (i.e J He Should 
be constantly engaged in the contemplation of 
this Joti* 

REASON:— 

pTir «^y(g5@'T0zir iemp e^mr t $ jpadfr rr stirr&i” 



136 


Because those who have not become Saints or Devo- 
tees or Baktars will lead the Jivanmukta astray and infect 
him with evil communications. 

This shows that Jivanmuktars should not at all 
associate with the men and women of the world 
who have not understood Brahm. 

ILLUSTRATION:— 

“LbpUlSl gj p LD62DLD U5€\){EJ4S6ffl 63T sff ip «50Ui 

& puSfdfTT pikphpn (S&franai — jqpu; l9^^ju 
u $5 p'T ppmuLJ UJT 6 ST 

Qldili p jt5€u<68)ir C oldqjit flflfer .” 

The Prarabda Kanmas ( &atrrpp which yet 

remain to be consumed and annihilated will not harm a 
True Devotee (i.e., a Jivanmukta), who has been taught 
by Brahm Himself as Guru, who in his association and 
intercourse with other True Devotees forgets himself and 
behaves like a mad-man through superabundant joy and 
who has completely abandoned the society of men and 
women of this world whose association was likely to 
make him forget the immense boon he has received from 
Brahm and make him fall again into the pit of birth 
from which he has just been raised. 

PART III— DISSERTATION, 

“LNreop (o/siuui LaeS li ^suir Qevi-.Qpih gniA 

Q prrqgQiA.” 

To avoid the influence of Malam the Jivan-Mukta 
worships as Brahm, the Disguise of the True Devotees 
who have become disembodied Muktas through a good 
supply of Love and the Alayam (Temple) where Brahm 
resides. 

This dissertation is to show what the Jivan-Mukta 
should do when he feels inclined to act or do 
something (SSmiu or Alayam (^*>1 uu>) and 
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Ltngam (sSI^^ld) do not mean the ordinary temples 
and the images kept there. Alayam or the Resi- 
dence of Brahm is our body and the Lingam is 
the Intelligence or Jnana or Panchatchara Porul in 
it. Refer to stanza quoted in Part ill Sutra IX. 
Read also what Saint Tirumular says in his 
i irumandiram. 

* ‘o-oirsirLn sfT.ul&i)) agnssr lcl] e £j > Gdtui}) ) 

eusrrofrs\) iSjriTfoVjrf d50 su/tijj Q&rruj-surr&stij 
Qp&rarp Qp&flth p @<sus& SsusQ/ej^ld, 

<3SoTT olTLJ LfffOoST Cv (k gjj LS) <£!T LpiT LQ&dfisQsrr <£(]> 

The mind or the Soul is the noble altar; the body made 
up of flesh and bone is the temple and the mouth is 
the gateway of the tower to the gratuitous donor, i.e., 
Brahm. To the Jnani who has understood the Truth, 
the Jiva or the Soul is the Siva-lingam or Intelligence, The 
false five senses are the transformed, in-extinguishable 

Light- 

Our body is the Outer Temple of Brahm and the 
Panchatchara Porul or Love or Arul or Jnana in 
the body ;s the Inner Temple of Brahm. The 
Alayam or the Temple referred to in the Sutra and 
in this Dissertation is the Inner Temple or the 
P anchatchara P orul or Love or Arul or Jnana. ( 
STATEMENT.— 

r S(77j(?61 Q 'SUiToVijJ ( £&S) jglLJLA 
uirCoLn^r-jrQeiyrm s ^s<sadT(Sl suy9u Q<s ” 

The Jivan-Mukta should next see clearly and adore as 
Brahm, the Holy Disguise of the True Devotees or Lovers 
and Their and Siva s Residence or Mansion. He should 
have no doubts about this. 

The True Devotees are not in this world in human 
form. They have all been merged in the Brahma- 

ia 
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Vastu (i9rtj>u> oim>&) or Panchatchara-Porul when 
they became Videka-Muktas. They are all 
now Adwaita with Brahm. Their Holy Disguise 
cannot therefore be seen with human eyes. 
This Holy Disguise is nothing but Panchatchara 
Porul in all living beings. This the Jivan-Mukta 
alone will be able to see and not the ordinary 
mortals. The Residence or Mansion of Brahm 
is not any temple, however grand it may be. 
The Panchatchara P orul in all living beings is 
His Mansion or Inner Temple. The long and 
short of the whole matter is that the jivan-Mukta 
should recognize the Panchatchara-Porul in all 
living beings as Brahm and be kind to all living 
beings whether men or animals, high or low, 
good or bad. This is prescribed as a means to 
give free play to his inclination, if any to act. 

REASON; — “jysueir uzp$<sijii3L-i£]a<orf)ei) iSasrr&LLtT.ii tSshCSp, 

uL9iT'3irr&LArr!Li /Sppedfrsi jr.” 

Because Brahm stands as a Shining Li ght in these 
places alone (Holy. Disguise and Mansion) and quite 
differently in other places (i. e.,) though Brahm is 
Omnipresent and Immanent, He can be found only in the 
Panchatchara-Porul which is called “ The Holy Disguise 
of Lovers” and “Siva Alayam.” Compare the futile 
attempts of Brahma and Vishnu to find the Supreme Being 
in the heavens and earth, when He ought to be searched 
for in the body and not elsewhere. 

ILLUSTRATION.— 

( 2 ) “ pern gpietiurjriGaie&ry.p pmg, qijanajp 

■seirguemrp fBsbrgxdr peoirsti— pskguemQu 

pLLutreo /fid rqgtipp) QntuQuTzv, 
un-&pp(Trr& Q&rqffiiujS” 
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Brahm becomes visible, like ghee in the curd, to 
those Devotees or Lovers of His, who have understood 
Him in the Form in which He dwells in them and in all 
animate beings (^®<®aiuQ<_v/r0srr) f for the very purpose of 
being known and onderstood and keeps them firm in His 
Ubiquity. But to those who are bound by Pasam, He will 
be invisible like the ghee in the milk. 

( 2 ) i ‘&3ttri—Q 1 £rrrnF j LAfijgljr jif'Th&Qsijjpj 

e_533TL_3 \)(? UTVO £ o3T pfEJ^STT j&.TLQtrSO /®,^ 

^iTosr^sumju prr&srgiGurriLi s T ^rrskrr^Q &*) 

prrssrg]6urrtu& jf.t sapu a ^€UfT<S(^. h 

Fire is latent in firewood and is not visible but when 
the firewood is subjected to friction it becomes visible. 
In the same way, Brahm is immanent in all inanimate 
things (p'TuiruQurrrgofr) also and is invisible, but will become 
visible if one knows how to raise Him up. This is 
however unnecessary as He is in the Form of Panchat- 
chara Porul in all living beings, so that the Souls may 
have Intelligence and attain Mukti finally. If any one is 
able to find Him in the Form in which He dwells in him, 
He will certainly become visible to him. 

PART IV— DISSERTATION ^ 

<sSofT<S‘ ^)<333T/E70d5/ GUy$U®<5, 

Give up ; Associate ; Adore. 

This dissertation is supplementary to the first three 
dissertations, wherein the Jivanmukta is asked 
to give up Pasam, associate with True Devotees 
and adore the Holy Disguise of the Devotees and 
the Mansion of Brahm. 

STATEMENT. - 

<l gjj)eii fl ^jeueQu-rtaseSeo 6ul$uQ&’’ . 

Next, visit and adore these places. 
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These places refer to places where “Love flourishes** 
eQ&rriLfil and they are the Diguise of True 

Devotees and the Mansion of Brahm which are one and 
the same, i.e., Panchatchara Porul. “Give up” and 
Associate (Kaliga and Inanguga) have the same 
purpose and are included in this. 

Brahm is immanent in all things both animate and 
inanimate and on account of His mysterious 
existence. He is both those things and not those 
things. Now the Jivanmukta has found the 
immanency of Brahm in all things both animate 
and inanimate, when Brahm entered into him as 
Joti. With the aid of this Joti, a Jivanmukta 
is able to see the whole universe at one view, 
from where he is. 

(jfj (l <Sfr^ssrQ<su (ajerf)<ss)& 6umi9<rh <su<srft Q stiQ kit k&u 

^’oSsrQ<oi}u<s?sT\Qir^m / — t m’Qufr^Qeir sued rrtxQ 'ey ami tb * 

^sfsrCSeu SQy^Qmr -ssSso ^ 3 .T mvix } 

l *o <$rrmr(o'aii (ipstiT &Tjr$ : Q&rr^uQpLh <sfr <aqni msfrCS sw ” 

When the Arul Kuligai leaps into the mouth, the 
Jivan-Mukta sees not only the whole universe but Brahm 
also there in the Joti within. 

(2) “srr^Q ld e-5rr(o6n(2*giT ^ jypjx luQurr^ix 

Lb LA®tf(ipU)<op6isr cfillJ ^IT€m,Ti £B( tQ €ST lUfT(^La; 

Cp^/t j3Q)j(oLn Qsdfr sQixffOtsdfr ll‘ <^0 So3ggr(y^-6^as/r ^u Lo; 

^^ 2 /( ?ld Gurr&fr, ^ l - su /7 ld ufrQjr” 

When the Arul Kuligai jumps into the mouth, there 
will be a great Joti there; all the impurities will be washed 
off; the mind will be absorbed in Brahm, the Perfect; the 
whole universe as well as the end of all Vedas will be 
seen there; the body has become immortal and the Jivan- 
Mukta can play all the “Eight Siddhis”. 

(Saint Konkana Nayanar Vadakaviam). 
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The Eight (8) Siddhis are: Anima, Mahima, Ilakima, 
Karima, Piratti, Pirakamiam, Easatwam and Vasiatwam 

( jysmhcfr, ldSlch- } ^svSljdit, <5<rlibrr, [9srr^^l } i9jr-sfnSajLh, fr&jSjp 
suLD, suShu ^ ^jsuth ). 

1. Anima: — Brahm as Panchatchara-Porul entering 

even the smallest living being as an atom. 

2. Mahima: — The power of being found in all the 36 

Tatwas from Earth to Sivam. 

3. Ilakima: — Being found as heavy as Meru (Mountain) 

but being very light when taken. 

4. Karima: — Being found as light as an atjm but 

being found very heavy when taken. 

5. Piratti.* — The power to move between the Tulakkan 

and the Sutchakkan i.e M between the Pathala- 
logam and Brchmalogam. 

6. Pirakamiam: — The power to enter other bodies, live 

in the air, and bring within reach anything 
wanted. 

7 . Easatwam: — The power to create, preserve, and 

destroy and make the planets such as sun etc. do 
His bidding. 

8. Vasiatwa n: — Bringing under His command birds* 

animals, budas, men, etc. 

(i 3 ) Ci psk&RQft) GTstiGdrrLn 5<S0LD/r©6i) 

<2j<T oisr €T svstf/T# gp 'srr&nj us (§) nr\ uu<5$) 3 sd 
l9s3 TSljfloVSVr 'ZpoVr&fflfSVZ ?rr 

Qu/fljp rLpu^lij fiQ psk GU/TLp>&<Gff)&U / IfrCSl . V 

If the whole universe is found within me and if I am 
found in everything % n the universe and if 1 become One 
without beginning and end, I have finished a great task. 

(Tatwa Raya Swamigal “ Padutorai " urrQ^jsnp). 
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This Verse of Tatwa Raya Swamigal’s contains the 
pith of the whole Jivanmukti Doctrine, If we take the 
outer universe as the Macrocosm, the Panchatchara Porul 
in every living being from the smallest worm to man, 
is the Microcosm (/.€.,) The whole outer universe and all 
the activities therein are contained in miniature in the 
small Microcosm of Panchatchara-Porul. This is not visible 
to mortals. But when this small Microcosm of Panchat- 
chara Porul is changed into jcti or Light, the Jivanmukta 
is able to see the whole universe within him and himself 
in everything in the universe. This is the proof that a 
mortal has attained Divinity and has become Omni- 
present. 

After finding the presence of Brahm in everything, 
the Jivan-mukta should next realize the absence of Brahm 
in everything (except the Panchatchara Porul) because 
Brahm is 'Yes’ and “No”. In order to accomplish 
this, the Jivan-mukta is asked to migrate into anything and 
everything he wants to investigate and thus satisfy himself 
of the absence cf Brahm in everything which is net Arul . 
This he has the power to do, as this feat is one of the 
Eight Siddhis he was endowed with, when the Joti entered 
into him. 

( 4 ) fr,6&)gpi 

G? <3» T s\) ld &prr&rrj-ib; — izrrmiAp 
GWrwSlll Lj&UU gtfQ'SU ld / t <3F fr JT P) 

<3rpp 

The bath of a Jnani or Jivanmukta is the Jnana- 
Nishta or full immersion in Arul. His observances are 
the taking of any Form he likes so that he may investigate 
for himself how he stood in his former different births. 
His puja is to eat whatever is given him. His pure 
Samadhi is to roam through the whole universe from where 
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he (5, to verify that he as a Jnani or Jivan-mukta has no 
time and space and is Omnipresent. 

(Sorubananda Swamigal — Sorooba Saram) 
REASON:— 

“fijrunL], prrsvr ^jeuiriu 6 l / 0 lo l / 0 l _ 63 t 

jtfGftQjiufT&rrGiUT jpi, ggvLLfr&svrr&jT.’* 

Because the Soul who is identified with the different 
parts of the body such as nerves, nadis, etc. and is yet 
not those members but stands apart as Soul (the Puruda). 

In the same way Brahm who is everything, is not 
everything but only Brahm. As Immanent, He 
is everything. As Transcendent, He is nothing. 
As Uru (a-©) or Formed, He is Immanent.. As 
Aru (jy©) or Form-less, He is Transcendent. 

ILLUSTRATION;— 

( 1 ) “ J>l&i's8jpQGusk l Dgi jy&ieueoevrrm, msmi TTxraj 

(gl&i srajr^an^ttyu) jystsorr sir — Qu-r^ja/^saflsv 

j£L£iTp€)), JtjmtiffiT t ap/743) 

? ^sOT'itobO^.Tig,” 

Though Brahm is immanent in everything both 
animate and inanimate, He is neither different from them, 
(no bedam; ^u/sl8soSso) nor same with them (no abedam; 
jilQupLBev&o) nor same with and different from them (No 
bedabedam; GupnGupLBt(&i). He is common to all these 
three dictums and stands in His adwaita capacity in relation 
to all. And though both animate and inanimate things 
are only His reflection and though both animate and 
inanimate things are His own property, you, a Jivan-Mukta 
who have become an expert in this Adwaita philosophy, 
should adore Brahm only in the place where “ Love 
flourishes ” (i.e.) in Panchatchara-Porul where alone He 
can be found and not elsewhere, as others do; because you 
were all along His property and more so now. 
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Brahm is “Love” and. “Panchatchara-Porul” and 
this “Thing” flourishes in a particular place in 
all living beings who have eyes. The Jivanmukta 
is enjoined to visit these beings • whatever they 
may be and wherever they may be, so that He 
may be in constant touch with Brahm and the 
Saints who are found in all living beings from 
man to worm throughout the universe. 

(2) “ «88sxnuireo jy eQckirpsweir , ^iresnsi 
sQSsarpliflshr ^DfsirjiSeSBsir'JJ/r — eQSssr^jr 
^rresrpemp Kiruf-pQp^ipQsti t3&(Lg d>; 

Though the Jivan-mukta has been washed of iVlalarn, 
Kanmam and Maya, yet during his stay in the world for 
exhausting his remaining Prarabda Kanmas he may be 
drawn towards them on account of old habit (a//ra=&r) and 
these will operate as obstacles to his fully realizing the 
Adwaita Philosophy or Adwaita Jnana. And in order to 
exhaust his Prarabda Kanmas quickly, he should associate 
with Saints or the True Devotees of Brahm by making 
them partake of the nectar which drips from the Joti 
within. In that case the Adwaita Jnana will attain its 
full growth sooner. 

(3) “pdrSair fStrax pir$s)& Q&iiptr&xru 

SesrSoar mpppso — (LpebreitreuQssr 

prrGi&sr Q&iugjih, €Tsk jpu* iColm 

LhfrQ&sr Qprrag<sm& 

It is the duty of the Jivanmukta to ever remember the 
great favour done to him by Brahm by showing him what 
“Self” is and by making him one with Himself, if he 
forgets Him and goes back to the worldly pleasures 
during his Jivan-mukti period, it will be an unpardonable 
sin. (The sins he committed during Bondage, out of igno- 
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ranee will be forgiven but not this sin after Release) 
Further, though Brahm has made the Soul like Himself, 
the Soul is ever the property, both in Bondage and in 
Release, of Brahm and the Jivan-mukta should fully realize 
this and should not become proud of the attainment of 
Jivan-mukti and should do nothing to offend Brahm during 
his Jivanmukti period. He should have no will of his own 
and he should do only such things as he is directed to do by 
Brahm. This will hasten his attainment of Videkamufcti- 

WHO ARE ENTITLED TO STUDY THIS TREATISE. 

•'< SsuOLcsirjfa'c jnKpsa ■ C?«.r*d!u 

ueuiBsisr(ir}u> ; szmsuir — 9&irjpsesn—ru) 
sjsir 4)1 ih 

£g)o37 /SftJyTSti jOjOUD'SinLO LCo\)fT<50. * 

Oh? you Disciple, who have been changed from Jiva 
into Sivam (From Soul to Brahm), who is the end o ot 
Vedanta and Siddhanta ? Brahm gives Mukti to Vijjnana- 
kalars (Souls who are bound only by Anavamalam) 
by simply directing His Arul look towards them frorn their 
intelligence. In the case of Pralayakalars (who are bound 
by Anavam and Kanmas). He gives them Mukti by 
standing in front of them as Guru and by looking at them, 
touching them and speaking to them. These two classes 
of Souls need not study this Treatise. Sakalars (who are 
bound by Anavam, Kanmam and Maya) should study this 
Treatise but they cannot understand it unless they are 
taught by Brahm Himself from within or by ra m, m t. 
guise of a Jivan-Mukta. 

(a) The Sutra as translated from Sanskrit by Pandit 

Kuppusamy Raja: — 

<c Qf>& ( Stt9«ir(3u/r0d-® Ssu©ff«3fi*6W/r«sr 
jyaiffW <HU> S *>ajp@8*r oyu, 

gfreueuir jpi Qsut&rrssr Qurr p(dis>esr gnu* em&eufT/T ,*,* ■ ramr 

IUj£<£$S 3T 
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To attain Videka-Mukti, let the Jivan Mukta associate 
with the Saints who are Siva Jnanis and enjoy their Disguise 
and Residence of Brahm, Understand that this is what is 
taught in Siva Jnana-Botham about Union with Brahm. 

(b) Corresponding Sutra in Sivajnana Siddhiyar- — 

u ‘H<FirQ&)rrLL.!—>T 

u..£j&'3u>t pun ^nfj^suL^Lo sv&dfTLn 

etyirQ s<sr ss\ T>sii Qpr ^islulKTsl, 

sr.wrajLL oj.tll GroiflDtLifrLnstiQGVfriJr-, 

iL//r«u/fdS 0 Q lcs 0 :t(o €3) Old gst jj$jpjLx>rru QuiuS ( i y 
jsSirkamr api^iunrrr jyia-urrtr ^y^.C?aj/rOn5«3r jjj 

&oU { <oljT&T& Q&\uQiL)6B)lJ1'1J‘tQ IT” 

To overcome the old attractions which will stand as 
obstacles to his attainment of Videka-Mukti, the Jivan- 
Mukta will associate with the Lovers of Brahm or the Saints, 
enjoy their Disguise and their Residence as Brahm Him- 
self, will sing and dance through excessive joy, will think 
with reasonable pride and joy the great position he has 
gained over others and at the same time consider his 
lowliness when compared with the greatness of the Saints 
or True Lovers of Brahm, who are already immersed in 
His Foot (f.e.) who have already become Videka-Muktas. 
Thus the Jivan-Mukta will spend his time in this world in 
all humility as the Servant of the Servants of Brahm, till he 
attains Videka-Mukti 

(c) Corresponding Sutra in Sivaprakasam. 

“ jjjL&rrGnu sSSssr^/ft^sQ^^sfr^) 

iS ,kj<srT{Lj_3y) TFjtir (§}ifl iu } QftiujB 

Q pmEl^ttST !T<8l] j5 ££__ wS, Q^oTT <& ^jmQuT^fEISy (2 /*(? IT 

jprw^Gufr <£fr,wS sr<s 
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In order to prevent the approach of the harmful Maya 
and in order to be rid of the three Kanmas in the three 
ways (By the sacred look, givingup of the body and Jnana) 
and in order to be disencumbered of the Eternal Anava- 
Malam, the Jivan Muktas who are free from Pasam, will 
find themselves fully immersed in Arul or Love, strength- 
ened in the conviction of Oneness with Brahm and will 
be enjoying Eternal Bliss without any cares* with Love 
within them* 

(d) The Truths enunciated by Saint Meikanda Deva 
Nayanar, in this Treatise, are not merely Speculative or 
Theoretical but Dogmatic and Authoritative, as he speaks 
from his own personal experience, as a Jivan-Mukta and 
not as an ordinary mortal. The quotations from other 
Jnana Sastras are also Authoritative, as emanating from 
similar Jivan-Muktas. 
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Conclusion. 

Brahm is a “Thing” or “Substance” («*.*> 0ur <9*)- 
If one knows this “Thing” he will know everything. This 
“Thing ” is the First Cause and the universe is its effect. 
Unless this “Thing” is known, it is impossible to know 
“ Self ” and “ Brahm,” it is imposible to understand the 
Jnana Sastras and it is imposible to have Union with 
Brahm. 

(1) shot LL n'ili s$rjjjQuff'(jT)%srr‘£ 3rr6ttr^ i i S°v r 

JSiT/T) L/LA/riS) r ‘ ^ 

GTJTSMTLLfTU) LG&BrQ P S-dtOTiT, 

§}*>3iu arami ^mfrii^rrsoQuirsos 

(9B T T OTTLO IT ILJ'oTT ofT .!§] # iT) fF $5 G <35 T ^ '3)J i jy 
srrffhuixiTLD a_^Q«5W61/^L0 

L^JT oSSTLLiTLM J£1 Stiff P ) &-30&QLG€0G0 f TlJ} ^ 

l faurupGai QuuL !uQur<3sM™L**r3*w" 

If one finds the “Thing” which is the “Cause”, he has 
found the many things which are its effect, just as one who 
finds the clay is able to know the many kinds of pots 
which are its effect. The Cause which is Permanent is 
Sirchat & A*?*). A Small Sat and the whole universe is its 
effect So if one knows this “Thing” which is “Perfection, 
he will understand the whole universe and its ramifications 
without any mistake. This is the nature of that 1 rung . 

(Botha Ratnagaram; Quirfirj & sru> in Perunthirattu) 

(2) «,w«r”«rj g«u> "(3urg«'V©3 ^Qrar^smJ^sir^if; 

: ‘Kirm”sr guii> ^Quirn^Sstri'’ smsi'Il-Xit, ‘‘Gtjrrztsr ^sitiu loiTsuitt. 

Those who do not find the “Thing” which is “1”, cannot 
find the ‘Jnana-Spirit* or Jnana- Air and those who have 
found the “Thing" which is “1", will become Jnana-Spirit 
or Jnana- Air i.e. They will become Brahm. 

(Chidambara Swamigal Vasitta Tirattu/ pn-®) 
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The real meaning of “ 1 ” is Brahm who is the Universal 
“1”. The Jiva or Soul who is the individual “I” 
has no right to call himself “1” till he attains 
Union with Brahm. 

(3) “ sr uQurrq^ea (e prrppQpui, tSSsOiuiii, 

p sir &Q soar tuirS, 

«6L/i3j_Qau/r«sr4J/ii $/eit ^(o iu } sr ssr pi 
Qpsirstr piriLi, *_ ssur e^sssrrreSpiip, 

PjuQuirQ^err QsQr pfjSiip^urrQpeotiiru 
QuirqrjsirstGfrjLb pfrSiippirix; jS 

GtniijuGuiT^str ^rrGasr sruGuiT06iT«g5LDiriu 
6^61TIHi«60(r6V) G«un?6Ufr6!nir>uSgj)6\)” 

If one knows the “ Thing ” which is in his eye and 
which is the Cause of the appearance, stay and disappear- 
ance of every object in the universe and which is Eternal, 
Unspeakable and Impassible, then he will know everything> 
as it is this ‘True Thing’ which shines as different and 
multifarious objects and as there is nothing else besides. 
(Tatwaraya Swamigal-Brahma-geeta; i 9 ru> 3 snp) 

MAHAVAKYAS — m«(rai(ra^iuiH«6TT 
OR 

THE FOUR GREAT MAXIMS OF THE VEDAS. 

1. Tatwamasi — That art thou. 

ppggeuLaSl — <= 5 j pi £ 

2 . Twamtatasi — Thou art that. 

QpiriipppS — £ Pjpi ^@iu. 

3 . Twam Brahmasi — Thou art Brahm. 

Q piru>i9irLt)£ — iS iBrnnui ^@iu. 

4. Aham Brahmasmi — 1 am Brahm. 

Pjsil iSlriMP/aotS — isir&a dhrunh ^(?<sr«r. 


Qu^iu*eari_Qp«u^)iT phTf^s vuf.su/rtps. 
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